


This  i s s u e  of t h e  Qua r t e r l y  c o n t a i n s  a v a r i e t y  
of  a r t i c l e s ,  It beg ins  w i th  a  comfort ing and en- 
counraging devot ion  by P a s t o r  Hugo Handberg, which 
was d e l i v e r e d  a t  t h e  General  P a s t o r a l  Conference 
of  t h e  ELS l a s t  June.  

Two e d i f y i n g  papers ,  which w e r e  p r e sen t ed  a t  t h e  
same Conference, a l s o  appear  i n  t h i s  i s s u e .  The one 
is an e x e g e t i c a l  s t udy  of Romans 3:2l-31 by P a s t o r  
Pau l  Haugen and t h e  o t h e r  an a r t i c l e  on Chr i s to logy  
by P a s t o r  Gary Fa l e ide .  The l a t t e r  i s  an e labora-  
t i o n  of an  a r t i c l e  t h a t  appeared i n  t h e  December 
1981 i s s u e  of  t h e  -- Quar te r ly .  

Included i s  a r e p r i n t  of an a r t i c l e  on -- The Power 
of t h e  Word by D r .  Norman A. Madson, S r ,  which was --- 
d e l i v e r e d  t o  t h e  P a s t o r a l  Conference i n  1952. This  
paper  which s e t s  f o r t h  t h e  i nhe ren t  and c r e a t i v e  
power of t h e  Word i n  e f f e c t i n g  s p i r i t u a l  l i f e  i s  a s  
t imely  today a s  i t  was t h i r t y  yea r s  ago when i t  was 
w r i t t e n .  

The b r e t h r e n  i n  t h e  Lake Nichigan C i r c u i t  s e n t  a 
sermon c r i t i q u e  by P a s t o r  James Olsen which was 
p r e sen t ed  t o  t h a t  conference.  It con t a in s  some wel- 
come h o m i l e t i c a l  h e l p s  and b r e a t h e s  a  t r u l y  evangel- 
i c a l  s p i r i t ,  

F i n a l l y ,  t h e r e  i s  an answer from former p r e s i d e n t  
Theodore A .  Aaberg t o  a young p a s t o r  Who had some 
concerns wi th  ou r  p r a c t i c e  of c l o s e  communion, This  
was w r i t t e n  i n  l ong  hand s h o r t l y  b e f o r e  h i s  dea th ,  
bu t  h i s  w i f e  found i t  i n  h i s  belongings and  s e n t  i t  
t o  t h e  p a s t o r  who, i n  tu rn ,  gave i t  t o  t h e  e d i t o r ,  
W e  a r e  p leased  t o  s h a r e  t h i s  wi th  o u r  r eade r s .  

Perhaps n o t  a l l  of  our  r e a d e r s  know t h a t  Professo  
Mil ton Ot to  d i e d  r a t h e r  unexpectedly on August 20th.  
Though he  had been i n  f a i l i n g  h e a l t h  f o r  s e v e r a l  yea 
y e t  he  cont inued  t o  be  a c t i v e  i n  a l i m i t e d  way. He 
spen t  t h e  l a s t  day of  h i s  l i f e  proof read ing  an  
a r t i c l e  "A Lutheran Understanding of t h e  W i l l  and 
Providence of God i n  Human L i f e f '  which w i l l  appear  
i n  t h e  nex t  i s s u e .  

--WFJP 
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DEVOTION AT ELS PASTORAL CONFEPiENCE 
MANKATO , MINNESOTA 

June 18,  1982 
1 Thess. 4.13-18 

I Dear Brethren: 

There a r e  obvious d i f f e r e n c e s  between o l d e r  and 
younger p a s t o r s .  We recognize i t  among our se lves ,  
but  w e  seldom address  t h e  mat te r  d i r e c t l y .  A t yp i -  
c a l  d i f f e r e n c e  i s  experience.  To a man only a year  
o r  two out  of t h e  seminary conducting a f u n e r a l  i s  
a novel ty .  He f i n d s  it di f f icu l t - -and  a very lonely  
work--to b r ing  words of comfort t o  a g r i ev ing  family.  
A young p a s t o r ,  p re s id ing  over a caske t  o r  a f r e s h  
grave, may f i n d  an involuntary  thought f l a s h i n g  
through h i s  head: "How d i d  I g e t  i n t o  t h i s  work? 
What am I,  of a l l  people,  doing i n  t h i s  s t r ange  
s i t u a t i o n ? "  

An o lde r  m i n i s t e r ,  on t h e  o t h e r  hand, who has 
walked t h e  g r a s s  of coun t l e s s  cemeter ies ,  who has 
l e d  t h e  way t o  graves of smal l  c h i l d r e n ,  f a t h e r s  
and mothers c u t  down i n  t h e  prime of l i f e ,  and of 
t h e  e l d e r l y ,  has l e f t  t h e  novel ty  of i t  a l l  yea r s  
behind him. 

No longer  a r e  I s a i a h ' s  words, " A l l  f l e s h  i s  
grass"  ( 4 0 : 6 ) ,  simply a p a r t  of h i s  seminary lec-  
t u r e  no te s .  He has  experienced t h e  t r u t h  of 
P a u l ' s  "so dea th  passed upon a l l  men, f o r  t h a t  a l l  
have s inned,"  Rom. 5:12, and even s e e s  h i s  people 
s i t t i n g  i n  t h e  pews on a Sunday morning i n  terms 
of t h e i r  own mor ta l i t y .  He preaches a New Year's 
sermon wondering which f a c e s  w i l l  pass  from t h e  
scene before  twelve months have gone by and a t  
whose grave he w i l l  have t o  s tand  i n  t h e  new year .  
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But add t o  t h i s  t h e  disappointments of t h e  
average,  hard-working minister--experienced and 
not-so-experienced, Some of h i s  most promising 
confirmands grow up and leave  t h e  congregation. 
Members who ought t o  be d i l i g e n t  church-goers a r e  
chronic absentees.  The unmarried daughter of a  
prominent family comes t o  him pregnant.  One o r  
two trouble-makers keep up t h e i r  under-the-surface 
c r i t i c i s m s  of him. O r  he sees  neighboring Euth- 
e ran  churches t r i p p i n g  over themselves t o  make I 

common cause wi th  t h e  Reformed o r  even Cathol ics ,  
s o  he f e e l s  t h e  i s o l a t i o n  of h i s  doct r - ina l  posi-  
t i o n .  On top of t h i s  a r e  h i s  own personal  weak- 
nesses ,  h i s  d a i l y  s i n s ,  family s i n s ,  m i n i s t e r i a l  
s i n s .  

But ,  l e s t  we p a i n t  a  dismal p i c t u r e  of a  pas- 
t o r ' s  d u t i e s ,  l e s t  we por t r ay  h i s  work a s  a l l  sor-  
rows and no joys,  a s  only unbroken disappointments 
and seldom a success ,  l e t ' s  hurry over t o  our 
theme f o r  t h e s e  conference devot ions ,  "While We 
Await H i s  Day," and t o  t h i s  t e x t  i n  p a r t i c u l a r ,  
and draw from it t h e  encouragement and s t r e n g t h  
i t  con ta ins ,  Its l a s t  words a r e :  "Wherefore com- 
f o r t  one another  wi th  these  words." 

You probably know t h a t  it" from t h e s e  words i n  
p a r t i c u l a r  t h a t  t h e  B a p t i s t s  and Pen tecos t a l s  draw 
t h e i r  pecu l i a r  teaching of t h e  "rapture,"  t h e  
sna tching  away from t h e  e a r t h  of a l l  Chr i s t i ans  
j u s t  before  a  time of u t t e r  chaos c a l l e d  "the 
Tr ibu la t ion , "  which, i n  t u r n ,  w i l l  precede t h e  
millennium. 

Here is  a sample of what t h e  r a p t u r e  means from 
a l i t t l e  book c a l l e d  "Bfter  t h e  Raptureff (Raymond 
Schafer ,  Vision House, Santa Ana, CA 92705, 1977, 
pbk.).  

"Banks, f inance  csmpanies, and o the r  lending  
i n s t i t u t i o n s  w i l l  be l o s t  i n  a nightmare of red 

t ape  because of t h e  disappearance of m i l -  
l i o n s  of borrowers and l e n d e r s ,  Employ- 
menq throughout t h e  n a t i o n  and t h e  world 
w i l l  be seve re ly  d i s rup ted  a s  some of t h e  
most s t r a t e g i c  employers and employees i n  
t h e  business  world disappear  without a  
t r a c e .  Government l e g i s l a t u r e s  a t  t h e  
l o c a l ,  s t a t e ,  and Federal  l e v e l  w i l l  be 
severe ly  c r ipp led  by t h e  sudden absence 
of some of t h e i r  most respected members. 
Thousands of p a t i e n t s  w i l l  d isappear  from 
h o s p i t a l s  and hundreds of inmates w i l l  
d isappear  from j a i l s  and p r i sons .  The 
Rapture w i l l  t r u l y  become t h e  mystery of 
t h e  century."  (Page 53) 

But i s  t h a t  - a l l  t h e s e  words are--a dismal 
scena r io  of C h r i s t ' s  coming, of "business a s  
usual" on e a r t h  but  w i th  a  few empty bankers '  
c h a i r s  and h o s p i t a l  beds thrown i n ?  Is our t e x t  
por t ray ing  a  world t h a t  cont inues on i n  g r e a t e r  
s i n  than ever  except t h a t  i t  must do without  some 
s t r a t e g i c  l eade r s  who "disappeared without  a 
t race"  because they were Chr i s t i ans?  

Unfortunately,  t h i s  "cloth" i s  spun out  of t h e  
man-made s y n t h e t i c s  of reason and imagination. 
I t ' s  a f a b r i c  of l ies and i s  d i v e r t i n g  untold 
Chr i s t i ans  from t h e  t r u e  coming of J e sus  and t h e  
i.nef f a b l e  joys of H i s  heavenly Kingdom. 

Brethren i n  t h e  min i s t ry ,  whi le  w e  await  
C h r i s t ' s  Day, l e t  u s  encourage one another  wi th  
t h e  knowledge of our  r e su r rec t ion !  This  t e x t  i s  
brimming over wi th  encouragement, wi th  a n t i d o t e s  
t~ s e l f - p i t y ,  t o  a  s p i r i t  of defeat ism. What 
Paul  says  he  says  "unto you by t h e  Word of t h e  
~ o r d  ," and when Jesus  s a i d  i t  (probably repea tedly)  , 
it was meant t o  encourage. He whose Word could 
m a j e s t i c a l l y  c a l l  l i g h t  out  of darkness,  who could 
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t h e  knowledge of our  r e su r rec t ion !  This  t e x t  i s  
brimming over wi th  encouragement, wi th  a n t i d o t e s  
t~ s e l f - p i t y ,  t o  a  s p i r i t  of defeat ism. What 
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it was meant t o  encourage. He whose Word could 
m a j e s t i c a l l y  c a l l  l i g h t  out  of darkness,  who could 



c a l l  i n t o  t h e  foulness  of a tomb, "Lazarus, come 
f o r t h , "  who could say "Tal i tha  cumis' t o  dead e a r s  
and make them hear--that Chr i s t  has recorded 
t h e s e  words of our t e x t  f o r  our encouragement! 

"Don't be  l i k e  o t h e r s  who have no hope," l i k e  
unbel ievers  who bury t h e i r  dead wi th  no s u r e  hope 
of reunion,  no c e r t a i n t y  t h a t  a r e s u r r e c t i o n  w i l l  
mean joy and peace. 

To t h e  Thessalonians,  who mistakenly bel ieved 
t h a t  they would have advantages over t h e i r  cemetery- 
s l eep ing  bre thren  a t  t h e  coming of C h r i s t ,  Paul  
s a i d  i t ' s  a mistake t o  t h i n k  l i k e  t h a t .  

On t h e  day of J e sus '  coming g rea t  events  w i l l  
t r a n s p i r e ,  but  those  events  w i l l  not  be only t h e  
r ecyc l ing  of C h r i s t i a n s  i n  t h e i r  bodies  s o  t h a t  
they w i l l  become a kind of g l o r i f i e d  commuters 
between heaven and e a r t h  f o r  a thousand years!  

No, t h i s  day of Jesus '  coming w i l l  be t h e  end 
o f  t h e  world. The great ,  roya l  Conqueror of s i n ,  
dea th  and he19 w i l l  c ry  out  wi th  a voice  t h a t  
w i l l  pene t r a t e  a l l  graves,  w i l l  make every man 
a Lazarus, w i l l  assemble t h e  Chr i s t i an  dead l i k e  
an archangel  c a l l i n g  together  cherubim! Those 
who l i v e d  without hope i n  Je sus  C h r i s t ,  who died 
wi th  hopes f ixed  on t h e i r  own deeds, on luck ,  o r  
on a sentimental. God who winked a t  s i n  w i l l  be 
t e r r i f  l e d ,  

But t h e  Je sus  who d ied  f o r  t h e  s i n s  of t h e  
world, t h e  C h r i s t  who t a s t e d  dea th  f o r  every man, 
who was o u t f i t t e d  i n  t h e  t rappings  of dea th  and 
then sea led  i n t o  a tomb, but  who threw i t  a l l  o f f  

Himself forever !  Our t e x t  says  t h a t  very th ing :  
"If w e  b e l i e v e  t h a t  J e s u s  d ied  and r o s e  aga in ,  
even s o  them a l s o  which s l eep  i n  Je sus  w i l l  God -- 
br ing  wi th  Him."  If t h e  Shepherd d i ed  and r o s e  
aga in ,  -- even s o  w i l l  t h e  sheep! I f  t h e  Lord died 
and r o s e  aga in ,  even so w i l l  H i s  s e rvan t s !  

The po in t  is ,  don ' t  g e t  your eyes s o  f u l l  of 
grave,  shovel ,  and d i r t  t h a t  you c a n ' t  s e e  t h e  
b i g  th ings  t h a t  a r e  j u s t  ahead! W e  s h a l l  be 
caught up i n  t h e  clouds "to meet t h e  Lord i n  t h e  
a i r :  and s o  s h a l l  w e  ever  be wi th  t h e  Lord," 
Ever be wi th  t h e   ord dl Pe r fec t ion  a p a r t  from a l l  --- 
mistakes and s i n s :  Peace t h a t  never ends! Joy 
t h a t  t ranscends everything p l e a s a n t ,  everything 
s a t i s f y i n g  t h a t  you ever  knew he re  on e a r t h .  
Preach these  th ings!  Teach these  th ings!  Above 
a l l ,  be l i eve  these  th ings :  

Discouraged a r e  you? Disappointed a r e  you? 
My b re th ren ,  le t  your poor h e a r t  dwell  on t h e  
g r e a t  day of Jesus '  coming! It 's not  f a r  away. 
Ponder t h e  g r e a t ,  f i n i shed  Church of J e sus  C h r i s t ,  
and consider  t h a t  YOU played a p a r t  i n  p u t t i n g  i t  
together !  Then th ink  of t h a t  c e l e b r a t i o n  i n  t h e  
CIQU~SO. Think of t h e  impl i ca t ions  of "so s h a l l  
w e  ever  be wi th  t h e  Lord.'" 

Wherefore, weak and f r a i l  b re th ren ,  comfort one 
another  wi th  t h e s e  magnificent words! h e n .  

-- H ,  S .  Handberg 

on Eas ter  morning wi th  a grand d i sp lay  of power 
and majesty--that Chr i s t  w i l l  come soon t o  r a i s e  
up a l l  t h e  dead and ga ther  H i s  b e l i e v e r s  unto --- 
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ROMANS 3:2l-31 AND OBJECTIVE JUSTIFICATION 

1. The v e r s e s  of our pericope fol low upon a 
d e t a i l e d  d i scuss ion  by Paul  of t h e  " r ight -  

eousness" of man. There i s  none, he  says .  There 
i s  no one r igh teous ,  And so he summarizes 1:18- 
3 9 0  wi th  "no f l e s h  s h a l l  be j u s t i f i e d  out  of 
works of law." 

2. Now t h a t  Paul  has by t h e  Law destroyed a l l  
human r ighteousness ,  i . e .  r ighteousness  by 

man, he  tu rns  t o  a r ighteousness  c rea t ed  by God 
f o r  man. 

3.  v.21: "Furthermore, NOW, a p a r t  from law, 
r ighteousnes of God has  been manifested,  

being witnessed by t h e  law and t h e  prophets ."  

4 .  "Now" can imply temporal o r  l o g i c a l  sequence. . 
It could be both here .  For "now" is used 

l a t e r  i n  a temporal sense .  (v, 26) Yet i n  t h i s  
v e r s e  a p e r f e c t  verb  is  used, "manifested," 
i n d i c a t i n g  completion i n  pas t  t ime. Paul  a l s o  
c o n t r a s t s  t h e  r ighteousness  of man and t h e  r i g h t -  
eousness s f  God, So t h e  temporal element doesn ' t  
seem as s i g n i f i c a n t  a s  t h e  l o g i c a l  sequence. 

5. "Apart from lawgs God's r ighteousness  has been 
manifested.  "Apart Erom" emphasizes separa- 

t i o n ,  There i s  a d e f i n i t e  s epa ra t ion  between law 
and GodOs r ighteousness .  This  was something 
s t r a n g e  t o  t h e  Jewish e a r .  How could God's r i g h t -  
eousness be seen without  t h e  law? This  is a l s o  
something s t r a n g e  t o  t h e  human e a r ,  Righteousness 
and Law, i t  i s  thought ,  must go hand i n  hand. You 
c a n ' t  have one without  t h e  o t h e r .  

6.  Paul says ,  "Oh yes ,  you can. I n  f a c t ,  ~ o d ' s  
r ighteousness  is manifested a p a r t  f ram-- 

separa ted  from--law." 

7 .  Paul  doesn ' t  u s e  any a r t i c l e  wi th  "law" i n  
t h i s  phrase.  Apart from anything t h a t  has 

t h e  q u a l i t y  of law, God's r ighteousness  is mani- 
f e s t e d .  The Jews expect  God ts manifest  H i s  
r igh teousness  through H i s  law. The r e l i g i o u s  
Gen t i l e  expects  God t o  m n i f e s t  H i s  r igh teousness  
through law and o rde r .  God has  manifested H i s  
r igh teousness  a p a r t  from any law, It was mani- 
f e s t e d  somewhere e l s e .  

8 .  Now t h a t  does NOT mean t h a t  God's law sf t h e  
Old Testament had noth ing  t o  do wi th  H i s  r i g h t -  

eousness a s  i t  was manifested.  For t h a t  r ighteous-  
nes s  is witnessed by t h e  l a w  and t h e  prophets .  

9. Here t h e  a r t i c l e  i s  used wi th  "law, l s  A t  f i r s t  
appearance, i t  would seem, grammatically,  t h a t  

t h i s  a r t i c l e  i s  r e f e r r i n g  back t o  t h e  f i r s t  use  of 
"law" i n  t h e  ve r se .  "The r ighteousness  of God was 
manifested a p a r t  from any law being witnessed by 
t h a t  law (any law)." I do no t  t ake  it t h a t  way, 
f o r  t h i s  reason.  The phrase ,  " the  law and t h e  
prophets" was an idiom of t h e  J e w s  t o  des igna te  
t h e  Old Testament, t h e  S c r i p t u r e s  of t h a t  day. 
So t h e  "law" he re  does no t  r e f e r  t o  j u s t  "any law" 
mentioned previous ly  i n  t h e  v e r s e ,  but  t o  a spec i -  
f i c  and well-kwom law, t h e  law of t h e  Old Testa-  
ment. A s  opposed t o  j u s t  any law, "THE law and 
THE prophets" wi tness  t o  t h e  r ighteousness  of God. 

10. Y e t  even i n  t h i s  law of the Old Testafnent, 
t h e  kighteousness of God w a s  no t  manifested.  

This  law bea r s  wi tness  t o  t h a t  r ighteousness ,  but  
i f  w e  want c l e a r l y  t o  s e e  Eirst-hand t h a t  r i g h t -  
eousness of God we must look elsewhere,  It has 
been manifested a p a r t  from ANY law, even t h e  law 
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of t h e  Old Testament. The Old Testament l a w  bea r s  
w i tnes s  t o  God's r i gh t eousnes s ,  but God has  mani- 
f e s t e d ,  c l e a r l y  d i sp l ayed  t h a t  r i gh t eousnes s  f o r  
us  somewhere e l s e .  

11. The ve rb  "mani.festedH i s  i n  t h e  p e r f e c t .  
This  i n d i c a t e s  t h a t  t h e  a c t u a l  a c t i v i t y  of 

man i f e s t a t i on  i s  completed.  The r i gh t eousnes s  
has  been manifested.  The e f f e c t s ,  t h e  f r u i t s  and 
r e s u l t s  remain, but  t h e  a c t i v i t y  i s  complete. The 
a c t i o n  took p l a c e  sometime i n  t h e  p a s t .  That ac- 
t i o n  s t ands  a s  a h i s t o r i c a l  f a c t  f o r  u s  t o  gaze 
upon. It  i s  a  h i s t o r i c a l  f a c t  which cannot be  
changed by what men do today.  The r i gh t eousnes s  
of God has  been manifested and t h e r e  i s  noth ing  
anyone can do t o  change t h a t ,  

1 2 .  v .22 :  But what i s  s o  e x c i t i n g  about t h i s  
man i f e s t a t i on?  Paul goes on t o  exp la in :  

"fur thermore,  r i gh t eousnes s  of God through f a i t h  
of Jesus C h r i s t  f o r  a l l  t h e  ones be l i ev ing . "  

13. This  is  a  grammatically d i f f i c u l t  ve r se .  
"Righteousness of ~ o d "  i s  repea ted  but  no 

verb  i s  supp l i ed .  Does t h a t  mean we a r e  t o  c a r r y  
one of t h e  ve rbs  from v, 21 ("manifested" o r  
"being witnessed") o r  t o  i nc lude  t h e  ve rb  " to  bett? 
The t h r e e  ways i t  cou ld  be read a r e :  God's r i g h t -  
eousness  1 . )  i s  mani fes ted ,  2 . )  i s  being wi tnessed ,  
o r  3.) i s  through f a i t h  of J e s u s  C h r i s t  f o r  a l l  
t h e  ones b e l i e v i n g .  

14 .  # 1  does n o t  seem t o  f i t  very  w e l l  w i th  t h e  
p e r f e c t  of 'hanifested." I suppose i t  could  

be r i g h t l y  understood:  i t  is through t h e  f a i t h  of 
( i n )  J e s u s  C h r i s t  t h a t  t h a t  r i gh t eousnes s  is  mani- 
f e s t e d .  W e  would then emphasize t h e  uniqueness 
no t  of f a i t h  but  of J e s u s  C h r i s t .  This  r igh teous-  
nes s  has  been manifested i n  t h e  one-time event  of 
J e s u s  C h r i s t  i n  whom w e  place our  f a i t h .  But t h i s  
seems t o  be  s t r e t c h i n g  t h e  p o i n t .  

115. #2 has ware weigh t .  The verb "being wi tnessedf t  
is  c l o s e r  t o  the phrase  '"through f a i t h  of J e s u s  

Chr i s t "  t han  t h e  ve rb  "manifested," The t e n s e  of 
t h e  ve rb ,  p r e s e n t ,  a l s o  f i t s  b e t t e r  w i th  t h e  con- 
t e x t .  This  r i gh t eousnes s  of God is being witnessed 
by t h e  l a w  and t h e  prophets  and even today through 
f a i t h  of  J e s u s  C h r i s t  f o r  a l l  the ones b e l i e v i n g ,  
It i s  being wi tnessed  today even by t h o s e  who t r u s t  
i n  C h u i s t ,  That w i tnes s  is f o r  a l l  who b e l i e v e .  
It is  "'to" them, s o  they may b e n e f i t  from it  by 
f a i t h ,  

16 .  Y e t  /I2 seems a l i t t l e  clumsy and unnecessary. 
For i f  "being witnessed" w a s  t o  be  modified 

by t h i s  v e r s e ,  then  why t h e  r e p e t i t i o n  of " r igh t -  
eousness  of God''? It is  n o t  s t r a n g e  f o r  Greek t o  
t a c k  on s e v e r a l  d i f f e r e n t  p r o p o s i t i o n a l  c l a u s e s  
a f t e r  one ve rb .  So t h e  r e p e t i t i o n  of "r ighteous-  
n e s s  of  GodP' seems t o  s i g n a l  t h e  t h i r d  choice .  

17.  With #3  Pau l  is simgly d e f i n i n g  f o r  u s  t h e  
phrase  " r igh teousness  of ~ o d  . '' H e  f i r s t  

makes a s ta tement  about  t h a t  r i gh t eousnes s  and 
then  he  c a v e f u l l y  d e f i n e s  i t .  A s  we would say  i n  
Engl i sh  "that i s ,  Cod's r i gh t eousnes s  (which i s )  
through Jesus C h r i s t ' s  f a i t h  f o r  a l l  t h e  ones 
b e l i e v i n g ,  " 

18. Now we begin t o  see of what kind of r i g h t -  
eousness  of God Pau l  is  speaking.  It is a 

r igh t eousnes s  of God which i s  through f a i t h  of 
J e s u s  C h r i s t ,  Not ice ,  b e f o r e  Pau l  speaks of any- 
one b e l i e v h g  h e  very c a r e f u l l y  d e f i n e s  Ea i th .  
It is NOT f a i t h  which mediates  ( t r a n s f e r s ,  con- 
veys)  t h i ~  r i gh t eousnes s  of God. It i s  Ea i th  of 
J e s u s  C h r i s t ,  It is  n o t  f a i t h  t h a t  s aves ,  f o r  a l l  
men b e l i e v e ,  have f a i t h ,  It i s  E a i t h  i n  J e s u s  
C h r i s t ,  
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1 9 ,  What kind of g e n i t i v e  is  t h e  phrase  "Jesus 
Chr i s t "?  1 don" t h i n k  w e  need g e t  caught up 

i n  that ques t ion .  The g e n i t i v e  d e f i n e s  i t s  noun. 
God's r i gh t eousnes s  is n o t  t r ansmi t t ed  through 
j u s t  any f a i t h .  It i s  t r ansmi t t ed  through f a i t h  
t h a t  belongs t o  J e s u s  C h r i s t ,  That f a i t h  belongs 
t o  H i m  because H e  i s  i t s  Source, Object and Content .  

28, T h i s  r i gh t eousnes s  i s  " for  a l l  t h e  ones be- 
Zieving,"  Let  US stress one po in t  t h a t  may 

seem unnecessary t o  s t r e s s .  That i s ,  t h i s  r i g h t -  
eousness is  f o r  a l l  who b e l i e v e  i n  C h r i s t .  Now 
we orthodox Lutherans may t h i n k  we a l l  know t h a t ,  
hiad w e  may very  w e l l  know it., But Let u s  remember 
t h a &  the  word 'Ya i th"  i s  used o u t s i d e  our c i r c l e s  
also, So l e t  us  be  c l e a r  f o r  ou r se lves  and f o r  
o t h e r s  t h a t  t h e  essgnce of t h e  f a i t h  we t a l k  about  
i s  n o t  p o s i t i v e  t h ink ing  o r  b e l i e f  i n  whatever we 
please, T t  is  f a i t h  i n  C h r i s t ,  Every man has  f a i t h ,  
bu t  not  every man has  f a i t h  i n  C h r i s t ,  

21, T h i s  r i gh t eousnes s  comes t o  a l l  who t r u s t  i n  
C h r i s t ,  These a r e  t h e  r e c i p i e n t s  of God's 

r i gh t eousnes s .  That does NOT mean i t  was in tended  
ONLY f o r  them, It w a s  intended and prepared f o r  
a11  men, The ones who b e n e f i t  from i t  a r e  a l l  t hose  
tgho b e l i e v e .  

2 2 ,  Now of what kind of r i gh t eousnes s  of God is  
P a d  speaking here? Is i t  God's pe r sona l ,  

j u d i c i a l  r i gh t eousnes s  o r  is it t h e  r i gh t eousnes s  
God "gives" o r  imputes t o  u s  i n  C h r i s t ?  I d e l i b -  
eraeely l e f t  t h i s  ques t i on  f o r  t h i s  p l a c e  because 
I th ink  Paul  answers i t  f o r  u s  i n  v.22, Can t h e r e  
be any ques t i on  t h a t  Pau l  means t h e  r i gh t eousnes s  
khat benef i ts  u s  who b e l i e v e ,  t h e  r i gh t eousnes s  of 

23 ,  K i t t e l  i n  h i s  TDNT (PI ;203)  speaks of a  
' ' l i ve ly  a p p r e c i a t i o n  of the  twofold charac- 

ter of t h e  concept a s  embracing both sav ing  a c t i o n  
and j u d i c i a l  ru le , ' '  1 t t h n k  he is  r i g h t .  W e  must 
show an apprec i a t ion  of t h e  twofold a spec t  of t h i s  
" r igh teousness  of Cod," K i t t e l  a l s o  s t a t e s  t h a t  
t h i s  r i gh t eousnes s  "is God's r i gh t eousnes s  a s  a 
conjunc t ion  of judgment and g race  which He en joys  
and demonstrates  by showing r i gh t eousnes s ,  by 
impart ing i t  as H i s  pardoning sen t ence . , . , . "  H e  
a l s o  s t a t e s  t h a t  t h e  Jews had a  cons t an t  s t r u g g l e  
t o  r e l a t e  God's goodness t o  H i s  j u s t i c e .  A l l  t hey  
could say w a s  t h a t  H i s  clemency was g r e a t e r  than  
H i s  s t r i c t  e q u i t y .  (203, 204) 

24. Not on ly  do t h e  Jews have t h a t  problem. The 
whole world i s  faced w i t h  t h e  same problem. 

"No f l e s h  s h a l l  be j u s t i f i e d  by works of law." 
(Rm, 3 : 2 8 )  How can t h a t  be r e l a t e d  t o  t h e  God 
who t akes  "no p l e a s u r e  i n  the  dea th  of t h e  wicked 
bu t  r a t h e r  tha t  they t u r n  from t h e i r  wicked ways 
and l i ve"?  (Ezek. 18) Those who b u i l d  t h e i r  
hopes upon works s f  l a w  mast e f t h e r  magnify t h e  
goodness o f  God a t  t h e  expense of H i s  j u s t i c e  o r  
dowraplay H i s  j u s t i c e  t o  t h e  g l o r y  of H i s  goodness. 

25,  Those who t r u s t  i n  C h r i s t  need do n e i t h e r ,  
God's j u s t i c e  can be  t o l d  i n  a l l  i t s  g lo ry .  

And r i g h t  a longs ide  of t h a t  j u s t i c e ,  God's g r ace  
and goodness can be shorn i n  a l l  i t s  g i o r y .  God's 
Ju s t i ce  demanded f u l l  p a p e n t  f o r  s i n  and s o  
C h r i s t  d i e d ,  But C h r i s t  d i ed  because God t a k e s  
no p l ea su re  i n  t h e  dea th  of t h e  wicked. 

26,  So " ~ o d ' s  rightc3ousnesst'  even i n  t h i s  t e x t  
does have a  twofold a s p e c t ,  W e  w i l l  s e e  i t  

l a te r ,  t o o ,  In t h i s  per icope  " for  Mim t o  be j u s t  
and one j u s t i f y i n g  . " 
2 7 ,  Now t h i s  r igh teousness  of God is t r ansmi t t ed  

to MAL who believe--Not t o  a l l  who b e l i e v e  
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AND do t h i s  o r  t h a t ,  bu t  t o  ALL who b e l i e v e .  
v.23: "For t h e r e  i s  no d i f f e r e n c e ;  f o r  a l l  s inned 
and a r e  coming s h o r t  of t h e  g l o r y  of God." 

2 8 .  It is  a  shame t o  t a k e  t h i s  v e r s e  by v e r s e ,  
bgcause v ,  23 beg ins  one n e a t  s en t ence  t h a t  

f lows until t h e  end of v. 26 .  But i f  w e  a r e  going 
t o  handle  t h e  bu lk  of t h i s  m a t e r i a l ,  we must t a k e  
it  b i t  by b i t e  

29. Pau l  now te l l s  u s  why God's r i gh t eousnes s  is  
f o r  t h e  b e n e f i t  of ALL who b e l i e v e ,  Be t e l l s  

u s  why we cannot  set down any o t h e r  requ i rements  
t h a n  s imple  f a i t h  i n  C h r i s t .  A l l  have s inned .  
A l l  have missed t h e  mark s e t  up by God. It makes 
no d i f f e r e n c e  what o t h e r  "marks" a r e  s e t  up. A l l  
have missed t h e  mark God has  s e t  up,  

30. ~ l l  a r e  f a l l i n g  s h o r t  of God's g lo ry .  Th i s  
i s  a p r e s e n t  middle  verb .  The use  of t h e  

middle v o i c e  is  i n t e r e s t i n g .  By the  u s e  of t h e  
middle ~ a u l  a l l ows  f o r  t h e  inf luence  of o u t s i d e  
forcer; on our  behavior .  S i n ,  i n  tile w s r b d  as 
w e l l  as i n  u s ,  and Satara c e r t a i n l y  do l e a d  us 
a s t r a y ,  

31. Yet t h e  middle  l e a v e s  the  r e s p o n s i b i l i t y  w i th  
u s .  It almost  c a r r i e s  t h e  thought  of alkow- 

i ng  t h ~ s e  f o r c e s  t o  a c t  upon us .  Su re ,  t h e r e  are 
o u t s i d r  i n f l u e n c e s  on our behavior ,  But i n  the  
end w e  s h a l l  be he ld  r e s p o n s i b l e ,  

32. Th i s  second ve rb  i s  a l s o  p r e sen t  t e n s e .  Th i s  
i s  a conltinual f a l l i n g  s h o r t ,  The a o r i s t  

"sinned" j u s t s t a t e s  a s imple  f a c t  t h a t  e x i s t s .  
It is a  f a c t  complete i n  i t s  o m  r i g h t ,  W e  have 
s i nned ,  Y e t  t h e  p r e s e n t  shows u s  i t  goes on con- 
t i n u a l l y ,  We a r e  f a l l i n g  s h o r &  even now, 

33. W e  a r e  f a l l i n g  s h o r t  of t h e  g lo ry  God expec ts  
of u s ,  Again, I do n o t  t a k e  t h i s  g l o r y  t o  be 

God's pe r sona l  g l o r y ,  a l though  t h i s  cannot  be  sepa- 
r a t e d  from t h e  g l o r y  God expec ts  of u s .  God has  
made u s  a  g l o r i o u s  c r e a t i o n .  He expec t s  c e r t a i n  
g l o r i o u s  t h i n g s  from u s ,  l i k e  h o l i n e s s  and r i g h t -  
eousness .  But we keep f a l l i n g  s h o r t .  We have 
s inned .  We ALL have s inned .  There i s  NO d i f f e r -  
ence from one person t o  ano the r .  Pau l  i s  c a l l i n g  
t o  mind eve ry th ing  he  has  w r i t t e n  up t o  t h i s  p o i n t .  
"There i s  no one r i g h t e o u s ,  no t  even one." (v. 10)  

34 .  Tha t ' s  why ALL who b e l i e v e  i n  C h r i s t  have t h e  
r i gh t eousnes s  of God Himself.  We cannot make 

any d i s t i n c t  i o n s ,  

35. v .  24:  "Being j u s t i f i e d  g i f t w i s e  by h i s  
g race  through t h e  redemption, t h e  one i n  

C h r i s t  J e sus .  " 

36 .  Paul  simply con t inues  h i s  s en t ence  from Y. 23 .  
"Being j u s t i f i e d "  i s  a  p l u r a l  nominative par- 

t i c i p l e ,  which means t h a t  i t  modi f ies  t h e  s u b j e c t  
of  t h e  s en t ence  found i n  v .  2 3 .  " ~ l l  have s inned ,  
being j u s t i f i e d .  " 

3 7 .  Now t h a t  sounds l i k e  an obvious s ta tement  
from S c r i p t u r e  of u n i v e r s a l  j u s t i f i c a t i o n .  

A l l  who have s inned  a r e  being j u s t i f i e d .  C e r t a i n l y  
t h a t  must i nc lude  everyone. For no one can escape 
t h e  s ta tement  " a l l  have s inned ."  

38. But where does t h a t  " a l l "  come from? Who 
a r e  t h e  " a l l "  who have s inned?  

39. They a r e  a l l  who l i v e  i n  t h i s  world,  we a r e  
tempted t o  s a y ,  But does Pau l  say t h a t  i n  

t h i s  t e x t ?  



AND do t h i s  o r  t h a t ,  bu t  t o  ALL who b e l i e v e .  
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40. W e l l ,  we might s a y ,  perhaps he does not  say i t  
i n  s o  many words, but c e r t a i n l y  t h a t  i s  what 

he  means. 

41. L e t ' s  be  c a r e f u l  t h a t  we don ' t  f a l l  i n t o  t h e  
same t r a p  we accuse o t h e r s  of f a l l i n g  i n t o ,  

t h e  t r a p  of assuming t h a t  t h e  t e x t  s ays  something 
wi thout  showing from t h e  t e x t  i t s e l f  t h a t  i t  ac- 
t u a l l y  does s ay  t h a t .  L e t ' s  f i n d  what we say i n  
t h e  t e x t  i n s t e a d  of i n  " t h a t ' s  c e r t a i n l y  what h e  
means. '' 

42, And what do we f i n d  i n  t h e  t e x t ?  Pau l  i s  
u s ing  t h e  " a l l "  i n  v .  2 3  t o  suppor t  h i s  " a l l g "  

i n  v .  22: " A l l  t h e  ones b e l i e v i n g , "  

43,  But t h a t  sounds t oo  much l i k e  l i m i t e d  a t sne -  
ment. A l l  who b e l i e v e  have Cod's r igh teous-  

n e s s  because they  a l l  have s inned and a r e  j u s t i -  
f i e d .  But Pau l  does NOT say t h a t  t h e r e  e i t h e r .  
He does  n o t  say t h a t  only t hose  who b e l i e v e  have 
s inned and a r e  j u s t i f i e d ,  

44. Where do we go then t o  f i nd  t h e  d e f i n i t i o n  
of " a l l " ?  A s  I mentioned e a r l i e r  i n  v. 23, 

Paul  is  drawing on eve ry th ing  he wrote  beforehand. 
And t h a t  i nc ludes  3 :9 ,  1 0 ,  6 20, where he  makes 
a l l  f l e s h  s i n f u l .  There i s  no  one r i gh t eous .  A 1 1  
have s inned .  So t h e  " a l l "  of  v. 23 does r e f e r  t o  
more t han  a l l  who b e l i e v e .  The " a l l "  i n  v ,  23 is 
used as a  founda t ion  f o r  t h e  " a l l "  i n  v .  22 .  But 
t h e  "a11" i n  v. 23 i s  m ~ c h  l a r g e r .  Log ica l l y  t h e  
two " a l l s "  could be equal , b u t  they  need no t  b e ,  
V ,  23 need only be a s  l a r g e  a s  o r  l a r g e r  than  v ,  22. 
And from what Paul  has  s a i d  e a r l i e r  we can conclude 
t h a t  v .  23 i s  l a r g e r  than v .  2 2 .  It i nc ludes  t h e  
whole human r a c e ,  a l l  t h a t  i s  f l e s h .  But v e r s e  22  
i nc ludes  only a l l  f l e s h  t h a t  be l i eve .  

45, Now, a l l  who have s inned are be ing  j u s t i f i e d .  
What does  t h e  t e r m  " j e s t i f y "  mean? Is i t  t o  

make r i g h t e o u s  o r  t o  d e c l a r e  r i g h t e o u s ?  

46,  W e  have t o  be ve ry  c a u t i o u s  about  our  t e r m i -  
nology he re .  The more r ead ing  I d i d  on t h i s  

t e r m  t h e  more confused Z became a s  t o  what t h e  
v a r i o u s  w r i t e r s  r e a l l y  meant. Qm, Arndt i n  h i s  
a r t i c l e  i n  The Abiding Word (II ~ 2 4 5 )  says  " j u s t i f y  
means t o  make j u s t  o r  r i g h t e o u s , , , B u t  i t  may mean 
t o o ,  to d e c l a r e  j u s t  and r i gh t eous .  . .The juhge i n  
such a  c a s e  h a s  made t h e  defendant  r i g h t e o u s  o r  
j u s t  i n  a  l e g a l  sense ;  from t h e  p o i n t  of view of 
t h e  law t h e  accused is j u s t , ,  ,,God j u s t i f i e s  t h e  
whole world,  H e  makes t h e  whole world r i g h t e o u s ;  
t h a t  can on ly  mean: H e  d e c l a r e s  t h e  whole world 
r i g h t e o u s e r ' I t  could appear  from t h i s  t h a t  "make 
r i gh t eous"  and '%ee l a r e  r i gh t eous"  a r e  equa l  terms. 

47 .  E. W e  A ,  Koehler seems t o  do much t h e  same i n  
t h e  Concordia Theolog ica l  Monthly (xvI, 

4 ~ 2 2 1 ) :  '"ere ( i n  R q .  3:24 and 5:9) man i s  made 
and dec l a r ed  j u s t  n o t  because of what he  has  done, 
bu t  because of  t h e  v i c a r i o u s  atonement of C h r i s t .  
What C h r i s t ,  h i s  S u b s t i t u t e ,  ha s  done f o r  him is  
reckoned to him f o r  r i gh t eousnes s ,  and t h u s  he  is  
made and becomes r i g h t e o u s  by imputa t ion ,"  Again 
(224):  "For though thereby  a l l  men a r e  f r e e l y  jus -  
t i f i e d  through t h e  redemption t h a t  is  i n  C h r i s t  
J e s u s ,  s t i l l  not  one s i n n e r  i s ,  s o  f a r ,  pe r sona l l y  
b e n e f i t e d  thereby  i n  t h e  s ense  t h a t  he  h a s  and 
en joys  what t h i s  j u s t i f i c a t i o n  imp l i e s . "  "with 
t h e  b e l i e v e r  t h e  o b j e c t i v e  j u s t i f i c a t i o n  becomes 
e f f e c t i v e ,  God d e c l a r e s  him a r e c i p i e n t  of  t h e  f o r -  
g iveness  o f f e r e d  ts a l l .  " (232) 

48. Now why do I quo te  men i n  t h i s  way? To show 
t h a t  t hey  were wrong? No! Rather  t o  show 

t h a t  w e  must always be  c a u t i o u s  how we u s e  t h i s  
t e r m  and, i f  w e  can ,  c l e a r l y  d e f i n e  i t s  u s e  a t  
a l l  t i m e s ,  



40. W e l l ,  we might s a y ,  perhaps he does not  say i t  
i n  s o  many words, but c e r t a i n l y  t h a t  i s  what 
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48. Now why do I quo te  men i n  t h i s  way? To show 
t h a t  t hey  were wrong? No! Rather  t o  show 

t h a t  w e  must always be  c a u t i o u s  how we u s e  t h i s  
t e r m  and, i f  w e  can ,  c l e a r l y  d e f i n e  i t s  u s e  a t  
a l l  t i m e s ,  



49.  Well., what does " j u s t i f y "  mean here? It can 
only  mean "dec l a r e  j u s t  o r  r i gh t eous  . I v  For 

a l l  who have s inned a r e  being j u s t i f i e d ,  That 
i nc ludes  t h e  whole human r a c e ,  even Judas I s c a r i o t .  
Now we know from GodPsWord i t s e l f  t h a t  Judas was 
no t  saved.  Yet Paul  s ays  h e r e  t h a t  Judas,  w i t h  
everyone e l s e ,  i s  j u s t i f i e d ,  

50. Granted, t h e  word i t s e l f  from etymology 
could be  construed t o  mean "made j u s t , "  But 

why even mention t h a t  d e f i n i t i o n  u n l e s s  t h e  text  
war ran t s  i t ?  

51. In  t h i s  t e x t  j u s t i f i c a t i o n ,  a s  f a r  a s  " f lesh"  
i s  concerned, is  t o t a l l y  o b j e c t i v e .  It i s  

a l l  done t o  o r  f o r  man wi thout  h i s  p a r t i c i p a t i o n .  
The p a r t i c i p l e ,  being j u s t i f i e d ,  i s  p a s s i v e ,  which 
makes someone e l s e  t h e  a c t o r ,  It i s  done " f r ee ly"  ' 

without  any demands upon t h e  s u b j e c t ,  It is  done 
by Godss g race ,  It is  accomplished through t h e  
redemption which i s  i n  C h r i s t  J e sus .  The j u s t i f i -  
c a t i o n  spoken of h e r e  is  t o t a l l y  o b j e c t i v e  i n  t h e  
s e n s e  t h a t  man c o n t r i b u t e s  no th ing  t o  i ts  p roces s .  
It is  done f o r  him by somesne e l s e ,  

52 .  We must a l s o  be c a r e f u l  t h a t  w e  don ' t  t h i n k  
t h a t  by d e f i n i n g  " j u s t i f y t ' a s  "dec l a r e  j u s t "  

w e  have won t h e  cause ,  The judge can d e c l a r e  some- 
one j u s t  because of what t h a t  i n d i v i d u a l  has  done 
o r  because t h e r e  i s  no evidence t h a t  he  has  done 
wrong. 

53, That is NOT what God's j u s t i f i c a t i o n  is .  God 
has  dec l a r ed  j u s t  a l l  who s inned ,  a l l  who a r e  

f a l l i n g  s h o r t  of H i s  g l o r y ,  Th i s  j u s t i f i c a t i o n  
has  come about  through someone e l s e ' s  a c t i o n s .  It 
has  come through t h e  redemption which is  i n  C h r i s t  
J e s u s *  The word %or  redemption means simply t o  
work someone's r e l e a s e  by paying a ransom, It means 
t o  set free,  t o  f ree from something, God j u s t i f i e z  

u s  by working our r e l e a s e  from our s i n ,  i t s  
g u i l t  and punishment through t h e  payment made 
by H i s  Son J e s u s  C h r i s t .  

54. It is i n t e r e s t i n g  how Pau l  phrases  t h i s .  
This  r e l e a s e  i s  I N  C h r i s t  J e sus .  It i s  n o t  

i n  u s .  It is I N  C h r i s t .  And our  j u s t i f i c a t i o n  
from God comes through t h a t  r e l e a s e  I N  C h r i s t  
J e sus .  

55. This  j u s t i f i c a t i o n  i s  a l s o  done "by H i s  
grace." I t a k e  t h i s  d a t i v e  t o  be a d a t i v e  

of cause  o r  motive,  What caused t h i s  j u s t i f i c a -  
t i o n  of a l l  who s i n ?  Nothing e l s e  than  God's 
g r ace ,  

56. Now why should Pau l  employ t h e  p re sen t  par- 
t i c i p l e ,  "being j u s t i f i e d " ?  Why not  an 

a o r i s t ?  W e l l ,  maybe because t h e  a o r i s t  p a r t i c i p l e  
u s u a l l y  r e f e r s  t o  an event  t h a t  occu r s  be fo re  t h e  
main verb.  But God's j u s t i f y i n g ,  God d e c l a r i n g  
u s  j u s t  through t h e  redemption i n  C h r i s t ,  occurred 
(occurs)  whi le  men s i n .  The redemption took p l a c e  
i n  a s infu l .  world,  no t  be fo re  and n o t  a f t e rwards .  

57. But why n o t ,  t hen ,  a p e r f e c t  p a r t i c i p l e ?  
That would seem t o  f i t  t h i s  con tex t  very  

w e l l ,  The j u s t i f i c a t i o n  would have been a com- 
p l e t e d  a c t  of which w e  enjoy t h e  r e s u l t s  o r  f r u i t s .  

58, Yet t h i s  does no t  f i t  what God accomplished 
f o r  u s  i n  C h r i s t .  That j u s t i f i c a t i o n  through 

t h e  redemption i n  C h r i s t  a s  an  a c t i o n  took p l a c e  
i n  t he  s i n f u l  world,  n o t  be fo re  i t  and n o t  a f t e r  
i t ,  Indeed, t h e  d e c l a r a t i o n  of r i gh t eousnes s  is 
made d a i l y  as God's Word and Sacraments a r e  o f f e r e d .  
The Absolut ion a s  i t  i s  pronounced is  noth ing  e l s e  
t han  God's d e c l a r a t i o n  of r i gh t eousnes s  through 
C h r i s t ' s  redemption. The formal  d e c l a r a t i o n  took 
p l a c e  i n  t h e  r e s u r r e c t i o n  of C h r i s t ,  bu t  t h a t  
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d e c l a r a t i o n  h a s  been, i s  and w i l l  b e  c o n t i n u a l l y  
r e c i t e d  and r epea t ed  a s  long  as men s i n  and f a l l  
s h o r t  of God's g l o r y .  God i s  c o n t i n u a l l y  d e c l a r i n g  
u s  j u s t  i n  C h r i s t  J e s u s .  

59 ,  v ,  25: "Whom God set f o r t h  a  p r o p i t i a t i o n  
th rough  f a i t h  i n  h i s  blood f o r  a  proof of 

h i s  r i gh t eousnes s  on account  of t h e  remiss ion  of 
p r ev ious ly  having occurred s i n s . "  

60, God set f o r t h  J e s u s  C h r i s t  a s  a  p r o p i t i a t o r y  
a r t i c l e - - an  a r t i c l e  we can c l i n g  t o  i n  f a i t h ,  

i n  which we can f i n d  hope of r e c o n c i l i a t i o n  and 
appeasement wi th  God. 

61. Adolf Deissmann i n  h i s  B ib l e  S t u d i e s  states 
t h a t  t h e  word f o r  p r o p i t i a t i o n  does n o t  mean 

Itmercy s e a t . "  I n  t h e  LXX t h e  Greek term, he  
m a i n t a i n s ,  used f o r  mercy s e a t  i s  h i l a s t e r i o n  
epithgma. So, he s a y s ,  h i l a s t Z r i o n  i n  and of i t -  
s e l f  d id  no t  mean mercy seat, b u t  s imply any th ing  
t h a t  was used a s  a s i g n  s f  appeasement and pro- 
p i t i a t i o n .  I n  t h e  Old Testament t h e  a r t i c l e  t h a t  
was a  s i g n  of appeasement was t h e  mercy. s e a t .  
But i n  t h e  New Testament t h e  " ' a r t i c le"  s f  appease- 
ment i s  C h r i s t ,  God set C h r i s t  f o r t h  a s  t h e  s i g n  
of Bis appeasement w i th  us .  (124f f )  

62. Before whom d i d  God s e t  C h r i s t  a s  a  s i g n  of 
appeasement? Pau l  does  n o t  e x p l i c i t l y  s ay .  

That i s  n o t  impor tan t .  What i s  important  i s  t h a t  
God set t h i s  p r o p i t i a t o r y  a r t i c l e  f o r t h .  There- 
f o r e ,  a t  l e a s t  t o  God C h r i s t  i s  a  s i g n  of appease- 
ment. And s o ,  t h e n ,  should Re be  f a r  u s ,  a l s o .  

63. God set C h r i s t  f o r t h  a s  a  p r o p i t i a t i o n  through 
f a i t h .  Lenski ma in t a in s  t h a t  "through f a i t h ' "  

must app ly  t o  t h e  noun " p r o p i t i a t i o n f '  and n o t  t o  
t h e  ve rb  "set f o r t h . "  Me says  t h a t  God would n o t  
u s e  our  f a i t h  t o  set f o r t h  C h r i s t .  (255) 

64. I do n o t  see how i t  is  any e a s i e r  t o  say  t h a t  
C h r i s t  i s  a  p r o p i t i a t o r y  o f f e r i n g  through our  

f a i t h ,  1% seems ve ry  f i t t i n g  t h a t  Pau l  should u s e  
"through f a i t h "  t o  modify " s e t  forth," For " s e t  
f o r t h "  i s  t h e  middle v o i c e  i n d i c a t i n g  t h a t  f o r  ( t o )  
God Himself God sets f o r t h  C h r i s t  a s  a  p r o p i t i a t o r y  
o f f e r i n g ,  And H e  could u s e  our  f a i t h  a s  t h e  means. 
God through our  f a i t h  causes  u s  t o  hold up C h r i s t  
a s  our  appeasement b e f o r e  God. 

65. The appeasement t a k e s  p l a c e  i n  C h r i s t ' s  b lood.  
Th i s  i s  t h e  l o c a l e  of t h e  appeasement, n o t  i n  

C h r i s t  a s  Example o r  Teacher b u t  a s  S a c r i f i c e .  

66. The purpose i s  t o  g i v e  proof of H i s  r i gh t eous -  
ne s s .  C h r i s t  i s  h e l d  up a s  t h e  Sign of 

appeasement as evidence of God's r i gh t eousnes s  even 
though He forgave  and f o r g i v e s  s i n s .  God can be  
appeased and s t i l l  be r i g h t e o u s ,  f o r  C h r i s t  h a s  
appeased t h e  Fa the r  by H i s  b lood.  

67. Here w e  have t h e  ph ra se  " H i s  (God's) r i g h t -  
eousness" aga in .  Th i s  t i m e  w e  have t h e  a r t i c l e  

w i t h  i t .  The a r t i c l e  d i r e c t s  u s  back t o  t h a t  r i g h t -  
eousness  of  God r e f e r r e d  t o  e a r l i e r .  It i s  r e a l l y  
a  twofold r i gh t eousnes s .  It is  a  r i gh t eousnes s  f o r  
a l l  who b e l i e v e .  Y e t  i t is  t r u l y  a  r i gh t eousnes s .  
It is no t  l en i ency .  It i s  a j u s t ,  a  p e r f e c t  r i g h t -  
eousness .  It is  ~ o d ' s  r i g h t e o u s n e s s ,  g iven t o  u s  
through J e s u s  ~ h r i s t ' s  f a i t h ,  

68. The appeasement earned by C h r i s t  i s  proof t h a t  
t h e  r i gh t eousnes s  w e  r e c e i v e  i s  t r u l y  God's 

r i gh t eousnes s ,  p e r f e c t i o n  i n  every  r e s p e c t .  

69. C h r i i t  is  so  set f o r t h  on account  of t h e  r e m i s -  
s i o n  s f  p rev ious  s i n s .  That remiss ion  looked 

l i k e  a l e n i e n c y ,  a  bending of t h e  r u l e s ,  an  imper- 
f e c t  r i gh t eousnes s ,  Now i n  C h r i s t  w e  s e e  t h a t  t h a t  
is n o t  t r u e ,  God was, is and w i l l  always be  
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"through f a i t h "  t o  modify " s e t  forth," For " s e t  
f o r t h "  i s  t h e  middle v o i c e  i n d i c a t i n g  t h a t  f o r  ( t o )  
God Himself God sets f o r t h  C h r i s t  a s  a  p r o p i t i a t o r y  
o f f e r i n g ,  And H e  could u s e  our  f a i t h  a s  t h e  means. 
God through our  f a i t h  causes  u s  t o  hold up C h r i s t  
a s  our  appeasement b e f o r e  God. 

65. The appeasement t a k e s  p l a c e  i n  C h r i s t ' s  b lood.  
Th i s  i s  t h e  l o c a l e  of t h e  appeasement, n o t  i n  

C h r i s t  a s  Example o r  Teacher b u t  a s  S a c r i f i c e .  

66. The purpose i s  t o  g i v e  proof of H i s  r i gh t eous -  
ne s s .  C h r i s t  i s  h e l d  up a s  t h e  Sign of 

appeasement as evidence of God's r i gh t eousnes s  even 
though He forgave  and f o r g i v e s  s i n s .  God can be  
appeased and s t i l l  be r i g h t e o u s ,  f o r  C h r i s t  h a s  
appeased t h e  Fa the r  by H i s  b lood.  

67. Here w e  have t h e  ph ra se  " H i s  (God's) r i g h t -  
eousness" aga in .  Th i s  t i m e  w e  have t h e  a r t i c l e  

w i t h  i t .  The a r t i c l e  d i r e c t s  u s  back t o  t h a t  r i g h t -  
eousness  of  God r e f e r r e d  t o  e a r l i e r .  It i s  r e a l l y  
a  twofold r i gh t eousnes s .  It is  a  r i gh t eousnes s  f o r  
a l l  who b e l i e v e .  Y e t  i t is  t r u l y  a  r i gh t eousnes s .  
It is no t  l en i ency .  It i s  a j u s t ,  a  p e r f e c t  r i g h t -  
eousness .  It is  ~ o d ' s  r i g h t e o u s n e s s ,  g iven t o  u s  
through J e s u s  ~ h r i s t ' s  f a i t h ,  

68. The appeasement earned by C h r i s t  i s  proof t h a t  
t h e  r i gh t eousnes s  w e  r e c e i v e  i s  t r u l y  God's 

r i gh t eousnes s ,  p e r f e c t i o n  i n  every  r e s p e c t .  

69. C h r i i t  is  so  set f o r t h  on account  of t h e  r e m i s -  
s i o n  s f  p rev ious  s i n s .  That remiss ion  looked 

l i k e  a l e n i e n c y ,  a  bending of t h e  r u l e s ,  an  imper- 
f e c t  r i gh t eousnes s ,  Now i n  C h r i s t  w e  s e e  t h a t  t h a t  
is n o t  t r u e ,  God was, is and w i l l  always be  



p e r f e c t l y  just. A l l  s i n  must be punished. Now i t  
is  punished i n  C h r i s t .  But s i n c e  a l l  s i n  is pun- 
i s h e d ,  God then  can be f o r g i v i n g  and y e t  p e r f e c t l y  
j u s t  i n  H i s  own persona l  r i gh t eousnes s .  Mercy does  
no t  win o u t  over j u s t i c e .  Mercy and j u s t i c e  work 
t o g e t h e r  i n  C h r i s t  t o  b r i n g  u s  a  p e r f e c t  r i gh t eous -  
n e s s ,  

7 0 .  v.  26: "in t h e  l o n g s u f f e r i n g  of God towards 
t h e  proof of  h i s  r i gh t eousnes s  i n  t h e  p r e s e n t  

t i m e ,  f o r  him t o  be j u s t  and one j u s t i f y i n g  t h e  
one o u t  of f a i t h  of Jesus . ' "  

7 1 .  And s o  God was l o n g s u f f e r i n g ,  bu t  NOT because 
H e  was l e n i e n t  t o  o r  t o l e r a n t  of s i n .  No, H e  

w a s  l o n g s u f f e r i n g ,  H e  he ld  back H i s  wrath and 
punishment f o r  s i n ,  because H e  looked forward t o  
t h e  s i g n  o r  proof C h r i s t  would g ive  of H i s  r i g h t -  
eousness. That  proof would come i n  t h e  p r e sen t  
t ime,  i n  t h e  l i f e ,  d e a t h  and r e s u r r e c t i o n  of C h r i s t .  
And so God w a s  l ongsu f f e r i ng .  He r emi t t ed  t h e  pre-  
v ious  s i n s  because H e  knew C h r i s t  w a s  coming, who 
would give ev idence  t o  God's r i gh t eousnes s .  C h r i s t  
would give ev idence  t h a t  God's r i gh t eousnes s  i s  
t r u e  r i gh t eousnes s  and n o t  j u s t  something which is 
claimed t o  be r i gh t eousnes s  on ly  because of t h e  
l en i ency  of God, 

72. God i s  shown t o  be  bo th  t h a t  J u s t  One and t h e  
One j u s t i f y i n g  o u t  of  f a i t h  of J e s u s ,  H e  i s  

t h e  Just  One, t h e  One dec l a r ed  j u s t  because of  
what H e  has acco~npl i shed .  Everything He does  i s  
j u s t ,  

7 3 .  H e  i s  t he  J u s t  One even whi le  H e  i s  j u s t i f y i n g  
the one who h a s  f a i t h  i n  J e s u s .  The prepos i -  

t i o n  "out o f"  is taken  by A .  T. Robertson i n  h i s  
large grammar as a p a r t i t i v e .  (599) God is  t h e  One 
who j u s t i f i e s  the one who is  p a r t  of t h a t  group 
who have Jesus"aith.  

7 4 .  That does  no t  mean He j u s t i f i e s  no one e l s e .  
W e  saw t h a t  God j u s t i f i e s  a l l  who s i n .  (v.24) 

Since ,  t h e n ,  H e  j u s t i f i e s  a l l  who have s inned ,  He 
most c e r t a i n l y  j u s t i f i e s  t hose  who a r e  p a r t  of  
t h a t  group who t r u s t  i n  C h r i s t .  For they  a l s o  a r e  

s i nne r  s , 

75. v. 27 :: "Where then  ( i s )  t h e  boas t i ng?  It is  
excluded.  Through what k ind  of law? Of 

works? Never, bu t  through l a w  of f a i t h . "  

7 6 .  And s o  none of us  can boas t  t h a t  we s t and  i n  
b e t t e r  wieh God than  anyone e l s e .  For o u t s i d e  

of Christ .  we have all s i n n e d ,  In C h r i s t  we a l l  

s t and  j u s t i f i e d .  Before  God, boas t i ng  i s  excluded. 

7 7 .  h d  it  i s  not excluded through t h e  law of works. 
Indeed,  i t  i s  t h e  law of works t h a t  can l e ad  t o  

boas t i ng .  Boast ing i s  r a t h e r  excluded through t h e  
law of f a i t h ,  

7 8 .  The Taw t h a t  commands our  works j u s t  l e a d s  t o  
boas t i ng ,  For  i t  cause s  u s  t o  compare our  

works with t h e  works of o t h e r s ,  Pt compares people  
on t h e  basis of what t hey  have accomplished. 

79 ,  But t h e  l a w  t h a t  comands  f a i t h  i n  C h r i s t  
exc ludes  a l l  boas t i ng .  For i s  does  n o t  com- 

pa re  people  on t h e  b a s i s  of what they  accomplished, 
but  on t h e  b a s i s  of what C h r i s t  ha s  accomplished 
f o r  them, And t h a t  i s  t h e  same f o r  u s  a l l ,  We 
a l l  are j u s t i f i e d  through t h e  redemption t h a t  i s  
i n  C h r i s t  Jesus, 

8QB The use  s f  "'law" by Pau l  h e r e  may seem s t r a n g e ,  
since e a r l i e r  he s a i d  t h a t  God's r i gh t eousnes s  

has  been manifes ted a p a r t  from law (any law) . And 

y e t  t h a t  i s  n o t  s o  s t r a n g e .  For God's r i gh t eous -  
ne s s  is manifested a s  something even d i s t i n c t  from 
t h e  law of f a i t h ,  Our f a i t h  i s  n o t  t h e  b a s i s  f o r  



p e r f e c t l y  just. A l l  s i n  must be punished. Now i t  
is  punished i n  C h r i s t .  But s i n c e  a l l  s i n  is pun- 
i s h e d ,  God then  can be f o r g i v i n g  and y e t  p e r f e c t l y  
j u s t  i n  H i s  own persona l  r i gh t eousnes s .  Mercy does  
no t  win o u t  over j u s t i c e .  Mercy and j u s t i c e  work 
t o g e t h e r  i n  C h r i s t  t o  b r i n g  u s  a  p e r f e c t  r i gh t eous -  
n e s s ,  

7 0 .  v.  26: "in t h e  l o n g s u f f e r i n g  of God towards 
t h e  proof of  h i s  r i gh t eousnes s  i n  t h e  p r e s e n t  

t i m e ,  f o r  him t o  be j u s t  and one j u s t i f y i n g  t h e  
one o u t  of f a i t h  of Jesus . ' "  

7 1 .  And s o  God was l o n g s u f f e r i n g ,  bu t  NOT because 
H e  was l e n i e n t  t o  o r  t o l e r a n t  of s i n .  No, H e  

w a s  l o n g s u f f e r i n g ,  H e  he ld  back H i s  wrath and 
punishment f o r  s i n ,  because H e  looked forward t o  
t h e  s i g n  o r  proof C h r i s t  would g ive  of H i s  r i g h t -  
eousness. That  proof would come i n  t h e  p r e sen t  
t ime,  i n  t h e  l i f e ,  d e a t h  and r e s u r r e c t i o n  of C h r i s t .  
And so God w a s  l ongsu f f e r i ng .  He r emi t t ed  t h e  pre-  
v ious  s i n s  because H e  knew C h r i s t  w a s  coming, who 
would give ev idence  t o  God's r i gh t eousnes s .  C h r i s t  
would give ev idence  t h a t  God's r i gh t eousnes s  i s  
t r u e  r i gh t eousnes s  and n o t  j u s t  something which is 
claimed t o  be r i gh t eousnes s  on ly  because of t h e  
l en i ency  of God, 

72. God i s  shown t o  be  bo th  t h a t  J u s t  One and t h e  
One j u s t i f y i n g  o u t  of  f a i t h  of J e s u s ,  H e  i s  

t h e  Just  One, t h e  One dec l a r ed  j u s t  because of  
what H e  has acco~npl i shed .  Everything He does  i s  
j u s t ,  

7 3 .  H e  i s  t he  J u s t  One even whi le  H e  i s  j u s t i f y i n g  
the one who h a s  f a i t h  i n  J e s u s .  The prepos i -  

t i o n  "out o f"  is taken  by A .  T. Robertson i n  h i s  
large grammar as a p a r t i t i v e .  (599) God is  t h e  One 
who j u s t i f i e s  the one who is  p a r t  of t h a t  group 
who have Jesus"aith.  

7 4 .  That does  no t  mean He j u s t i f i e s  no one e l s e .  
W e  saw t h a t  God j u s t i f i e s  a l l  who s i n .  (v.24) 

Since ,  t h e n ,  H e  j u s t i f i e s  a l l  who have s inned ,  He 
most c e r t a i n l y  j u s t i f i e s  t hose  who a r e  p a r t  of  
t h a t  group who t r u s t  i n  C h r i s t .  For they  a l s o  a r e  

s i nne r  s , 

75. v. 27 :: "Where then  ( i s )  t h e  boas t i ng?  It is  
excluded.  Through what k ind  of law? Of 

works? Never, bu t  through l a w  of f a i t h . "  

7 6 .  And s o  none of us  can boas t  t h a t  we s t and  i n  
b e t t e r  wieh God than  anyone e l s e .  For o u t s i d e  

of Christ .  we have all s i n n e d ,  In C h r i s t  we a l l  

s t and  j u s t i f i e d .  Before  God, boas t i ng  i s  excluded. 

7 7 .  h d  it  i s  not excluded through t h e  law of works. 
Indeed,  i t  i s  t h e  law of works t h a t  can l e ad  t o  

boas t i ng .  Boast ing i s  r a t h e r  excluded through t h e  
law of f a i t h ,  

7 8 .  The Taw t h a t  commands our  works j u s t  l e a d s  t o  
boas t i ng ,  For  i t  cause s  u s  t o  compare our  

works with t h e  works of o t h e r s ,  Pt compares people  
on t h e  basis of what t hey  have accomplished. 

79 ,  But t h e  l a w  t h a t  comands  f a i t h  i n  C h r i s t  
exc ludes  a l l  boas t i ng .  For i s  does  n o t  com- 

pa re  people  on t h e  b a s i s  of what they  accomplished, 
but  on t h e  b a s i s  of what C h r i s t  ha s  accomplished 
f o r  them, And t h a t  i s  t h e  same f o r  u s  a l l ,  We 
a l l  are j u s t i f i e d  through t h e  redemption t h a t  i s  
i n  C h r i s t  Jesus, 

8QB The use  s f  "'law" by Pau l  h e r e  may seem s t r a n g e ,  
since e a r l i e r  he s a i d  t h a t  God's r i gh t eousnes s  

has  been manifes ted a p a r t  from law (any law) . And 

y e t  t h a t  i s  n o t  s o  s t r a n g e .  For God's r i gh t eous -  
ne s s  is manifested a s  something even d i s t i n c t  from 
t h e  law of f a i t h ,  Our f a i t h  i s  n o t  t h e  b a s i s  f o r  



God's r i gh t eousnes s  f o r  us .  C h r i s t  i s  t h e  b a s i s  
of t h a t  r i gh t eousnes s  and j u s t i f i c a t i o n .  And s o  
God's r i gh t eousnes s  f o r  u s  i s  manifested even 
s e p a r a t e  from our  f a i t h .  i t  is  received by t h a t  
f a i t h ,  bllt t h a t  f a i t h  i s  not  a  p a r t  of God's 
r i gh t eou~ ;~ - i e s s .  

81 ,  v ,  28:   o or we reckon a man t o  be j u s t i f i e d  
by f a i t h  a p a r t  from works oE law," 

82, This  v e r s e  desc r ibes  our  j u s t i f i c a t i o n  i n  a  
d i f f e r e n t  way from e i t h e r  v .  22 o r  v. 24.  

I n  v ,  22, we have t h e  noun and g e n i t i v e ,  God's 
r i gh t eousnes s  w i th  a  p r e p o s i t i o n a l  phrase ,  through 
J e s u s  C h r i s t ' s  f a i t h .  In v.  24 w e  have t h e  pas s ive  
ve rb ,  bu t  no mention of f a i t h .  Here w e  have t h e  
pas s ive  ve rb  wi th  t h e  d a t i v e  of f a i t h ,  What k ind  
of d a t i v e  is  t h i s ?  What does Paul  mean when h e  
s ays  a  man i s  j u s t i f i e d  by o r  i n  f a i t h ?  I s n ' t  
Paul  confusing us  by speaking of a  law of f a i t h  
and then say ing  t h a t  a  man i s  j u s t i f i e d  by f a i t h  
from works of law? 

83 .  A l s o ,  i f  " f a i t h "  i s  a d a t i v e  of means are we 
making the  work of God i n  us  a  p r e r e q u i s i t e  

f o r  j u s t i f i c a t i o n ?  (Lenski,  270 6 250) 

8 4 .  It seems t o  m e  best t o  make t h i s  dati .ve a 
d a t i v e  of r e f e r ence   reen en lee, 32) o r  a loca-  

t i v e .  AS f a r  a s  f a i t h  i s  concerned, a man is jus-  
t i f i e d  apart from works of l a w ,  even law of f a i t h .  
Man's j u s t i f i c a t i o n  r e s t s  upon C h r i s t  and C h r i s t  
a lone .  P t  does no t  rest upon even h i s  f a i t h ,  

85. Now f a i t h  i s  t h e  end r e s u l t  sought by God 
through H i s  j u s t i f i c a t i o n ,  Without f a i t h  a  

man is  j u s t i f i e d ,  but  he has  gained nothing by t h a t  
j u s t i f i c a t i o n  without  f a i t h ,  God j u s t i f i e s  u s  f o r  
t h e  purpose of working f a i t h  i n  us - - fa i th  i n  H i s  
j u s t i f i c a t i o n  i n  C h r i s t ,  Without the  promise f a i t h  

ga ins  us  no th ing ,  bu t  wi thout  f a i t h  t h e  promise 
a v a i l s  u s  no th ing .  

86. The t e r m  " f a i t h "  h e r e  could a l s o  be  l o c a t i v e .  
I n  t h e  sphere  of f a i t h ,  a  man i s  j u s t i f i e d  

a p a r t  from works of law. I f  w e  want t o  be i n  t h a t  
sphere  of f a i t h ,  t hen  we must seek  our  j u s t i f i c a -  
t i o n  i n  p l a c e s  o t h e r  than  works of law. And t h a t  
o t h e r  p l a c e  is  t h e  redemption which i s  i n  C h r i s t  
J e sus .  

87. v .  29 & 30: "Or  ( i s  ~ e )  God of J e w s  only? 
Not a t  l e a s t  a l s o  of Gen t i l e s?  Yes, a l s o  of 

Gen t i l e s ,  i f  a t  any rate God i s  one,  who w i l l  jus-  
t i f y  c i rcumcis ion  ou t  of f a i t h  and uncircumcision 
through t h a t  f a i t h . "  

88. Paul  is t a l k i n g  t o  t h e  Roman G e n t i l e s .  I f  a  
man were j u s t i f i e d  by works of law, t h a t  

would mean t h a t  H e  is  God of t h e  Jews on ly ,  A l l  
would have t o  become J e w s  (workers of law) t o  have 
H i m  a s  God. 

89,  But even t h e  Jew d i d  n o t  b e l i e v e  God was God 
of t h e  Jew only .  He i s  God a l s o  of t h e  

Gen t i l e .  

90. And H e  i s  one God. But H e  j u s t i f i e s  i n  f a i t h  
both t h e  J e w  and t h e  G e n t i l e ,  The a r t i c l e  

w i th  t h e  second u s e  of " f a i t h "  i n d i c a t e s  t h a t  Paul  
is  r e f e r r i n g  t o  t h e  same f a i t h  i n  which a J e w  i s  
j u s t i f i e d ,  

91. But what is meant by "out of f a i t h "  and 
"through faith"? What does Pau l  mean when 

h e  s ays  t h a t  God w i l l  j u s t i f y  ou t  of f a i t h  and 
through f a i t h ?  

9 2 .  There a r e  a couple  of ways t h i s  verse can be 
understood.  1 . )  The p r e p o s i t i o n a l  ph ra se s  

could be  taken  t~ modify t h e  nouns and n o t  t h e  



God's r i gh t eousnes s  f o r  us .  C h r i s t  i s  t h e  b a s i s  
of t h a t  r i gh t eousnes s  and j u s t i f i c a t i o n .  And s o  
God's r i gh t eousnes s  f o r  u s  i s  manifested even 
s e p a r a t e  from our  f a i t h .  i t  is  received by t h a t  
f a i t h ,  bllt t h a t  f a i t h  i s  not  a  p a r t  of God's 
r i gh t eou~ ;~ - i e s s .  

81 ,  v ,  28:   o or we reckon a man t o  be j u s t i f i e d  
by f a i t h  a p a r t  from works oE law," 

82, This  v e r s e  desc r ibes  our  j u s t i f i c a t i o n  i n  a  
d i f f e r e n t  way from e i t h e r  v .  22 o r  v. 24.  

I n  v ,  22, we have t h e  noun and g e n i t i v e ,  God's 
r i gh t eousnes s  w i th  a  p r e p o s i t i o n a l  phrase ,  through 
J e s u s  C h r i s t ' s  f a i t h .  In v.  24 w e  have t h e  pas s ive  
ve rb ,  bu t  no mention of f a i t h .  Here w e  have t h e  
pas s ive  ve rb  wi th  t h e  d a t i v e  of f a i t h ,  What k ind  
of d a t i v e  is  t h i s ?  What does Paul  mean when h e  
s ays  a  man i s  j u s t i f i e d  by o r  i n  f a i t h ?  I s n ' t  
Paul  confusing us  by speaking of a  law of f a i t h  
and then say ing  t h a t  a  man i s  j u s t i f i e d  by f a i t h  
from works of law? 

83 .  A l s o ,  i f  " f a i t h "  i s  a d a t i v e  of means are we 
making the  work of God i n  us  a  p r e r e q u i s i t e  

f o r  j u s t i f i c a t i o n ?  (Lenski,  270 6 250) 

8 4 .  It seems t o  m e  best t o  make t h i s  dati .ve a 
d a t i v e  of r e f e r ence   reen en lee, 32) o r  a loca-  

t i v e .  AS f a r  a s  f a i t h  i s  concerned, a man is jus-  
t i f i e d  apart from works of l a w ,  even law of f a i t h .  
Man's j u s t i f i c a t i o n  r e s t s  upon C h r i s t  and C h r i s t  
a lone .  P t  does no t  rest upon even h i s  f a i t h ,  

85. Now f a i t h  i s  t h e  end r e s u l t  sought by God 
through H i s  j u s t i f i c a t i o n ,  Without f a i t h  a  

man is  j u s t i f i e d ,  but  he has  gained nothing by t h a t  
j u s t i f i c a t i o n  without  f a i t h ,  God j u s t i f i e s  u s  f o r  
t h e  purpose of working f a i t h  i n  us - - fa i th  i n  H i s  
j u s t i f i c a t i o n  i n  C h r i s t ,  Without the  promise f a i t h  

ga ins  us  no th ing ,  bu t  wi thout  f a i t h  t h e  promise 
a v a i l s  u s  no th ing .  

86. The t e r m  " f a i t h "  h e r e  could a l s o  be  l o c a t i v e .  
I n  t h e  sphere  of f a i t h ,  a  man i s  j u s t i f i e d  

a p a r t  from works of law. I f  w e  want t o  be i n  t h a t  
sphere  of f a i t h ,  t hen  we must seek  our  j u s t i f i c a -  
t i o n  i n  p l a c e s  o t h e r  than  works of law. And t h a t  
o t h e r  p l a c e  is  t h e  redemption which i s  i n  C h r i s t  
J e sus .  

87. v .  29 & 30: "Or  ( i s  ~ e )  God of J e w s  only? 
Not a t  l e a s t  a l s o  of Gen t i l e s?  Yes, a l s o  of 

Gen t i l e s ,  i f  a t  any rate God i s  one,  who w i l l  jus-  
t i f y  c i rcumcis ion  ou t  of f a i t h  and uncircumcision 
through t h a t  f a i t h . "  

88. Paul  is t a l k i n g  t o  t h e  Roman G e n t i l e s .  I f  a  
man were j u s t i f i e d  by works of law, t h a t  

would mean t h a t  H e  is  God of t h e  Jews on ly ,  A l l  
would have t o  become J e w s  (workers of law) t o  have 
H i m  a s  God. 

89,  But even t h e  Jew d i d  n o t  b e l i e v e  God was God 
of t h e  Jew only .  He i s  God a l s o  of t h e  

Gen t i l e .  

90. And H e  i s  one God. But H e  j u s t i f i e s  i n  f a i t h  
both t h e  J e w  and t h e  G e n t i l e ,  The a r t i c l e  

w i th  t h e  second u s e  of " f a i t h "  i n d i c a t e s  t h a t  Paul  
is  r e f e r r i n g  t o  t h e  same f a i t h  i n  which a J e w  i s  
j u s t i f i e d ,  

91. But what is meant by "out of f a i t h "  and 
"through faith"? What does Pau l  mean when 

h e  s ays  t h a t  God w i l l  j u s t i f y  ou t  of f a i t h  and 
through f a i t h ?  

9 2 .  There a r e  a couple  of ways t h i s  verse can be 
understood.  1 . )  The p r e p o s i t i o n a l  ph ra se s  

could be  taken  t~ modify t h e  nouns and n o t  t h e  



v e r b ,  It would then  read  t h a t  God w i l l  j u s t i f y  
t h e  c i rcumcised (c i rcumcis ion)  who a r e  a  p a r t  of 
f a i t h  and t h e  uncircumcised (uncircumcision)  who 
come through f a i t h .  Th i s  f i t s  w e l l  w i th  v .  26  
where t h e  p r e p o s i t i o n a l  phrase  "out of J e s u s '  
f a i t h "  i s  made an a c c u s a t i v e  c l a u s e  by t h e  a r t i -  
c l e .  I n  t h i s  way f a i t h  i s  n o t  t h e  cause  o r  motive 
of j u s t i f i c a t i o n ,  bu t  simply a  q u a l i t y  of t hose  
j u s t i f i e d .  That a l s o  means t h a t  Pau l  i s  say ing  
no th ing  h e r e  about  t hose  who a r e  no t  "out of f a i t h "  
o r  "through f a i t h . "  He i s  simply s t a t i n g  a  f a c t  
about t h o s e  who have t h i s  f a i t h ,  God w i l l  j u s t i f y  
them whether t h e y ' r e  c i rcumcised o r  n o t ,  

93. 2 , )  These p r e p o s i t i o n a l  ph ra se s  could a l s o  
modify t h e  ve rb .  It  would then read  t h a t  

God w i l l  j u s t i f y  ou t  of f a i t h  t h e  c i rcumcis ion  and 
through t h a t  f a i t h  t h e  uncircumcision.  I n  t h i s  
c a s e  t h e  emphasis would be upon t h e  o b j e c t i v e  con- 
t e n t  of t h e  f a i t h .  God j u s t i f i e s  n o t  because of 
f a i t h ,  but  because of f a i t h  i n  C h r i s t .  And s o  God 
w i l l  j u s t i f y  c i rcumcis ion  o u t  of f a i t h  i n  C h r i s t  
and unc i rcumcis i sn  through f a i t h  i n  C h r i s t ,  The 
j u s t i f i c a t i o n  would r e s t  n o t  i n  f a i t h  p e r  se, 
bu t  i n  f a i t h  i n  C h r i s t .  

9 4 ,  Both t h e  o b j e c t i v e  and s u b j e c t i v e  s i d e s  of 
j u s t i f i c a t i o n  a r e  seen  i n  v ,  2 6 ,  28 & 30. 

The o b j e c t i v e  s i d e  i s  seen  e s p e c i a l l y  i n  t h e  way 
" j u s t i f y "  i s  used i n  v. 26 & 30. God i s  p l a i n l y  
s t a t e d  a s  the  s u b j e c t .  God does t h e  j u s t i f y i n g ,  
t h e  d e c l a r i n g  j u s t .  It  may n o t  be s o  ev iden t  i n  
v ,  28, s i n c e  t h e  p a s s i v e  i s  used t h e r e  wi thout  any 
e x p l i c i t  agen t .  Y e t  t h e  con t ex t  c e r t a i n l y  i n d i -  
c a t e s  t h a t  God is  t h e  agent  t h e r e  t o o ,  

95. And t h e  s u b j e c t i v e  s i d e  i s  v e r y  c l e a r  i n  t h e s e  
v e r s e s ,  f o r  t hey  a l l  i n c l u d e  f a i t h ,  When a  

man b e l i e v e s  i n  God ' s j u s t i f  $ca t  i on  ( d e c l a r a t i o n )  
i n  C h r i s t ,  t h a t  f a i t h  is  a c t u a l l y  a  s u b j e c t i v e  
d e c l a r a t i o n  of r i gh t eousnes s .  

96. Is t h e  f u t u r e  " w i l l  j u s t i f y "  of any s p e c i a l  
meaning he re?  I can s e e  none, o t h e r  t h a n  

t h a t  Pau l  i s  a s s u r i n g  us  t h a t  God's j u s t i f i c a t i o n ,  
H i s  d e c l a r a t i o n  of r i g h t e o u s n e s s ,  goes on i n t o  t h e  
f u t u r e .  It is  n o t  something t h a t  a f f e c t s  on ly  our  
p a s t  o r  t h e  p r e s e n t .  It i s  something w e  can t r u s t  
i n  f o r  t h e  f u t u r e .  

97. Why does Paul  u s e  two d i f f e r e n t  p r e p o s i t i o n s  
h e r e ,  "out o f"  and "through?" A r e  t h e r e  two 

d i f f e r e n t  ways of j u s t i f i c a t i o n ,  one f o r  J e w  and 
one f o r  G e n t i l e ?  

98. Hardly.  Pau l  emphasizes t h e  u n i t y  of t h e  
f a i t h ,  H e  u se s  t h e  a r t i c l e  w i th  t h e  second 

use  of " f a i t h "  emphasizing t h a t  i t  is  t h e  s ane  
f a i t h  a s  t h e  f i r s t  one mentioned i n  t h e  v e r s e .  
Jew and G e n t i l e  a r e  saved by t h e  same f a i t h .  

99. v .  31:  re we t h e r e f o r e  making law u s e l e s s  
through t h i s  f a i t h ?  May t h a t  never b e .  

Ra ther ,  we e s t a b l i s h  law, " 

1Q0, Paul  i s  meeting an o b j e c t i v e  o r  an extreme 
conc lus ion  some may draw from what he ha s  

w r i t t e n .  No f l e s h  is j u s t i f i e d ,  dec l a r ed  r i g h t -  
eous, ou t  of works of law. A man i s  j u s t i f i e d  i n  
f a i t h  a p a r t  from works of l a w .  Therefore  law i s  
u s e l e s s  f o r  j u s t i f i c a t i o n ,  This  t e ach ing  of jus- 
t i f i c a t i o n  makes a11  law u s e l e s s .  

101. "May t h a t  never  be." Pau l  u se s  t h e  o p t a t i v e  
mood w i t h  a  nega t i ve .  Pau l  is  s t a t i n g  a  

d e s i r e  of h i s  and of  a l l  t h o s e  who t r u s t  i n  C h r i s t .  
May God's law never  be  dec l a r ed  u s e l e s s .  Some laws 
may be  u s e l e s s ,  but  c e r t a i n l y  no t  God's laws,  es-  
p e c i a l l y  H i s  law of f a i t h .  (v .  2 7 )  

102. And God's law i s  n o t  made u s e l e s s  e i t h e r .  For 
by t h i s  t e ach ing  of f a i t h  and j u s t i f i c a t i o n  we 



v e r b ,  It would then  read  t h a t  God w i l l  j u s t i f y  
t h e  c i rcumcised (c i rcumcis ion)  who a r e  a  p a r t  of 
f a i t h  and t h e  uncircumcised (uncircumcision)  who 
come through f a i t h .  Th i s  f i t s  w e l l  w i th  v .  26  
where t h e  p r e p o s i t i o n a l  phrase  "out of J e s u s '  
f a i t h "  i s  made an a c c u s a t i v e  c l a u s e  by t h e  a r t i -  
c l e .  I n  t h i s  way f a i t h  i s  n o t  t h e  cause  o r  motive 
of j u s t i f i c a t i o n ,  bu t  simply a  q u a l i t y  of t hose  
j u s t i f i e d .  That a l s o  means t h a t  Pau l  i s  say ing  
no th ing  h e r e  about  t hose  who a r e  no t  "out of f a i t h "  
o r  "through f a i t h . "  He i s  simply s t a t i n g  a  f a c t  
about t h o s e  who have t h i s  f a i t h ,  God w i l l  j u s t i f y  
them whether t h e y ' r e  c i rcumcised o r  n o t ,  

93. 2 , )  These p r e p o s i t i o n a l  ph ra se s  could a l s o  
modify t h e  ve rb .  It  would then read  t h a t  

God w i l l  j u s t i f y  ou t  of f a i t h  t h e  c i rcumcis ion  and 
through t h a t  f a i t h  t h e  uncircumcision.  I n  t h i s  
c a s e  t h e  emphasis would be upon t h e  o b j e c t i v e  con- 
t e n t  of t h e  f a i t h .  God j u s t i f i e s  n o t  because of 
f a i t h ,  but  because of f a i t h  i n  C h r i s t .  And s o  God 
w i l l  j u s t i f y  c i rcumcis ion  o u t  of f a i t h  i n  C h r i s t  
and unc i rcumcis i sn  through f a i t h  i n  C h r i s t ,  The 
j u s t i f i c a t i o n  would r e s t  n o t  i n  f a i t h  p e r  se, 
bu t  i n  f a i t h  i n  C h r i s t .  

9 4 ,  Both t h e  o b j e c t i v e  and s u b j e c t i v e  s i d e s  of 
j u s t i f i c a t i o n  a r e  seen  i n  v ,  2 6 ,  28 & 30. 

The o b j e c t i v e  s i d e  i s  seen  e s p e c i a l l y  i n  t h e  way 
" j u s t i f y "  i s  used i n  v. 26 & 30. God i s  p l a i n l y  
s t a t e d  a s  the  s u b j e c t .  God does t h e  j u s t i f y i n g ,  
t h e  d e c l a r i n g  j u s t .  It  may n o t  be s o  ev iden t  i n  
v ,  28, s i n c e  t h e  p a s s i v e  i s  used t h e r e  wi thout  any 
e x p l i c i t  agen t .  Y e t  t h e  con t ex t  c e r t a i n l y  i n d i -  
c a t e s  t h a t  God is  t h e  agent  t h e r e  t o o ,  

95. And t h e  s u b j e c t i v e  s i d e  i s  v e r y  c l e a r  i n  t h e s e  
v e r s e s ,  f o r  t hey  a l l  i n c l u d e  f a i t h ,  When a  

man b e l i e v e s  i n  God ' s j u s t i f  $ca t  i on  ( d e c l a r a t i o n )  
i n  C h r i s t ,  t h a t  f a i t h  is  a c t u a l l y  a  s u b j e c t i v e  
d e c l a r a t i o n  of r i gh t eousnes s .  

96. Is t h e  f u t u r e  " w i l l  j u s t i f y "  of any s p e c i a l  
meaning he re?  I can s e e  none, o t h e r  t h a n  

t h a t  Pau l  i s  a s s u r i n g  us  t h a t  God's j u s t i f i c a t i o n ,  
H i s  d e c l a r a t i o n  of r i g h t e o u s n e s s ,  goes on i n t o  t h e  
f u t u r e .  It is  n o t  something t h a t  a f f e c t s  on ly  our  
p a s t  o r  t h e  p r e s e n t .  It i s  something w e  can t r u s t  
i n  f o r  t h e  f u t u r e .  

97. Why does Paul  u s e  two d i f f e r e n t  p r e p o s i t i o n s  
h e r e ,  "out o f"  and "through?" A r e  t h e r e  two 

d i f f e r e n t  ways of j u s t i f i c a t i o n ,  one f o r  J e w  and 
one f o r  G e n t i l e ?  

98. Hardly.  Pau l  emphasizes t h e  u n i t y  of t h e  
f a i t h ,  H e  u se s  t h e  a r t i c l e  w i th  t h e  second 

use  of " f a i t h "  emphasizing t h a t  i t  is  t h e  s ane  
f a i t h  a s  t h e  f i r s t  one mentioned i n  t h e  v e r s e .  
Jew and G e n t i l e  a r e  saved by t h e  same f a i t h .  

99. v .  31:  re we t h e r e f o r e  making law u s e l e s s  
through t h i s  f a i t h ?  May t h a t  never b e .  

Ra ther ,  we e s t a b l i s h  law, " 

1Q0, Paul  i s  meeting an o b j e c t i v e  o r  an extreme 
conc lus ion  some may draw from what he ha s  

w r i t t e n .  No f l e s h  is j u s t i f i e d ,  dec l a r ed  r i g h t -  
eous, ou t  of works of law. A man i s  j u s t i f i e d  i n  
f a i t h  a p a r t  from works of l a w .  Therefore  law i s  
u s e l e s s  f o r  j u s t i f i c a t i o n ,  This  t e ach ing  of jus- 
t i f i c a t i o n  makes a11  law u s e l e s s .  

101. "May t h a t  never  be." Pau l  u se s  t h e  o p t a t i v e  
mood w i t h  a  nega t i ve .  Pau l  is  s t a t i n g  a  

d e s i r e  of h i s  and of  a l l  t h o s e  who t r u s t  i n  C h r i s t .  
May God's law never  be  dec l a r ed  u s e l e s s .  Some laws 
may be  u s e l e s s ,  but  c e r t a i n l y  no t  God's laws,  es-  
p e c i a l l y  H i s  law of f a i t h .  (v .  2 7 )  

102. And God's law i s  n o t  made u s e l e s s  e i t h e r .  For 
by t h i s  t e ach ing  of f a i t h  and j u s t i f i c a t i o n  we 



e s t a b l i s h  t h e  law. Th i s  t e ach ing  shows people  how 
law, e s p e c i a l l y  t h e  law of God, can be f u l f - i l l e d  
i n  a l l  i t s  demands. There i s  on ly  one way. The 
l a w  can be e s t a b l i s h e d  on ly  by C h r i s t .  Any o t h e r  
t e ach ing  makes law void and u s e l e s s ,  because no 
one can f u l f i l l  t h a t  law. No ma t t e r  how much 
preach ing  law does ,  man cannot  f u l f i l l  i t .  "No 
f l e s h  s h a l l  be j u s t i f i e d  by works of law." 

103. But C h r i s t  h a s  f u l f i l l e d  i t  f o r  u s  and when 
we c l i n g  t o  t h a t  we are con fe s s ing  t h a t  t h e  

law must be f u l f i l l e d  and w e  a l s o  con fe s s  t h e  on ly  
way t h a t  law is  and can  be f u l f i l l e d ,  which is 
through C h r i s t ,  By t each ing  j u s t i f i c a t i o n  i n  
C h r i s t ,  law i s  g iven  i t s  proper  due and r e s p e c t .  
For i t  i s  only  t hen  f u l f i l l e d  a s  i t  deserves  and 
a s  it demands t o  b e  f u l f i l l e d - - p e r f e c t l y ,  It i s  
only f u l f i l l e d  i n  any r e a l  s ense  of t h e  word when 
C h r i s t  f u l f i l l s  i t  f o r  u s .  

104. A few c l o s i n g  comments, In t h e  deba t e  over  
t h e  meaning of j u s t i f y ,  l e t  u s  no t  t h i n k  

t h a t  we have solved t h e  problem by d e f i n i n g  " j u s t i -  
fy" a s  "dec l a r e  r i g h t e o u s  o r  j u s t . "  Af t e r  t h a t  
ques t i on  i s  answered, we must s t i l l  ask :  dec l a r ed  
j u s t  upon what b a s i s ?  Upon what we do? Paul  very  
c l e a r l y  d e n i e s  t h a t .  Upon what God does i n  us?  
Th i s  passage c l e a r l y  d e n i e s  t h a t .  We a r e  j u s t i f i e d  
n o t  on t h e  b a s i s  t h a t  we t r u s t  i n  C h r i s t  (God has  
worked i n  u s  f a i t h  i n  C h r i s t ) ,  bu t  on t h e  b a s i s  of 
t h e  C h r i s t  i n  whom we t r u s t ,  And s o  we a r e  j u s t i -  
f i e d  f r e e l y  through t h e  redemption which i s  i n  
C h r i s t  J e sus .  

105 ,  W e  must a l s o  c a r e f u l l y  d e f i n e  o b j e c t i v e  j u s t i -  
f i c a t i o n  and s u b j e c t i v e  j u s t i f i c a t i o n .  The 

two concepts  may o f t e n  be  found i n  t h e  same ph ra se ,  
e . g .  v. 26: " the  one j u s t i f y i n g  t h e  one ou t  of 
J e s u s P  f a i t h , "  T h e  o b j e c t i v e  is  found i n  " j u s t i f y " ;  
t h e  s u b j e c t i v e  i n  " f a i t h .  " The ob j  e c t i v e  comes i n  

C h r i s t  and C h r i s t  a l one ,  The o b j e c t i v e  is  per-  
formed by God Himself ,  I n  C h r i s t  H e  d e c l a r e s  a l l  
men, b e l i e v e r s  and unbe l i eve r s ,  j u s t ,  C h r i s t  ha s  
f u l f i l l e d  t h e  demands of t h e  law f o r  t hen .  The 
s u b j e c t i v e  comes i n  f a i t h  and i n  f a i t h  a lone .  But 
t h e  s u b j e c t i v e  is  found i n  man a s  a  work of God. 
Man b e l i e v e s  by God's g r a c e ,  Man b e l i e v e s  t h a t  he 
is j u s t i f i e d ,  By f a i t h  he  s t a n d s  b e f o r e  God and 
i n  C h r i s t  d e c l a r e s  himself  j u s t .  

106. Then when w e  u s e  t h e  phrase  " f a i t h  a l o n e t ' l e t  
u s  make s u r e  i t  i s  c l e a r l y  unders tood a s  

" f a i t h  a lone  i n  C h r i s t , "  There a r e  two reasons  
f o r  t h a t .  1 . )  "Fa i th  a lone" can b e  unders tood by 
t h o s e  o u t s i d e  C h r i s t i a n  c i r c l e s  (and sometimes 
even i n s i d e )  t o  mean t h a t  any f a i t h  b r i n g s  and 
should b r i n g  s u b j e c t i v e  j u s t i f i c a t i o n  b e f o r e  God. 
W e  know t h a t  i s  n o t  t r u e .  It i s  only  f a i t h  & 
C h r i s t  t h a t  accomplishes  t h i s ,  

107,  2 , )  Even i n  our c i r c l e s ,  I sometimes wonder 
i f  w e  unders tand " f a i t h  a lone"  t o  mean t h a t  

God j u s t i f i e s  u s  because of H i s  work i n  us--- 
H i s  work of f a i t h ,  It i s  s o  easy  t o  make t h e  
f a i t h  w e  have i n  C h r i s t  t h e  cause  and sou rce  of 
God's j u s t i f i c a t i o n  of u s ,  r a t h e r  t han  making t h e  
C h r i s t  i n  whom w e  b e l i e v e  t h e  cause  and sou rce  of 
t h a t  j u s t i f  i s a t i o n .  

-- Paul  G .  Haugen 
General  P a s t o r a l  Conference 
June  17-18, 1982 
Mankato , Minnesota 
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l a w  can be e s t a b l i s h e d  on ly  by C h r i s t .  Any o t h e r  
t e ach ing  makes law void and u s e l e s s ,  because no 
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ARTICLE VIII OF THE FORMULA OF CONCORD AND 
MODERN CHRISTOLQGY 

I ,  INTRODUCTION : 

The Purpose and Ou t l i ne  of t h e  Paper 

1, One of t h e  more d i s c o n c e r t i n g  f e a t u r e s  of 
much of contemporary theo logy ,  whether i t  be t r a -  
d i t  ional1 o r  modern, i s  i t s  s u p e r f i c i a l i t y  . 
Theology is  s u p e r f i c i a l  whenever i t  remains on 
t h e  s u r f a c e  o r  pe r iphe ry .  I n s t e a d ,  theology i s  
t o  be r a d i c a l  (understood i n  i t s  etymological  
s e n s e ) .  The Engl i sh  word " r ad i ca l "  comes, by 
way of Middle Engl i sh ,  from t h e  L a t i n  word "radix" 
which means " root . "  Therefore ,  theology i s  r a d i -  
c a l  whenever i t  d r i v e s  t o  t h e  roo t  o r  c e n t e r ,  

2 .  Theology i s  t o  be r a d i c a l  wi th  r e s p e c t  t o  
bo th  i t s  o b j e c t  and method. Radica l  theology has  
i t s  b a s i s ,  c o n t e n t ,  and goal  (i,e,, i t s  o b j e c t )  
i n  C h r i s t  a lone .  "Jesus C h r i s t  i s  t h e  same yes- 
t e r d a y ,  and today,  and fo reve r "  (Hebrews 13 : s ) .  
S u p e r f i c i a l  theology has  i t s  b a s i s ,  con ten t ,  and 
goa l  e i t h e r  t o  the  l e f t  o r  t o  t h e  r i g h t  of C h r i s t ,  
bu t  no t  i n  C h r i s t  a lone .  " ~ e  t h a t  is slot wi th  
m e  is  a g a i n s t  me" ( ~ a t t h e w  12 : 30) , 

3 .  Theology is a l s o  t o  be r a d i c a l  wi th  r e s p e c t  
t o  i t s  method. Radical  theology has  a s  I ts method 
t h e  c r i t i c a l  i n q u i r y  i n t o  t h e  cond i t i on  of t h e  
p o s s i b i l i t y .  "And y e  s h a l l  know t h e  t r u t h ,  and 
t h e  t r u t h  s h a l l  make you f r e e f s  (John 8 : 3 2 ) .  
S u p e r f i c i a l  theology remains conten t  w i t h  what 
is s a i d  wi thout  a sk ing  why i t  i s  s a i d .  " ~ u d g e  
not  accord ing  t o  appearance,  but  judge r i g h t e o u s  
judgment0' (John 7 : 2 4 ) ,  

4 ,  An example of s u p e r f i c i a l  t h e o l o g i c a l  method 
is muck of what pa s se s  f o r  t h e  t r a d i t i o n a l  c r i t i q u e  
of modern theology.  It is s u p e r f i c i a l  because it 
remains con ten t  w i t h  simply c a t a l o g i n g  t h e o l o g i c a l  
d i f f e r e n c e s .  A s  important  as i t  is  f o r  t r a d i t i o n a l  
theology t o  be  cognizant  of t h e s e  d i f f e u e n c e s ,  it 
is even more important  f o r  i t  t o  know why t h e r e  a r e  
t h e s e  d i f f e r e n c e s  . T r a d i t i o n a l  theology must be  
r a d i c a l  i n  i t s  c r i t i q u e  of modern theology.  It 
must i n q u i r e  i n t o  t h e  cond i t i on  of modern theo logy ' s  
p o s s i b i l i t y .  If it f a i l s  t o  do t h i s ,  modern the- 
ology has  n o t  been cha l lenged ,  l e t  a l o n e  r e f u t e d ,  
and remains as v i t a l  a s  ever, 

5. An analogy drawn from t h e  n a t u r a l  world may 
prove i n s t r u c t i v e  on t h i s  p o i n t ,  I f  a gardener  is 
t o  e l i m i n a t e  s u c c e s s f u l l y  a  dandel ion problem, he  
must d e s t r o y  t h e  dandel ion  a t  i t s  r o o t ,  I f  he 
does n o t ,  h i s  s o l u t i o n  is  on ly  cosmetic  because 
with a hea l thy  r o o t  t h e  dandel ion w i l l  only grow 
back aga in ,  The same is  t r u e  .for t h e  t r a d i t i o n a l  
c r i t i q u e  of modern theology ,  

6 ,  In l i g h t  of t h e  foregoing  remarks, t h e  pur- 
pose of t h i s  paper i s  t o  en age i n  a r a d i c a l  c r i -  
t i q u e  of modern Chris tology5 from t h e  pe r spec t ive  
of t r a d i t i o n a l  Chr i s to logy  ( i . e . ,  A r t i c l e  VIII of 
t h e  Formu1.a of Concord4 1577 ) . It w i l l  no t  re -  
main conten t  w i th  merely c a t a l o g i n g  t h e  d i f f e r -  
ences  between t r a d i t i o n a l  and modern Chr i s to logy .  
Although it  w i l l  do t h a t ,  i t  w i l l  i n q u i r e  a l s o  
i n t o  t h e  e o n d i t i s n  of t h e  p o s s i b i l i t y  of modern 
Chr i s to logy .  The cond i t i on  of t h e  p o s s i b i l i t y  of 
modern Chr i s to logy  i s  its s t a r t i n g - p o i n t  .5 It is  
he re ,  then ,  where i t  must be c r i t i q u e d  from t h e  
pe r spec t ive  of t r a d i t i o n a l  Chr i s to logy  . 

7 .  The cond i t i on  of t h e  p o s s i b i l i t y  of t r a d i -  
t i o n a l  Chr i s to logy  is  l i k e w i s e  i ts  s t a r t i n g - p o i n t  . 
The s t a r t i n g - p o i n t  of t r a d i t i o n a l  Chris tology can 
be expressed i n  t h e  fo l lowing  ques t i on :  Given t h e  
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d i v i n i t y  of C h r i s t ,  how can one then p red ica t e  
of t h i s  sub jec t  humanity?6 The answer given by 
t r a d i t i o n a l  Chris tology i s  t h e  d o c t r i n e  of t h e  
hypos ta t i c  union. The condi t ion  of t h e  p o s s i b i l -  
i t y  of t h i s  ques t ion  and i ts  answer i s  a  pa r t i cu -  
l a r  view of S c r i p t u r e  as t h e  Word of God. 

8 .  Modern Chris tology r eve r ses  t h e  s t a r t i n g -  
po in t  of t r a d i t i o n a l  Chris tology.  I ts  s t a r t i n g -  
poin t  can be expressed as fol lows:  Given t h e  
humanity of C h r i s t ,  how can one then p r e d i c a t e  of 
t h i s  sub jec t  d i v i n i t y ?  The condi t ion  of t h e  poss i -  
b i l i t y  f o r  t h i s  r e v e r s a l  i s  t h e  r i s e  of h i s t o r i c a l -  
c r i t i c i s m  and t h e  a l t e r e d  yiew of S c r i p t u r e  i t  pre- 
supposes. David F r i e d r i c h  S t r a u s s  (1808-1874) is  
t h e  f i r s t  theologian t o  a sk  t h i s  ques t ion  i n  h i s  
The L i f e  of Jesus  C r i t i c a l l y  ~ x a m i n e d l  (1835). 
A r ecen t  answer to - th i s  ques t ion  is given by Wolf- 
h a r t  Pannenberg (1928- ) i n  h i s  Jesus-God and 
Plan8 (1964).  

9. T r a d i t i o n a l  and modern Chris tology d i f f e r  
s i g n i f i c a n t l y  with regard t o  t h e  s t a r t ing -po in t  
of CInristoPogy. This  d i f f e r e n c e  w i l l  be expanded 
upon i n  t h e  remainder of t h e  paper.  i t  is hoped 
t h a t  i n  t h i s  way t h e  fol lowing c r i t i q u e  of modern 
Chris tology from t h e  perspec t ive  sf t r a d i t i o n a l  
Chris tology w i l l  prove t o  be r a d i c a l  and no t  super- 
f i c i a l .  

X I ,  PART ONE: 

10, The s t a r t fng -po in t  s f  t r a d i t i o n a l  Chris- 
tology i s  "nai  d ~ b y o s  nape i - y ~ v ~ . r o , "  and t h e  word 
became fkesh'"(John 1:L4), A s  stated e a r l i e r ,  t h i s  
s t a r t ing -po in t  can be expressed i n  t h e  fol lowing 
question: Given t h e  divin%ty of C h r i s t  ( i . e . ,  t h e  
t4iTord), how can one then p r e d i c a t e  of t h i s  sub jec t  
hwmsnity ( 2  .e. , f l e s h )  ? The answer given by t r a -  
dit-i.onal. Chrfstology t o  t h i s  quest ion is  t h e  doc- 
t r i n e  o f  t h e  hypos ta t i c  or personal  un ione9  

91, The Formula o f  Concard d e f i n e s  tRe hypo- 
s t a t i c  union as foll.ows : "We a l s o  be l i eve ,  teach ,  
and confess  t h a t  a f t e r  t h e  inca rna t ion  n e i t h e r  
n a t u r e  i n  C h r i s t  hencefor th  s u b s i s t s  f o r  i t s e l f  
so as t o  be o r  c o n s t i t u t e  a  d i s t i n c t  person,  but  
t h a t  t h e  t w o  na tu res  a r e  uni ted  i n  such a  way t h a t  
they c o n s t i t u t e  a s i n g l e  person i n  which t h e r e  a r e  
and s u b s i s t  a t  t h e  same time both t h e  d i v i n e  and 
t h e  a s s m e d  human n a t u r e ,  s o  t h a t  a f t e r  t h e  incar -  
na t ion  not  only h i s  d i v i n e  n a t u r e  but  a l s o  h i s  
assumed human n a t u r e  belong t o  t h e  t o t a l  person 
of C h r i s t  (SD V I E 1  1 1 ) .  According t o  t h i s  d e f i -  
n i t i o n ,  Chr i s t  is one person who s u b s i s t s  o r  e x i s c s  
from a l l  e t e r n i t y  i n  t h e  d i v i n e  n a t u r e ,  A% t h e  
inca rna t ion ,  t h i s  one person u n i t e s  o r  assumes t o  
himself human nature, Henceforth, t h e  one person 
of C h r i s t  s u b s i s t s  no t  only i n  t h e  d i v i n e  n a t u r e ,  
but  a l s o  i n  the assumed human n a t u r e ,  

12.  $he person i n  ques t ion  i n  t h i s  d e f i n i t i o n  
o f  t he  hypos ta t i c  union is i d e n t i f i e d  by John l : l 4  
as t h e  Word, the  second person of t h e  T r i n i t y .  
"The person of ~ h d s t "  is "the Son of God who has 
assumed EBesh'"(SD VIE1 1 1 ) .  A "person" is  def ined  



d i v i n i t y  of C h r i s t ,  how can one then p red ica t e  
of t h i s  sub jec t  humanity?6 The answer given by 
t r a d i t i o n a l  Chris tology i s  t h e  d o c t r i n e  of t h e  
hypos ta t i c  union. The condi t ion  of t h e  p o s s i b i l -  
i t y  of t h i s  ques t ion  and i ts  answer i s  a  pa r t i cu -  
l a r  view of S c r i p t u r e  as t h e  Word of God. 

8 .  Modern Chris tology r eve r ses  t h e  s t a r t i n g -  
po in t  of t r a d i t i o n a l  Chris tology.  I ts  s t a r t i n g -  
poin t  can be expressed as fol lows:  Given t h e  
humanity of C h r i s t ,  how can one then p r e d i c a t e  of 
t h i s  sub jec t  d i v i n i t y ?  The condi t ion  of t h e  poss i -  
b i l i t y  f o r  t h i s  r e v e r s a l  i s  t h e  r i s e  of h i s t o r i c a l -  
c r i t i c i s m  and t h e  a l t e r e d  yiew of S c r i p t u r e  i t  pre- 
supposes. David F r i e d r i c h  S t r a u s s  (1808-1874) is  
t h e  f i r s t  theologian t o  a sk  t h i s  ques t ion  i n  h i s  
The L i f e  of Jesus  C r i t i c a l l y  ~ x a m i n e d l  (1835). 
A r ecen t  answer to - th i s  ques t ion  is given by Wolf- 
h a r t  Pannenberg (1928- ) i n  h i s  Jesus-God and 
Plan8 (1964).  

9. T r a d i t i o n a l  and modern Chris tology d i f f e r  
s i g n i f i c a n t l y  with regard t o  t h e  s t a r t ing -po in t  
of CInristoPogy. This  d i f f e r e n c e  w i l l  be expanded 
upon i n  t h e  remainder of t h e  paper.  i t  is hoped 
t h a t  i n  t h i s  way t h e  fol lowing c r i t i q u e  of modern 
Chris tology from t h e  perspec t ive  sf t r a d i t i o n a l  
Chris tology w i l l  prove t o  be r a d i c a l  and no t  super- 
f i c i a l .  

X I ,  PART ONE: 

10, The s t a r t fng -po in t  s f  t r a d i t i o n a l  Chris- 
tology i s  "nai  d ~ b y o s  nape i - y ~ v ~ . r o , "  and t h e  word 
became fkesh'"(John 1:L4), A s  stated e a r l i e r ,  t h i s  
s t a r t ing -po in t  can be expressed i n  t h e  fol lowing 
question: Given t h e  divin%ty of C h r i s t  ( i . e . ,  t h e  
t4iTord), how can one then p r e d i c a t e  of t h i s  sub jec t  
hwmsnity ( 2  .e. , f l e s h )  ? The answer given by t r a -  
dit-i.onal. Chrfstology t o  t h i s  quest ion is  t h e  doc- 
t r i n e  o f  t h e  hypos ta t i c  or personal  un ione9  

91, The Formula o f  Concard d e f i n e s  tRe hypo- 
s t a t i c  union as foll.ows : "We a l s o  be l i eve ,  teach ,  
and confess  t h a t  a f t e r  t h e  inca rna t ion  n e i t h e r  
n a t u r e  i n  C h r i s t  hencefor th  s u b s i s t s  f o r  i t s e l f  
so as t o  be o r  c o n s t i t u t e  a  d i s t i n c t  person,  but  
t h a t  t h e  t w o  na tu res  a r e  uni ted  i n  such a  way t h a t  
they c o n s t i t u t e  a s i n g l e  person i n  which t h e r e  a r e  
and s u b s i s t  a t  t h e  same time both t h e  d i v i n e  and 
t h e  a s s m e d  human n a t u r e ,  s o  t h a t  a f t e r  t h e  incar -  
na t ion  not  only h i s  d i v i n e  n a t u r e  but  a l s o  h i s  
assumed human n a t u r e  belong t o  t h e  t o t a l  person 
of C h r i s t  (SD V I E 1  1 1 ) .  According t o  t h i s  d e f i -  
n i t i o n ,  Chr i s t  is one person who s u b s i s t s  o r  e x i s c s  
from a l l  e t e r n i t y  i n  t h e  d i v i n e  n a t u r e ,  A% t h e  
inca rna t ion ,  t h i s  one person u n i t e s  o r  assumes t o  
himself human nature, Henceforth, t h e  one person 
of C h r i s t  s u b s i s t s  no t  only i n  t h e  d i v i n e  n a t u r e ,  
but  a l s o  i n  the assumed human n a t u r e ,  

12.  $he person i n  ques t ion  i n  t h i s  d e f i n i t i o n  
o f  t he  hypos ta t i c  union is i d e n t i f i e d  by John l : l 4  
as t h e  Word, the  second person of t h e  T r i n i t y .  
"The person of ~ h d s t "  is "the Son of God who has 
assumed EBesh'"(SD VIE1 1 1 ) .  A "person" is  def ined  



"not as a p a r t  o r  a  proper ty  of another  but a s  
tha t  which e x i s t s  of i t s e l f  I s  (AC 1 4 )  , This means 
t h a t  t h e  Vard  o r  Son of God has an ex i s t ence  inde- 
pendent 0;:  he Father  and t h e  Holy S p i r i t  i n  t h e i r  
r e l a t i o n s  t o  each o the r .  However, a l l  t h r e e  per- 
sons have i n  common t h e  one d i v i n e  n a t u r e  ow 
essence and i t s  p r o p e r t i e s ,  Nature is assumed t o  
meap b ~ h a t e v e r  makes something what it i s  and not  
something e lse ,  The Logos, t hen ,  sha res  i n  a l l  
t h e  p r o p e r t i e s  of t h e  Godhead, t h r e e  of which a r e  
"'to be a.lmightyW (omnipotence), " to  be everywhere 
at t h e  same time n a t u r a l l y 9 '  (omnipresence), and 
" to  know everything" (omniscience) (SD VIII 9 ) .  

13 ,  A t  t h e  inca rna t ion ,  t h e  Son of God, who 
ex is t s  from e t e r n i t y  i n  t h e  d iv ine  n a t u r e ,  u n i t e s  
o r  assumes t o  himself human na tu re .  He now sha res ,  
i n  a d d i t i o n  t o  a l l  t h e  p r o p e r t i e s  of t h e  d i v i n e  
n a t u r e ,  a l l  t h e  e s s e n t i a l  p r o p e r t i e s  of t h e  human 
na tu re .  These inc lude  " f l e sh  and blood" and t h e  
a b i l i t y  :o ' ! suffer  and d i d '  (SD V Z f I  10 ) .  The Son 
became Like us  i n  everything except  s i n  ( see  SD I 
4 3 1 ,  T h i s ,  however, i n  no way compromises C h r i s t ' s  
t r u e  humanity because s i n  i s  no t  of the  "substance" 
of humanity, but  an "accident" ( see  SD 1 54-62). 

3 4 ,  The human na tu re  assumed by t h e  Word came 
i n t o  ex i s t ence  a t  t h e  time of t h e  inca rna t ion  (see  
SB X I I  25), A t  no time d id  C h r i s t ' s  human n a t u r e  
have an existence independent of t h e  assuming Word. 
The human n a t u r e  of Chr i s t  d i d  no t  have i ts  own 
" g e r s ~ n . ' ~  T h i s  is t h e  d o c t r i n e  of t h e  . 
Rather, the human na tu re  s f  Chr i s t  has always ex- 
i s t e d  i n  the person of t h e  Word. This  is  t h e  doc- 
t r i n e  sf the To deny Chr i s t  a  human 
"person" i n  t h i s  t e c h n i c a l  serrse i s  not  t o  deny 
h i m  a human pe r sona l i ty  i n  t h e  modern sense ( i . e , ,  
a human psycks8ogy), On account of t h e  assumed 
human na tu rg ,  Christ has  both a body and a  s o u l .  
However, t h i s  body and sou l  d s  n o t  e x i s t  by them- 
selves apart  from t h e  Word, 

15. The incarna t ion  r e s u l k s  i n  the union be- 
tween t h e  d iv ine  n a t u r e ,  i n  which t h e  Word sub- 
sists from e t e r n i t y ,  and t h e  human nature, i n  which 
he s u b s i s t s  from the  time of  %he i n c a r n a t i o n *  This  
.union between the  two na tu res  cakes glace not  a t  
t he  level  of t h e  na tu re  themselves, bu t  a t  t h e  l e v e l  
of t h e  person. The union i s  achieved by t h e  f a c t  
t h a t  t h e  person of t h e  Word e x i s t s  i n  both  t h e  d i -  
vine and human n a t u r e s ,  Hence, t h e  union is  "per- 
sona l , "  This  personal  union has two important i m -  
p l i c a t i o n s  E s r  t he  r e l a t i o n s h i p  between t h e  two 
na tu res  themselves, 

16 ,  F i r s t ,  a s  a r e su lg  of t h e  personal  union, 
t h e  two na tu res  a r e  inseparable .  They a r e  insep-  
a r a b l e  because the  Word s u b s i s t s  i n  them both. 
Wherever the d i v i n i t y  of Chr i s t  i s ,  t h e r e  i s  h i s  
humanity a s  wel l .  If t h i s  is not  &he c a s e ,  then 
t h e  union i s  no t  r e a l ,  bu t  apparent ,  This  is  t r u e  
of Nestorians.  They "taught t h a t  t h e  two na tu res  
have no cornnunion whatsoever wi th  each o the r .  
This would sepa ra t e  t h e  t w o  n a t u r e s  from each 
o the r  and thus  make two C h r i s t s ,  so t h a t  Chr i s t  
is  one person and God t h e  Word who dwells  i n  Chr i s t  
i s  anather  (SD V I Z I  15) .  However, Luther i s  q u i t e  
adamant i n  a f f i m i n g  t h e  inseparableness  of t h e  
two n a t u r e s ,  "Wherever you put  Gad clown f o r  me, 
you must also put  t h e  humanity down f o s  m e ,  They 
simply w i l l  no t  l e t  themselves be separated and 
divided from each o the r .  H e  has become one person 
and never sepa ra t e s  t h e  assumed humanity from him- 
s e l f "  ((SB VIII 8 4 ) .  

17, The second r e s u l t  of t h e  personal  union is 
t h a t  t h e  two na tu res  a r e  no t  confused. The union 
of t h e  two na tu res  is  not  t o  be understood i n  such 
a  way t ha t  a s  a  r e s u l t  of t h e  union of t he  d iv ine  
and human natures t h e r e  comes i n t o  ex i s t ence  a 
t h i r d  divine-human na tu re .  I f  t h i s  is  t h e  case  
(as i s  t r u e  of Monophysitism), then t h e  union is 
again not  rea l ,  but  apparent .  Rather ,  each of t h e  



"not as a p a r t  o r  a  proper ty  of another  but a s  
tha t  which e x i s t s  of i t s e l f  I s  (AC 1 4 )  , This means 
t h a t  t h e  Vard  o r  Son of God has an ex i s t ence  inde- 
pendent 0;:  he Father  and t h e  Holy S p i r i t  i n  t h e i r  
r e l a t i o n s  t o  each o the r .  However, a l l  t h r e e  per- 
sons have i n  common t h e  one d i v i n e  n a t u r e  ow 
essence and i t s  p r o p e r t i e s ,  Nature is assumed t o  
meap b ~ h a t e v e r  makes something what it i s  and not  
something e lse ,  The Logos, t hen ,  sha res  i n  a l l  
t h e  p r o p e r t i e s  of t h e  Godhead, t h r e e  of which a r e  
"'to be a.lmightyW (omnipotence), " to  be everywhere 
at t h e  same time n a t u r a l l y 9 '  (omnipresence), and 
" to  know everything" (omniscience) (SD VIII 9 ) .  

13 ,  A t  t h e  inca rna t ion ,  t h e  Son of God, who 
ex is t s  from e t e r n i t y  i n  t h e  d iv ine  n a t u r e ,  u n i t e s  
o r  assumes t o  himself human na tu re .  He now sha res ,  
i n  a d d i t i o n  t o  a l l  t h e  p r o p e r t i e s  of t h e  d i v i n e  
n a t u r e ,  a l l  t h e  e s s e n t i a l  p r o p e r t i e s  of t h e  human 
na tu re .  These inc lude  " f l e sh  and blood" and t h e  
a b i l i t y  :o ' ! suffer  and d i d '  (SD V Z f I  10 ) .  The Son 
became Like us  i n  everything except  s i n  ( see  SD I 
4 3 1 ,  T h i s ,  however, i n  no way compromises C h r i s t ' s  
t r u e  humanity because s i n  i s  no t  of the  "substance" 
of humanity, but  an "accident" ( see  SD 1 54-62). 

3 4 ,  The human na tu re  assumed by t h e  Word came 
i n t o  ex i s t ence  a t  t h e  time of t h e  inca rna t ion  (see  
SB X I I  25), A t  no time d id  C h r i s t ' s  human n a t u r e  
have an existence independent of t h e  assuming Word. 
The human n a t u r e  of Chr i s t  d i d  no t  have i ts  own 
" g e r s ~ n . ' ~  T h i s  is t h e  d o c t r i n e  of t h e  . 
Rather, the human na tu re  s f  Chr i s t  has always ex- 
i s t e d  i n  the person of t h e  Word. This  is  t h e  doc- 
t r i n e  sf the To deny Chr i s t  a  human 
"person" i n  t h i s  t e c h n i c a l  serrse i s  not  t o  deny 
h i m  a human pe r sona l i ty  i n  t h e  modern sense ( i . e , ,  
a human psycks8ogy), On account of t h e  assumed 
human na tu rg ,  Christ has  both a body and a  s o u l .  
However, t h i s  body and sou l  d s  n o t  e x i s t  by them- 
selves apart  from t h e  Word, 

15. The incarna t ion  r e s u l k s  i n  the union be- 
tween t h e  d iv ine  n a t u r e ,  i n  which t h e  Word sub- 
sists from e t e r n i t y ,  and t h e  human nature, i n  which 
he s u b s i s t s  from the  time of  %he i n c a r n a t i o n *  This  
.union between the  two na tu res  cakes glace not  a t  
t he  level  of t h e  na tu re  themselves, bu t  a t  t h e  l e v e l  
of t h e  person. The union i s  achieved by t h e  f a c t  
t h a t  t h e  person of t h e  Word e x i s t s  i n  both  t h e  d i -  
vine and human n a t u r e s ,  Hence, t h e  union is  "per- 
sona l , "  This  personal  union has two important i m -  
p l i c a t i o n s  E s r  t he  r e l a t i o n s h i p  between t h e  two 
na tu res  themselves, 

16 ,  F i r s t ,  a s  a r e su lg  of t h e  personal  union, 
t h e  two na tu res  a r e  inseparable .  They a r e  insep-  
a r a b l e  because the  Word s u b s i s t s  i n  them both. 
Wherever the d i v i n i t y  of Chr i s t  i s ,  t h e r e  i s  h i s  
humanity a s  wel l .  If t h i s  is not  &he c a s e ,  then 
t h e  union i s  no t  r e a l ,  bu t  apparent ,  This  is  t r u e  
of Nestorians.  They "taught t h a t  t h e  two na tu res  
have no cornnunion whatsoever wi th  each o the r .  
This would sepa ra t e  t h e  t w o  n a t u r e s  from each 
o the r  and thus  make two C h r i s t s ,  so t h a t  Chr i s t  
is  one person and God t h e  Word who dwells  i n  Chr i s t  
i s  anather  (SD V I Z I  15) .  However, Luther i s  q u i t e  
adamant i n  a f f i m i n g  t h e  inseparableness  of t h e  
two n a t u r e s ,  "Wherever you put  Gad clown f o r  me, 
you must also put  t h e  humanity down f o s  m e ,  They 
simply w i l l  no t  l e t  themselves be separated and 
divided from each o the r .  H e  has become one person 
and never sepa ra t e s  t h e  assumed humanity from him- 
s e l f "  ((SB VIII 8 4 ) .  

17, The second r e s u l t  of t h e  personal  union is 
t h a t  t h e  two na tu res  a r e  no t  confused. The union 
of t h e  two na tu res  is  not  t o  be understood i n  such 
a  way t ha t  a s  a  r e s u l t  of t h e  union of t he  d iv ine  
and human natures t h e r e  comes i n t o  ex i s t ence  a 
t h i r d  divine-human na tu re .  I f  t h i s  is  t h e  case  
(as i s  t r u e  of Monophysitism), then t h e  union is 
again not  rea l ,  but  apparent .  Rather ,  each of t h e  



d i v i n e  a t t r i b u t e s  do n o t  become e s s e n t i a l  a t t r i -  

two na tu res  r e t a i n  t h e i r  e s s e n t i a l  p r o p e r t i e s ,  
Nei ther  n a t u r e  i s  converted i n t o  t h e  o t h e r ,  "In 
t h e i r  n a t u r e  and essence  t h e  two n a t u r e s  r e f e r r e d  
t o  remain unmingled and unabol ished,  ss  t h a t  each 
r e t a i n s  i t s  n a t u r a l  p r o p e r t i e s  and throughout a l l  
e t e r n i t y  does no t  l a y  them a s i d e ,  nor  do t h e  essen- 
t i a l  p r o p e r t i e s  of t h e  one n a t u r e  eve r  became t h e  
essent ial  p r o p e r t i e s  of t h e  o the r "  (SD V I I I  8). 

18, A s  a r e s u l t  of t h i s  pe r sona l  union,  i n  
~$Eajkefh t h e  two n a t u r e s  are n e i t h e r  s epa ra t ed  nor  
confused, the re  i s  a  communication o r  exchange of 
t h e  p r o p e r t i e s  of t h e  n a t u r e s .  This  is  t h e  doc- 
t r i n e  of t h e  c o m u n i c a t i s  idiomatum, There a r e  
three types  of exchange. (1)  According t o  t h e  
genus idiomaticurn, "any p rope r ty ,  though i t  be- 
longs on ly  t o  one of t h e  n a t u r e s ,  i s  a sc r ibed  n o t  
on ly  t o  t h e  r e s p e c t i v e  n a t u r e  a s  something s e p a r a t e  
bu t  t o  t h e  e n t i r e  person who is  simultaneously God 
and man (whether he i s  c a l l e d  God o r  whether he  i s  
c a l l e d  man)" ((SD V T I P  3 6 ) ,  For example, i t  is in -  
apprsspriate t o  say " ~ i v l n i t y  d ies"  because d e a t h  i s  
n o t  an essent ia l  p rope r ty  of d i v i n i t y .  However, i t  
i s  app rop r i a t e  t o  say  "God d i e s "  because God r e f e r s  
t o  the ent i re  person of C h r i s t  who s u b s i s t s  i n  bo th  
nacures and t h e r e f a r e  s u f f e r s  what i s  c h a r a c t e r i s t i c  
of b o t h ,  

1 9 ,  (2) According ta t he  genus 9 

"as f a x  as the  d i s cha rge  of C h r i s t ' s  o f f i c e  i s  con- 
cerned, the person does no% a c t  &, wi th ,  through,  
o r  according t o  one n a t u r e  on ly ,  but  &, accord ing  ----- 
t o ,  w i t h ,  and through both  na tu re sP '  (SB V I I I  46 ) .  -- P -- 
The work of C h r i s t  i s  thean th rop ic ,  Me always a c t s  
according t o  bo th  n a t u r e s .  

28, ( 3 )  According t o  t h e  genus maiestat icum, 
the  a t t r i b u t e s  of t h e  d i v i n e  n a t u r e  have been 
commcnicated t o  t h e  human n a t u r e  of C h r i s t  s o  t h a t  
i t  sharzs i n  them, These d i v i n e  a t t r i b u t e s  i nc lude  
o m i p o t e n c e ,  omnipresence, and omniscience. These 

bu t e s  of t h e  human n a t u r e  of C h r i s t .  If they  d i d ,  
t h e  two natures would be confused. Rather ,  i t  is  
t h e  ease tha t  t h e  d i v i n e  propel-ties manifes t  them- 
s e l v e s  ''&? wi th ,  and through" (SD V I I I  66) t h e  
assumed human n a t u r e  of C h r i s t  and never  a p a r t  
from i t ,  

21, Although C h r i s t  possessed t h e  d i v i n e  a t t r i -  
bu t e s  according t o  h i s  hunan n a t u r e  from t h e  t i m e  
of t h e  i n c a r n a t i o n ,  be r e f r a i n e d  from t h e i r  f u l l  u s e  
u n t i l  a f t e r  h i s  dea th  and b u r i a l ,  This  i s  t h e  t i m e  
of h i s  humi l i a t i on  ( s ee  SD V I I I  65) .  Howeyer, be- 
ginning v i t h  his descent  i n t o  H e l l ,  he begins  t o  
Eull:i eexs rcise h i s  d i v i n e  a t t r i b u t e s  according t o  
4 P L  r - catdre, This  i s  the time of h i s  e x a l t a t i o n ,  

22 .  A s  w e  have s t a t e d ,  t h e  s t a r t i n g - p o i n t  of 
t r a d i t i o n a l  Chr i s to logy  i s  John l : 14  ("The Word 
became f l e s h . " ) .  Given t h e  d i v i n i t y  of C h r i s t ,  how 
can one then  p r e d i c a t e  of t h i s  s u b j e c t  humanity? 
The d o c t r i n e  of t h e  h y p o s t a t i c  union i s  t h e  answer 
of t r a d i t i o n a l  Chr i s to logy  t o  t h i s  ques t ion .  C h r i s t  
i s  t h e  one person of t h e  Word who s u b s i s t s  n o t  on ly  
i n  t h e  d i v i n e  n a t u r e  which he  has  from e t e r n i t y ,  
bu t  a l s o  i n  t h e  human n a t u r e  which he u n i t e s  t o  h i s  
person a t  the  i n c a r n a t i o n .  

2 3 .  The d o c t r i n e  of t h e  h y p o s t a t i c  union. which 
i s  t h e  Chr i s to logy  of A r t i c l e  V ~ I I  of t h e   orm mu la of 
Concord, i s  an  exeges i s  of John l : l 4 ,  I t  is  an 
exeges i s  i n  which t h e  e n t i r e  tes t imony of S c r i p t u r e  
concerning t h e  person of C h r i s t  i s  brought t o  bea r .  
John 1:14 provides  bo th  t h e  o b j e c t  and t h e  methodo- 
l o g i c a l  framework wi th in  which a  s c r i p t u r a l  r e f l e c -  
t i o n  on the  person of C h r i s t  t a k e s  p l ace .  Why? Why 
does t r a d i t i o n a l  Chr i s to logy  begin  a t  John l : l 4 ?  
Why does i t  n o t  begin a t  some o t h e r  p o i n t .  

24 .  According t o  t h e  Lutheran confess ions  them- 
s e l v e s ,  Chr i s to leg icaL r e f l e c t i o n  can begin a t  one 



d i v i n e  a t t r i b u t e s  do n o t  become e s s e n t i a l  a t t r i -  
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e t e r n i t y  does no t  l a y  them a s i d e ,  nor  do t h e  essen- 
t i a l  p r o p e r t i e s  of t h e  one n a t u r e  eve r  became t h e  
essent ial  p r o p e r t i e s  of t h e  o the r "  (SD V I I I  8). 

18, A s  a r e s u l t  of t h i s  pe r sona l  union,  i n  
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longs on ly  t o  one of t h e  n a t u r e s ,  i s  a sc r ibed  n o t  
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nacures and t h e r e f a r e  s u f f e r s  what i s  c h a r a c t e r i s t i c  
of b o t h ,  
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t o ,  w i t h ,  and through both  na tu re sP '  (SB V I I I  46 ) .  -- P -- 
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the  a t t r i b u t e s  of t h e  d i v i n e  n a t u r e  have been 
commcnicated t o  t h e  human n a t u r e  of C h r i s t  s o  t h a t  
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bu t e s  of t h e  human n a t u r e  of C h r i s t .  If they  d i d ,  
t h e  two natures would be confused. Rather ,  i t  is  
t h e  ease tha t  t h e  d i v i n e  propel-ties manifes t  them- 
s e l v e s  ''&? wi th ,  and through" (SD V I I I  66) t h e  
assumed human n a t u r e  of C h r i s t  and never  a p a r t  
from i t ,  

21, Although C h r i s t  possessed t h e  d i v i n e  a t t r i -  
bu t e s  according t o  h i s  hunan n a t u r e  from t h e  t i m e  
of t h e  i n c a r n a t i o n ,  be r e f r a i n e d  from t h e i r  f u l l  u s e  
u n t i l  a f t e r  h i s  dea th  and b u r i a l ,  This  i s  t h e  t i m e  
of h i s  humi l i a t i on  ( s ee  SD V I I I  65) .  Howeyer, be- 
ginning v i t h  his descent  i n t o  H e l l ,  he begins  t o  
Eull:i eexs rcise h i s  d i v i n e  a t t r i b u t e s  according t o  
4 P L  r - catdre, This  i s  the time of h i s  e x a l t a t i o n ,  

22 .  A s  w e  have s t a t e d ,  t h e  s t a r t i n g - p o i n t  of 
t r a d i t i o n a l  Chr i s to logy  i s  John l : 14  ("The Word 
became f l e s h . " ) .  Given t h e  d i v i n i t y  of C h r i s t ,  how 
can one then  p r e d i c a t e  of t h i s  s u b j e c t  humanity? 
The d o c t r i n e  of t h e  h y p o s t a t i c  union i s  t h e  answer 
of t r a d i t i o n a l  Chr i s to logy  t o  t h i s  ques t ion .  C h r i s t  
i s  t h e  one person of t h e  Word who s u b s i s t s  n o t  on ly  
i n  t h e  d i v i n e  n a t u r e  which he  has  from e t e r n i t y ,  
bu t  a l s o  i n  t h e  human n a t u r e  which he u n i t e s  t o  h i s  
person a t  the  i n c a r n a t i o n .  

2 3 .  The d o c t r i n e  of t h e  h y p o s t a t i c  union. which 
i s  t h e  Chr i s to logy  of A r t i c l e  V ~ I I  of t h e   orm mu la of 
Concord, i s  an  exeges i s  of John l : l 4 ,  I t  is  an 
exeges i s  i n  which t h e  e n t i r e  tes t imony of S c r i p t u r e  
concerning t h e  person of C h r i s t  i s  brought t o  bea r .  
John 1:14 provides  bo th  t h e  o b j e c t  and t h e  methodo- 
l o g i c a l  framework wi th in  which a  s c r i p t u r a l  r e f l e c -  
t i o n  on the  person of C h r i s t  t a k e s  p l ace .  Why? Why 
does t r a d i t i o n a l  Chr i s to logy  begin  a t  John l : l 4 ?  
Why does i t  n o t  begin a t  some o t h e r  p o i n t .  

24 .  According t o  t h e  Lutheran confess ions  them- 
s e l v e s ,  Chr i s to leg icaL r e f l e c t i o n  can begin a t  one 



of t w o  s i g n i f i c a n t l y  d i f f e r e n t  s t a r t i n g - p o i n t s .  
One can begin Chasiskological reflection a t  the 
po in t  of reason ( s e e  Lu the r ' s  "Dame Reason" i n  
SD V L I I  4 1 1 ,  Reason determines what can and cannot 
be  s a i d  about C h r i s t ,  h i s  person, and h i s  n a t u r e s .  
If what i s  s a i d  does n o t  c o n t r a d i c t  what has  been 
es tabl fshed by r ea son ,  t hen  i t  can. be  p red i ca t ed  
of C h r i s t ,  However, i f  i t  does c o n t r a d i c t  what 
has  been e s t a b l i s h e d  by reason ,  then  i t  cannot be  
p r e d i c a ~ e d  06 C h r i s t ,  

25 ,  The second s t a r t i n g - p o i n t  a t  which Chris-  
t o l o g i c a l  r e f l e c t i o n  can begin is  C h r i s t  himself.  
P q B ~ t  the b e s t ,  safest ,  and most sexga in  wgy i n  t h i s  
cont roversy  i s  t o  realize t h a t  no one can know bet-  
ter and more thoroughly than the  Lord Chr is t  him- 
self what Christ  has  r ece ived  through t h e  pe r sona l  
union, g l o r i f i c a t i o n ,  o r  e x a l t a t i o n  accord ing  t o  
h i s  assumed human n a t u r e  and of what h i s  assumed 
human nature  i s  capable  over  and above i t s  n a t u r a l  
p r o p e r t i e s  wi thout  be ing  des t royed .  I n  his Word 
be has revealed t o  us as much as w e  need t o  know i n  
t h i s  life, and wherever t h e  S c r i p t u r e s  in t h i s  case 
give u s  c lear ,  c e r t a i n  tes t imony,  w e  s h a l l  s imply 
believe it aad n o t  argue t h a t  t h e  human n a t u r e  i n  
Chr is t  i s  not  capable  of it" (SD VIII 53). 

26 ,  The immediate con tex t  of t h i s  s ta tement  
is t h e  controversy over  t h e  
However, it i s  equa l ly  t r u e  
whale, Christological r e f l e c t i o n  an t h e  person 
of Christ  and h i s  n a t u r e s  i s  to begin w i t h  Chr is t  
himself, Christ  has r evea l ed  himself t o  us  i n  h i s  
Word, H i s  Word i s  unequivoca l ly  ideneified w i t h  the 
Scr ip tu res .  lo Since the S c r i p t u r e s  a r e  the Word of 
C h r i s t ,  they are clear (i.e., they can be under- 
s t ood )  and certain ( i , e , ,  they are t r u e ) .  The 
theologian  begins h i e  Ghrlstolsgleal reflection 
a t  the place where Chr is t  reveals himself t o  him-- 
t he  S c r i p t u r e s ,  

27 .  It  shoisld be noted t h a t  i t  i s  not  the 
theo logian  h imse l f  xho determines t he  s t a r t i n g -  
po in t  of Chriszology,  It i s  n o t  wi th in  h i s  power 
t o  choose e i t h e r  reason o r  Chr i s t  a s  h i s  s t a r t i n g -  
po in t  f o r  Chsistolaglcal refiectron. Rather ,  t h e  
s t a r t i n g - p o i n t  i s  determined f o r  him by Christ i n  
h i s  Word to which he i s  he ld  c a p t i v e  by f a i t h .  I n  
t h i s  way, the s t a r t i n g - p o i n t  of Chr i s to logy  is  
given t o  t h e  theo logian ,  

111, PART TWO: 

The S ta r t ing-Poin t  of Modern Chr i s to logy  
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28.  Modern Chr i s to logy  r e v e r s e s  t h e  s t a r t i n g -  
po in t  of t r a d i t i o n a l  Chr i s to logy .  It begins  w i th  
t h e  humanity, r a t h e r  than t h e  d i v i n i t y  of C h r i s t .  
The cond i t i on  BE t h e  p o s s i b i l i t y  f a r  t h e  r e v e r s a l  
i s  the  rise of b i s t m i c a l - c r i t i c i s m  i n  t h e  e i g h t -  
een th  century,  Jokann Salorncb Sernfer i s  "the 
founder of the  h i s t o r i c a l  s tudy  of t h e  New Testa-  
ment. "'' The New Testament i s  a b l e  t o  be an o b j e c t  
of h i s t o r i c a l - c r i t i c a l  i n v e s t i g a t i o n  because Semler 
made a  d i s t i f i c t i o n  between Holy S c r i p t u r e  and t h e  
Word s f  God, Holy S c r i p t u r e  i s  t h e  c o l l e c t i o n  of 
the  s ix ty -s i x  canonica l  books of t h e  Old and New 
Testaments,  The Word of God, which i s  no t  i d e n t i -  
c a l  with S c r i p t u r e ,  i s  tha t  which, i n  ~ e m l e r ' s  own 
words, "at a41 t imes makes a l l  men wise un to  s a l -  
vat ion . "I2 

29. The imp l i ca t i on  of t h i s  d i s t i n c t i o n  f o r  
t h e  s tudy  of S c r i p t u r e  i s  obyious.  The Bib le  a s  a 
book i s  no longer  i n s p i r e d .  It is  a  product of 
human c u l t u r e  undeserving of any p r e f e r e n t i a l  t r e a t -  
ment i n  comparison t o  o t h e r  products  of human cu l -  
t u r e .  In  f a c t ,  t h e  h i s t o r i a n  can approach S c r i p t u r e  
c r i t i c a l l y  w i th  complete i m p a r t i a l i t y  a s  t o  i t s  
i n s p i r a t i o n .  
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t h e  s tudy  of S c r i p t u r e  i s  obyious.  The Bib le  a s  a 
book i s  no longer  i n s p i r e d .  It is  a  product of 
human c u l t u r e  undeserving of any p r e f e r e n t i a l  t r e a t -  
ment i n  comparison t o  o t h e r  products  of human cu l -  
t u r e .  In  f a c t ,  t h e  h i s t o r i a n  can approach S c r i p t u r e  
c r i t i c a l l y  w i th  complete i m p a r t i a l i t y  a s  t o  i t s  
i n s p i r a t i o n .  



3 0 ,  To proper ly  i n t e r p r e t  S c r i p t u r e ,   he h i s -  
t o r i m  EIUS% apply t h e  same canons of c r i t i c a l  scho- 
l a r s h i p  (e,g,, homogeneity and t h e  interconnected-  
ness  s f  all events )  t o  it as t o  any o t h e r  human 
work, Th i s  c r i t i c a l  u se  s f  reason de te rn ines  both  
t h e  mec :xi-: 3 and v e r a c i t y  o f  Scr ip tu re  It i s t h e  
s tandard by whtch S c r i p t u r e  is judged, The f i n a l  
wov :, -ken is a  human word and n o t  the  Word of God. t 
Idhag 'i_s the  impl i ca t ion  of t h i s  changed view of 
S c r i p t u r e  f ~ r  Ghris tology? 

31, David F r i e d r i c h  S t r auss  i s  t h e  f i r s t  theo- 
l o g i a n  ts d r a w  t h e  impl i ca t ions  from t h e  h i s t o r i c a l -  
crrti-eal method of b i b l i c a l  i nqu i ry  t o  Chris tology.  
S t r auss  argued t h a t  one n u s t  approach S c r i p t u r e ,  
inc luding  the  Gospels, c r i t i c a l l y ,  t h a t  i s ,  without  I 

t h e  presuppas i t ion  t h a t  S c r i p t u r e  is  t h e  Word of God. 
Be l ikewise d i s t ingu i shed  between S c r i p t u r e  and t h e  @ 
Word of God, This  is  t h e  enduring legacy of Semler 
f o r  modern theology. 

3 2 Sxnce  S c r i p t u r e  i s  n o t  t h e  Word of God, 

there veraL:i&y is  not  e s t a b l i s h e d ,  It is  t h e  h i s -  
toriar; wkc, must determine i t s  t r u t h ,  H e  does t h i s  
by a p ~ j l y i n g  t h e  above mentioned canons of c r i t i c a l  
scholarshap  t o  Sc r ip tu re .  I f  t h e  accounts recorded 
of Jesus i n  S c r i p t u r e  do no t  meet t hese  s tandards ,  
they are not  h i s t o r i c a l ,  but  mythica l ,  According 
t o  SLrauss, a myth i s  defined as "a n a r r a t i v e  r e -  
lacing directly o r  i n d i r e c t l y  t o  Je sus ,  which may 
be considered not a s  t h e  e ~ p r e s s i o n  of a  f a c t ,  bu t  
as the product  of an idea  of h i s  e a r l i e s t  Eollow- 
ers , rtE3 

3 3 ,  St rauss  then drew ou t  t h e  C h r i s t o l o g i c a l  
imp l i ca t ion ,  Not only must t h e  Gospels be approached 
c r ik ic : in ly ,  bu t  a l s o  t h e  one of whom t h e  Gospels 
speak w s t  be so approached, One must examine t h e  
Gospels wi thout  t h e  Chris toLogical  presuppos i t ion  
t h a t  Jesus is  God. One must d is t i r rguish  between 
the  .5es123 who s t ands  behind t h e  Gospels and can be 

brought t o  t h e  foreground by hfsEor ica1-cr i t ic i sm 
and t h e  Chr i s t  s f  fal"t portrayed by t h e  Church i n  
t h e  Gospels, Strauss d i d  f o r  Jesus what Semler had 
done e a r l i e r  i n  t h e  Bib le ,  This  i s  t h e  enduring 
legacy of Strauss f o r  modern Chris tology.  

3 4 .  I n v e s t i g a t i n g  t h e  Gospels i n  t h i s  manner, 
S t r auss  concluded t h a t  t h e  h i s t o r i c a l  J e sus  was a  
human being and no more, Xf C h r i s t  i s  p ic tu red  a s  
more thanr m a n ,  i f  he is p ic tu red  a s  God as w e l l ,  a s  
t h e  Gospels do, then  he  i s  understood mythologi- 
c a l l y ,  The mythological p i c t u r e  of C h r i s t  i n  t h e  
New Testament is  t h e  express ion  of t h e  "Ideaf '  i n  
t h e  form of an h i s t o r i c a l  account.  The product ion 
of t h i s  account is  an unconscious a c t i v i t y  on t h e  
p a r t  of the Church. The "Ideaf' which comes t o  ex- 
p res s ion  i n  t h i s  myth of J e sus  a s  God i s  t h e  u n i t y  
of t he  i n f i n i t e  and t h e  f i n i t e ,  a  u n i t y  which a p p l i e s  
t o  t h e  whole human r a c e  and n o t  j u s t  ane man. I n  
S t r auss '  own words, "humanity i s  the  union of t h e  
two na tu res ,  t h e  inca rna te  God: t h e  i n f i n i t e  s p i r i t  
d ives ted  t o  f i n i t u d e  and t h e  f i n i t e  s p i r i t  r e c a l l i n g  
i ts  i n f i n i t u d e  . " I 4  

35. Wkat 9s the  impl i ca t ion  of t h i s  f o r  t h e  
s t a r t ing -po in t  Q %  Christology? S t r auss  emphasizes 
the humanity s f  C h r i s t .  So much s o  t h a t  t h i s ,  
r a t h e r  than  the d i v i n i t y  of C h r i s t ,  becomes t h e  
s t a r t ing -po in t  f o r  C h r i s t o l o g i c a l  r e f l e c t i o n ,  This  
r eve r ses  t h e  t r a d i t i o n a l  o rde r .  T r a d i t i o n a l  Chris- 
t o l sgy  presupposed the d i v i n i t y  of C h r i s t .  The 
problem f a r  t r a d i t i o n a l  Christobogy was how humanity 
could be predica ted  of t h i s  s u b j e c t ,  The s o l u t i o n  
was t h e  d o c t r i n e  of t h e  hypos ta t i c  union,  With 
Strauss and subsequent modern Chr is to logy,  i t  is  n o t  
t h e  d i v i n i t y ,  but  t h e  humanity of C h r i s t  which i s  
presupposed. The problem f o r  modern Chr is to logy 
becomes how d i v i n i t y  can be predica ted  of t h i s  sub- 
j e c t .  
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3 6 ,  The s o l u t i o n  proposed by Strauss, t ha t  t h e  
New Testament p i c t u r e  of J e sus  a s  God is  a mytho- 
l o g i c a l  expression of t h e  "Idea" t h a t  i t  i s  t h e  
e n t i r e  human r a c e  which i s  uni ted  wi th  t h e  d i v i n e ,  
was not  h i s t o r i c a l l y  s i g n i f i c a n t  f o r  modern Ghris- 
to logy,  Therefore,  th$s  p a r t  of the pager w i l l  
conclude wi th  a r ecen t  s o l u t i o n  t o  the problem, a  
sslution proposed by Wolfhart Pannenberg* 

37, In  Jesus-God and Man, Pannenberg sugges ts  
t h a t  one can answer t h e  Chr i s to log ica l  ques t ion  
"k%o is Jesus  ~ h r i s t ? "  along one of two d i f f e r e n t  
l i n e s .  One can proceed e i t h e r  "from above" o r  
"From below. "I5 I f  one begins from above, one be- 
g i n s  w i t h  the d i v i n i t y  of Chr i s t .  T h i s  is t h e  
s t a r t ing -po in t  of t r a d i t i o n a l  GhristoEogy. I f  one 
begins from below, one begins wi th  t h e  humanity of 
Chr i s t  o r ,  i n  ~ a n n e n b e r g ' s  words, wi th  t h e  h i s t o x i -  
cal  Jesus, This  is  t h e  s t a r t ing -po in t  of modern 
Christslsgy, 

'7 t-+ 

3 T ~ a n e n b e r g  rejects a  Chris tologp from 
a & ~ x ~ e ,  Re does so  f o r  three reasons, (1) a Chris- 
tolr:gy from above presupposes tha t  which it  i s  t h e  
t a s k  of ChristoXagy t o  pwove--the d i v i n i t y  of C h r i s t ,  
( 2 )  The problem f o r  a Chris tology from above Is t h e  
union of God and man i n  Je sus ,  The l i f e  of Je sus  
i s  not  of de terminat ive  s i g n i f i c a n c e  f o r  t h i s .  
(3) A Chr i s t sPogy  from above presupposes t h a t  one 
s tands  i n  t h e  p o s i t i o n  of God himself and then pro- 
ceeds w i t h  A i m  i n t o  t h e  world,  Rather, one must 
begin where God has revealed himself--the humanity 
of C h r i s t ,  Therefore,  "Christology d e a l s  with Je sus  
as t h e  b a s i s  of t h e  confession and the  f a l t h  t h a t  he 
i s  t h e  Chr i s t  of God."lh 

3 9 ,  Does the  humanity of C h r i s t ,  which is as-  
cerrained by a h i s t o r i c a l - c r i t i c a l  i n v e s t i g a t i o n  of 
the  Gospe l s ,  e s t a b l i s h  t h e  claim t h a t  he i s  God? 
Ut~l . ike  S t r auss  Pannenberg a f f i rms  t h a t  " t h i s  man 
Jesus i s  Godmui7 H e  does so  on t h e  b a s i s  of a 

- 40 - 

c r i t i c a l  defense o f  t h e  h i s t o r i c i t y  of t h e  r e su r -  
rec t ion .18  This  man Jesus i s  God because God has  
raised him from the  dead, The r e s u r r e c t i o n  i d e n t i -  
ffes Jesus  with God because by i t  God v i n d i c a t e s  
t h e  pre-Easter claim of Je sus  t h a t  i n  h i s  person 
t h e  Kingdom of God, Fakeich i s  i n sepa rab le  from God 
h imsel f ,  makes i ts  appearance, 

40,  Although Pannenberg Is able ta affirm t h a t  
J e sus  i s  God, i t  must be noted how he  does t h i s .  
Pannenberg determines the d i v i n i t y  of  C h r i s t  by 
t h e  e x e r c i s e s  of h i s  reason a lone  t o  which Scrip-  
cure 5s heid c a p t i v e  u n t i l  i t  y e i l d s  i t s  conclusion.  
T h i s  i s  i n  marked contrast t o  t h e  au thor s  of A r t i -  
cle JWT.1 OF the  Formula o f  C O ~ C O T B  who were he ld  
captive by Che Wovd of God which i t s e l f  determined 
t h e  d i v i n i t y  of C h r i s t  f o r  ehe theo%ogian, 

Ill'. CONCLUSIONS : 

41, Modern Chris tology r e v e r s e s  the s t a r t i n g -  
po in t  02 t r a d i t i o n a l  Chr is to logy,  Unlike t r a d i -  
t i o n a l  Chr is to logy,  which presupposes t h e  d i v i n i t y  
of C h r i s t ,  m d e m  Chris tology presupposes t h e  human- 
i t y  of C h r i s t *  The ques t ion  wdth which t h i s  con- 
c l u s i o n  i s  cancerned i s  a s  Sa l l sws;  m a %  is objec- 
t i o n a b l e  w i t h  t h e  s t a r t ing -po in t  06 modem Chris- 
to logy?  

42,  Is it t h e  f a c t  t h a t  i t  begins  wi th  t h e  
h w a n i t y  of Christ i t s e l f  which is  ob jec t ionab le?  
No, because in t i m e ,  t h a t  i s ,  i n  t h e .  t i m e  of the 
d i s c i p l e s ,  t h i s  w a s  t h e  s t a r t i n g - p a i n t  of Chris- 
tology.  Reca l l  t h e  confess ion  of Peter as recorded 
i n  Matthew 16~15-16, "He s a i t h  unto them, But whom 
say  ye t h a t  I a m ?  And Simon Peeer answered and s a i d ,  
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captive by Che Wovd of God which i t s e l f  determined 
t h e  d i v i n i t y  of C h r i s t  f o r  ehe theo%ogian, 

Ill'. CONCLUSIONS : 

41, Modern Chris tology r e v e r s e s  the s t a r t i n g -  
po in t  02 t r a d i t i o n a l  Chr is to logy,  Unlike t r a d i -  
t i o n a l  Chr is to logy,  which presupposes t h e  d i v i n i t y  
of C h r i s t ,  m d e m  Chris tology presupposes t h e  human- 
i t y  of C h r i s t *  The ques t ion  wdth which t h i s  con- 
c l u s i o n  i s  cancerned i s  a s  Sa l l sws;  m a %  is objec- 
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to logy?  
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say  ye t h a t  I a m ?  And Simon Peeer answered and s a i d ,  



Thou a r t  t h e  C h r i s t ,  t h e  Son of t h e  l i v i n g  God.'! 
Therefore,  beginning with t h e  humanity of C h r i s t  
is  not  Jw itself ob jec t ionab le ,  

43 ,  Hawever, what i s  ob jec t ionab le  w i t h  t h e  
s t a r t ing -po in t  of modern Chris tology i s  t h e  reason 
why i t  begins where i t  does,  The condi t ion  of t h e  
p o s s i b i l i t y  f o r  the  s t a r t ing -po in t  of modern Chris- 
to logy is  t h e  h i s t o r i c a l - c r i t i c a l  method, S c r i p t u r e  
i s  approached without t h e  presuppos i t ion  t h a t  it i s  
t h e  Word s f  Gad. The Chr i s to log ica l  impl ica t ion  is 
t h a t  J e sus  must  be  approached wiehout the  presuppo- 
s i t i o n  t h a t  he is  God, But i s  suck a gresupposi t ion-  
Less CkristoZogy theo log ica l ly  l eg i t ima te?  

4 4 ,  Although i t  i s  t r u e  t h a t  the s t a r t ing -po in t  
of Chris tology f o r  t h e  d i s c i p l e s  was t h e  humanity of 
Je sus ,  f o r  t hose  of us who fol low the  d i s c i p l e s  i n  
t i m e ,  i s  cannot be ,  Unlike the  d i s c i p l e s ,  we l i v e  
a f t e r  the  e a r t h l y  l i f e  of J e sus  and the  i n s p i r a t i o n  
o f  t h e  New Testament w r i t i n g s  and e h e i r  canonizat ion.  
Sc r ip tu re  declares t h a t  t h e  Wsrd became f l e s h  (John 
1 : )  W e  can never th ink  of Chr i s t  except as God. 
The p o s s i b i l i t y  s f  a p resuppos i t ion le s s  Chris tology 
i s  forever excluded. This  is  t h e  s t a r t ing -po in t  of 
t r a d i t i o n a l  Chr is to logy,  This  i s  t h e  r a d i c a l  c r i -  
t i q u e  of snadevn ChristoLogy, 
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Concord.. However, t h i s  i s  s u f f i c i e n t  f o r  our pur- 
poses. For a more complete d i scuss ion ,  t h e  r eade r  
i s  asked t o  consul t  "The Person of Chr is t"  by THE POWER OF THE WORD 

Bjarne W e  Teigen i n  A Contemporary Look a t  t h e  
Formula of Concord, ed i t ed  by Robert D e  Preus and 
Wilbert H.  Rosin (Sa in t  Louis : Concordia Publish- men t h i s  t o p i c  was assfgned m e ,  I took i t  f o r  

ing  House, 19781, pp. 232-590 granted thae you were not  p a r t i c u l a r l y  i n t e r e s t e d  
en te r ing  i n t o  t h e  more OX less academic ques t ion  

10. ~ a l p h  Bohlmann has  c l e a r l y  shorn t h a t  t h e  which a g i t a t e d  t h e  Lutheran Church i n  t h e  days of 

Lutheran confess ions  regard Sc r ip tu re  as t h e  Word of an  Hermann Rathman (1585-1628, pas to r  a t  Danzig, 

~~d~ See h i s  P r i n c i p l e s  of B i b l i c a l  I n t e r p r e t a t i o n  where he in 1621 published h i s  book, "'Sesrs C h r i s t i  

in the Lutheran Confessions (Sa in t  k-d.~: Concordia Gnadesisi-eich"). It W ~ S  rfn t h i s  work t h a t  he main- 

Publishing House, 19681, pp.  30-370 ~ a h c l :  fLhi?b: t h e  Word of: Gad d i d  n o t  have any inher- 
ent pOQ7er - 0  i n s t r u c t  man, and make him b e t t e r ,  but  

11. Werner Georg Kummel, The BTnTsT T a c e a m ~ n +  ' 
The His tory  of t h e  Inves t iga t ion  of Its Problems 
(Nashvil le :  Abingdon Pres s ,  1972) , p .  68. Hence- 

f o r t h ,  all f u t u r e  r e fe rence  t o  t h i s  work w i l l  be by 
author  and page number. 

15- See Pannenberg, pp. 33-37, 

27, Pannenberg, p .  283. 

18. See Pannenberg, pp. 53-107. 

-- @, M. Fa le ide  
General P a s t o r a l  Conference 
June 17-18, 1982 
Mankato , Minnesota 

T E ~ Y : ~  c:v-p~rted and supplemented by t h e  a c t i v i t y  
c t  thr T u ~ y  S p i r i t .  It was, of course ,  a f a l s e  
i n t e r p r e t a t i o n  of Heb. 4 :  2 which Rathman made use  
of i n  defending h i s  p o s i t i o n ,  -- or unto us was 
t h e  gospel preached, a s  we l l  a s  unto them: but  
t h e  word preached did no t  p r o f i t  them, no t  being 
mixed wi th  f a i t h  i n  them t h a t  heard it." (Here 
read t h e  Greek t e x t  and expla in  SUGKE 
mingle, b l e i d  together . )  R a t b a n ' s  content ion  i s  
a d e n i a l  of what our sound Lutheran dogmaticians 
have always he ld ,  from Luther down: "Habet s c r i p -  -- 
t u r a  Sanctum." O r  
t h a t  equa l ly  d e f i n i t e  s tatement  by t h e  Wittenberg 
theologians  of Luther ' s  day: "Sp i r i tu s  semper 
conjungl tur  cum verbo . " ( ~ 0 t h  quota t  i ons  found i n  
Baier  ' s "~ompendium, " I, p . 157.  ) 

Since our Saviour i d e n t i f i e s  Himself wi th  a l l  
of God's word, then it may of a t r u t h  be appl ied  
to every word sf S c r i p t u r e  (His f i n a l  sermon i n  t h e  
Capernaum synagog): "It i s  the s p i r i t  t h a t  quick- 
meth; the flesh p r a f i t e t h  nothing:  t h e  words t h a t  
I speak unto you, they a r e  s p i r i t ,  and they a r e  
l i f e , "  John 6 ~ 6 3 ,  
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Now t h i s  word of God, s i n c e  i t  i s  ~ o d ' s  word, 
n a t u r a l l y  has c e r t a i n  d i v i n e  a t t r i b u t e s .  And what 
a r e  they?  In our dogmatics w e  u sua l ly  recognize 
these  fou r  genera l  d i v i s i o n s  when speaking of t h e  
"P rope r t i e s  of Holy Scripture":  1. I ts  d i v i n e  
a u t h o r i t y ;  2 .  Its d iv ine  power; 3,  Its d i v i n e  

; 4 ,  Its d i v i n e  c l a r i t y ;  each claim of 
"propertyss being,  of cour se ,  subs t an t i a t ed  by per- 
t i n e n t  germane Bible  passages a s  sedes doc t r inae .  

Since i t  i s  t h e  second of these  genera l  d i v i -  
s i o n s ,  namely t h e  ---- POWER of t h e  WORD, we a r e  t o  d i s -  
cuss i n  t h i s  b r i e f  paper ,  we n a t u r a l l y  f i r s t  of a l l  
look f o r  o u r  s e a t s  of d o c t r i n e .  What does t h e  word 
have t o  t e s t i f y  i n  i t s  own behalf  s o  f a r  a s  d i v i n e  
power i s  concerned? Here w e  have an a r r a y  of pas- 
sages of which w e  can,  i n  t h i s  b r i e f  s tudy,  consider  
but  a f e w ,  And they w i l l ,  of n e c e s s i t y ,  have t o  
p o i n t  t o  the d iv ine  power both t o  condemn as we l l  
as  t o  save. "To condemn?" you ask .  Yes, we must 
assign t o  the w r i t t e n  word a l s o  t h e  power t o  shut  
ou t  of %he kingdom, I t  is  t h e  f a i t h f u l  word which 
becomes the  f i n a l  a r b i t e r  a l s o  i n  t h e  mat te r  of con- 
v i c t i ng  of s i n ,  (ELEGXEIN - T i t u s  1: 9 )  While it - 
b e  t r u e  t h a t  t h e  n a t u r a l  man's conscience o f f e r s  
t es t imony ,  so t h a t  Paul  can say ,  a s  he does i n  
Rom. 2 : 1 4 ,  15 ,  "For when t h e  Gen t i l e s ,  which have 
n o t  t he  l a w ,  do by na tu re  t h e  th ings  contained i n  
t he  law, these, having not  t h e  Paw, a r e  a law unto 
themselves: Which shew t h e  work of t h e  law w r i t t e n  
i n  t h e i r  hear ts ,  t h e i r  conscience a l s o  bearing wit- 
ness ,  and t h e i r  thoughts t h e  mean while  accusing 
o r  else excusing one another ,"  he i s  not  thereby 
claiming f o r  t h a t  i nne r  vo ice  wi th in  us such a con- 
v i c t i o n  s g  sin t h a t  it w i l l  cause one completely 
t o  d e s p a i r  of s e l f .  Paul ,  l i k e  a l l  o t h e r  humans, 
was gossessed of a  conscience a l s o  a s  a  s e l f -  
r i gh teous  Phar isee .  But t h a t  voice  wi th in  him d i d  
n o t  r e a l l y  cause him t o  Icnow s i n  i n  a l l  its hideous- 
ness, I n  f ac t ,  i t  permit ted him t o  commit t h e  s i n  

of persecuting tbqJChwrgh .gf ,.cod J,,,th&~k~~gI,JFE.ra& 9 9  
was thereby doing, . : ~ e r v i ~ g ~  .- c,rh3$s th$g t.a,*rj8i 
which he gives expre~sAqn,.in:, t h a t  ;hgart-<eaEc~hnF-l 
7 t h  - rw chapter . -  oE Romans, ;$ten +he: 2ays;;;, 4 ~ o ~ ; ; ~ 4 s k ~ u a  ; ,  

the  l a w  sin was dead,  For 5 .bas ,al ive -.. , . = withguf tghe;,E 
law onre: but when the  c o ~ a n d q e n t  r c ~ ~ , ,  q i ~ ~ ~ ; r g - , ~ ; ,  
vived ,  and I died  .Ig Rom. 7 :  8; 9. The conscience 
may. - -  not '  . always be s p i r i t y g l  , , pgq3God.y9 $awi, iq a Id<;- 
Does. npt  Paul  say,  R O ~ .  i : 14 ' ' $ d ~ , > ~ e  k ~ p w , q $ a & , ? ~ ~ e - ~  ,, 
law 'is s p i r i t u a l  ; b i t  I am cg ipp l ,  s o i d  ,ygqg~; s:y;$, 
That is why Paul  G a t e k i n  t h i s .  game chapted.: t - s , s ,  # ~ z J $  
s h a l l  I say then? rs t h e  iaw s i n ?  .fo&b4P8 ii$j$~, 
I had not known s i n ,  but  by-, f h e , l a  or; I fi3d not: 

a -  > $  iJG 

known l u s t ,  except t h e  l a w  Fad s d d ,  thou 3 9 f ,  
covet  ." Rom.  7 : 7.  It i q  Fhe damniqg~ e f  f i ~ e ~ y  ,,sf 2i: 

thk  LAW of God t o  which ,Paul  ?xGf egs when, . he ? . 2_5tg sayst i n i  
Rom. 3 : 19 "Now w e  know that  ;what t h i n g s  sqever,  ~ 6 ~ ' -  A 

i..c : b d  L . , G - k  
l a w  s a i t h ;  i t  s a i t h  t o  them vhb are, .undeq thq6$law:i,i 
t h a t  eyery mouth may be ,stopped, .and ail .khe,w{r$iJ,,i 
may become g u i l t y  before G Q ~ . "  T t  is t h e  keir jbleyr - A. I 

d e s t r u c t i v e  power of the LAW <* which @,,*Jeremiah' s . - .. 
referswheh he says ,  Jer.  23129, "Is a o t  my +word j---z 
l i k e  as a f i re?  s a i t h  t h e  Lord; anh l i k e  a hammer 
t h a t  breclketb t h e  rock  i n  pieces?" Natural  man./. 
i s  soe;oar: t o  imagine that so long a s  h i s   thought^,,, 
and f w g i n a t i o n s  are hidden i n  t h e  s e c r e t  chambers ; 

of t h a t  heart of his (which Cod has  t o l d  him i2 dq;, 
c e i t f u l  above a l l  t h i n g s ,  a n d . d ~ s p e r a t e L y  
he i s  sqfrs. But then the  LAW ,of Gad rau-o hiq, - - .  ;, 

from h i s  sweet dream with the warning voice:  :The,: 
word qf t God is quick, and powerful,  and sharper  : ., ;,i 
than ?nj -  two-edged2 sword, pieqc+ng even to_ &lag, r e :  *., -; 
d iv id ing ;  asuader of seal .and. s p i r i c ,  a& o&$tPe . . b ~  

JoBnts, 9xhg P ~ P ~ P W , ,  an4 is a dipceynert of,, the thqpp$h%s 
anb, ipq+nts.sof t h e  hqart," Heb. 4 112 .:. . . : k b j ;  a ,  t < d k i 2  

i * < - 7  - , # * 
t -  ' 8  
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The e f  fieacy wkich is proper t o  t h e  LAW, there-  
fore,, $2 ~ h e ~ . p p w e r  t o .  Aay barg,  the i n q a t e  wkok&ness 
of thoicapnal;mind, whose ve~prna t -u re  is  , e n m i t y ,  ,:*-j 
aga ins t .  . +' - (Ram. 8: 7 1 .  This 5s ; . o f , - coq~qg ,  a  &+L-.,, jii 
t r u c t i v e  force ,  Even as t h e  house ~rkrich is  t o  h a v e '  -- 
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; 4 ,  Its d i v i n e  c l a r i t y ;  each claim of 
"propertyss being,  of cour se ,  subs t an t i a t ed  by per- 
t i n e n t  germane Bible  passages a s  sedes doc t r inae .  
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t h e  law en te red ,  t h a t  t h e  offence might abound." 
a f i r m  foundat ion must have a l l  rubble  and d e b r i s  Rom. 5: 20. Again: "Sin, tak ing  occasion by t h e  
cleared away be fo re  t h e  cons t ruc t ion  Can p r o f i t -  concupiscence. " Rom. 7 : 8. And again  : '?The Law 
ab ly  be begun, s o  our  bu i ld ing  of f a i t h  must have worketh wrath." Rom. 4 ~ 1 5 .  And y e t  again:  I v ~ h e  
a l l  thought of se l f - r ighteousness  destroyed be fo re  

l e t t e r  k i l l e t h ,  but  t h e  s p i r i t  g i v e t h  l i f e . "  I1 Cor. an holy temple of t h e  Lord can be  reared  on t h e  3:6. The law then makes u s  g u i l t y  be fo re  God. Its 
s tone  which God himself has  l a i d  i n  Zion. sphere is t h e  working of c o n t r i t i o n ,  t e r r o r s  of con- 

The LAW of God, t hen ,  s e rves  i t s  b lessed  purpose 
of d e s t r u c t i o n ,  God has no o t h e r  purpose i n  mind 
when He proclaims t h e  LAW than when H e  proclaims 
t h e  GOSPEL. He %ants  t o  save. The Saviour Himself 
preached more LAW than GOSPEL dur ing  H i s  e a r t h l y  
sojourn.  But t o  what purpose? Our Formula of Con- 
cord answers i t  thus :  "Although t h e  preaching of 
t h e  s u f f e r i n g  and dea th  of C h r i s t ,  t h e  Son of God, 
i s  an ea rnes t  and t e r r i b l e  proclamation and Beela- 
r a t i o n  of God's wrath,  whereby men a r e  f i r s t  l ed  
i n t o  t h e  LAW a r i g h t ,  a f t e r  t h e  v e i l  of Moses has  
been removed from them, s o  t h a t  they f i r s t  know 
a r i g h t  how g r e a t  t h ings  God i n  H i s  Law r e q u i r e s  of 
u s ,  none of which we can observe,  and t h e r e f o r e  
a r e  t o  seek a31 our r ighteousness  i n  C h r i s t :  

"Yet a s  long a s  t h i s  (namely C h r i s t ' s  s u f f e r i n g  
and dea th)  proclaims God's wrath and t e r r i f i e s  man, 
i t  is still nor proper ly  t h e  preaching of t he  Gos- 
p e l ,  b u t  t h e  preaching of Moses and t h e  Law, and 
t h e r e f o r e  a fo re ign  work of C h r i s t ,  by which H e  
a r r i v e s  a t  H i s  proper o f f i c e ,  t h a t  i s ,  t o  preach 
grace ,  console,  and quicken, which i s  proper ly  t h e  
preaching of t h e  Gospel." Epitome V, 7.8. And i n  
i t s  Thorough Declara t ion  t h e  Formula has t h i s  t o  
add: "Yea, what more f o r c i b l e ,  more t e r r i b l e  decla-  
r a t i o n  and preaching of God's wrath aga ins t  s i n  is 
t h e r e  than j u s t  t h e  s u f f e r i n g  and dea th  of C h r i s t ,  
H i s  Son?'I F. of C . ,  Thor. Decl. V ,  12. 

But t h a t  t h e  LAW can of i t s e l f  work only anger ,  
t h e  wrath of f r u s t r a t i o n ,  and f i n a l l y  dea th ,  is 
p l a i n l y  taught  u s  i n  passages l i k e  these :  "Moreover 

sc ience ,  which w i l l  no t  permit u s  t o  come t o  rest 
u n t i l  we have found H i m  who " i s  t h e  end of t h e  law 
f o r  r ighteousness  t o  every one t h a t  be l ieve th"  -- 
namely, C h r i s t ,  Rome 10:4 .  That is t h e  sum and 
substance of t h a t  s tatement  i n  Ga la t i ans ,  where 
Paul  speaks of t h e  law as our sehoohmaster, "Where- 
f o r e  t h e  l a w  was our schoolmaster t o  
C h r i s t ,  t h a t  we might be j u s t i f i e d  b 
3 ~ 2 4 .  Which means t h a t  we by t h e  l a& a r e  brought 
t o  Chr i s t  by t h e  very hopelessness of our  cond i t ion ,  
even a s  P e t e r  had t o  a s k  i n  t h a t  synagog scene a t  
Capernaum, when Chr i s t  had asked H i s  d i s c i p l e s :  
 ill ye a l s o  go away?" -- I I Lord ,  t o  whom s h a l l  we 
go?" John 6:8.  Their  cond i t ion  was such t h a t  i f  
they did not  have C h r i s t  t o  whom they  might f l e e ,  
they would be  hopeless ly  l o s t .  

But now t o  t h e  c r e a t i v e  power of t h e  word, 

1. It can c r e a t e  s p i r i t u a l  l i f e  where t h e r e  
before  was s p i r i t u a l  dea th .  I P e t .  1 ~ 2 3 .  " ~ e i n g  - 
born again ,  not  of c o r r u p t i b l e  seed, but  of incor-  
r u p t i b l e ,  by t h e  word of God, which l i v e t h  and 
ab ide th  forever ." Again, James 1:18, "Of h i s  own 
w i l l  begat he us wi th  t h e  word of t r u t h ,  t h a t  w e  
should be a kind of f i r s t - f r u i t s  of h i s  c rea tu res . "  
Again, I Cox. 4 ~ 1 5 ,  "For though ye  have t en  thou- 
sand i n s t r u c t o r s  i n  C h r i s t ,  y e t  have ye  n o t  many 
f a t h e r s :  f'or i n  Chr i s t  J e sus  I have begot ten  you 
through t h e  gospel." Its d i v i n e  e f f i c a c y  i s  nothing 
e l se  than God's power i n  t h e  word. And it is t h e  
Gospel word which has l i f e -g iv ing  power. That i s  
why Paul  states i n  Rom. 1:16. 17 ,  "FOX I am no t  



t h e  law en te red ,  t h a t  t h e  offence might abound." 
a f i r m  foundat ion must have a l l  rubble  and d e b r i s  Rom. 5: 20. Again: "Sin, tak ing  occasion by t h e  
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s tone  which God himself has  l a i d  i n  Zion. sphere is t h e  working of c o n t r i t i o n ,  t e r r o r s  of con- 
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when He proclaims t h e  LAW than when H e  proclaims 
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1. It can c r e a t e  s p i r i t u a l  l i f e  where t h e r e  
before  was s p i r i t u a l  dea th .  I P e t .  1 ~ 2 3 .  " ~ e i n g  - 
born again ,  not  of c o r r u p t i b l e  seed, but  of incor-  
r u p t i b l e ,  by t h e  word of God, which l i v e t h  and 
ab ide th  forever ." Again, James 1:18, "Of h i s  own 
w i l l  begat he us wi th  t h e  word of t r u t h ,  t h a t  w e  
should be a kind of f i r s t - f r u i t s  of h i s  c rea tu res . "  
Again, I Cox. 4 ~ 1 5 ,  "For though ye  have t en  thou- 
sand i n s t r u c t o r s  i n  C h r i s t ,  y e t  have ye  n o t  many 
f a t h e r s :  f'or i n  Chr i s t  J e sus  I have begot ten  you 
through t h e  gospel." Its d i v i n e  e f f i c a c y  i s  nothing 
e l se  than God's power i n  t h e  word. And it is t h e  
Gospel word which has l i f e -g iv ing  power. That i s  
why Paul  states i n  Rom. 1:16. 17 ,  "FOX I am no t  



ashamed of t h e  gospe l  of C h r i s t :  f o r  i t  is  t h e  
power of God unto  s a l v a t i o n  t o  every one t h a t  be- 
l i e v e t h ;  t o  the  Jew f i r s t ,  and a l s o  t o  t h e  Greek. 
For t h e r e i n  (namely, i n  t h e  Gospel) i s  t h e  r i g h t -  
eousness  of God revea led  from f a i t h  t o  f a i t h :  a s  
i t  is  w r i t t e n ,  The j u s t  s h a l l  l i v e  by f a i t h . "  
Again i n  I Cor. 8  "For t h e  preaching of t h e  
c r o s s  i s  t o  them t h a t  p e r i s h  foo l i shnes s ;  bu t  un- 
t o  us  which a r e  saved i t  i s  t h e  power of God*" 
And y e t  a g a i n ,  i n  11 Tim. 3 ~ 1 4 .  1 5 ,  "But cont inue  
thou i n  t h e  t h i n g s  which thou h a s t  l ea rned  and 
h a s t  been assured  o f ,  knowing o f  whom thou h a s t  
l ea rned  them; And t h a t  from a c h i l d  thou has  known 
t h e  holy s c r i p t u r e s ,  which a r e  a b l e  t o  make t h e e  
wise unto s a l v a t i o n  through f a i t h  which is  i n  C h r i s t  
J e sus . "  (It i s  t h i s  passage of Holy W r i t  a g a i n s t  
which Rome so  shamefully sins when i t  t eaches  t h a t :  
"The S c r i p t u r e s  a lone  cannot be a s u f f i c i e n t  gu ide  
and r u l e  of f a i t h  because they cannot ,  a t  any t ime,  
be  w i th in  t h e  reach  of every i n q u i r e r ;  because they 
a r e  n o t  of themselves clear and i n t e l l i g i b l e  even 
i n  m a t t e r s  of t h e  h ighes t  importance, and because 
they  do n o t  con ta in  a l l  the  t r u t h s  necessary  f o r  
s a l v a t i o n . "  (Card ina l  Gibbons' "Fa i th  of Our Fa the r s , "  
chap te r  V I I I ,  r e  The Church and t h e  B ib l e . )  

2 ,  It has d i v i n e  power, through t h e  Gospel,  t o  
w r i t e  t h e  Law i n t o  t h e  h e a r t  of man, s o  t h a t  h e  w i l l  
____I_____ - _ _ _ _ _ I _  

now love  t h a t  which he be fo re  ha ted .  By n a t u r e  man 
hated n o t  only God, bu t  t h e  law of God as w e l l .  
Says Paul ,  Rom. 8 :7 ,  "The c a r n a l  mind i s  enmity 
a g a i n s t  God, f o r  i t  i s  no t  s u b j e c t  t o  t h e  law of 
God, n e i t h e r  indeed can be."  But when t h e  Gospel 
of C h r i s t  has  come i n t o  i t s  own, and made of our  
unwi l l ing  h e a r t s  w i l l i n g  h e a r t s ,  a s  our  Confessions 
pu t  i t  (F. of C . ,  Epitome I L ,  8 ) ,  t h a t  b e l i e v i n g  
h e a r t  w i l l  confess  w i th  David:  ?'I d e l i g h t  t o  do 
thy  w i l l ,  0 my God : yea ,  thy law is  wi th in  my 
h e a r t , "  Ys, 4 0 : 8 ,  What man under t h e  t h r e a t  of 
t h e  Law would cia grudgingly and unwi l l i ng ly ,  h e  now 
does g l ad ly  and wi th  a l l  h i s  h e a r t ,  a s  David aga in  

t e s t i f i e s  i n  P s .  L19:12,  "I w i l l  run t h e  way of t hy  
commandments, when thou s h a l t  en l a rge  my h e a r t . "  
(Luther ' s  c lass rosm n o t e s :  '%enm du h a s t  mein Herz 
a u s g e b r e i t e t . "  The Norwegian t r a n s l a t i o n  p u t s  i t  i n  
the presen t  t m s e :  " t h i  du f r ie r  m i t  b je r te  f r a  -- 
angest .")  It was t h i s  enlarging of t h e  h e a r t  through 
t h e  b lessed  t i d i n g s  of t h e  Gospel t o  which a Jeremiah 
pointed forward when he prophesied (Jer ,  31:33), "But 
t h i s  shall be t h e  covenant t h a t  1 w i l l  make w i t h  the  
house of I s r a e l ;  after tzhose days ( t h e  days r e f e r r e d  
t o  were the days of plucking up, and breaking down, 
and throwing down, and des t roy ing ,  and a f f l i c t i n g ,  
spoken of e a r l i e r  i n  t h i s  3Pst  chap te r  - t h e  d i s -  
pensa t ion  of t h e  Law), s a i t h  t h e  Lord, I w i l l  pu t  my 
l a w  i n  their inward p a r t s ,  and w r i t e  i t  i n  t h e i r  
h e a r t s ;  and w i l l  be  t h e i r  God, and they  s h a l l  be  
my people*"  

The f a c t  t h a t  a b e l i e v e r  a t  times may no t  f e e l  
t h a t  he i s  as t r u l y  a n  obedient  c h i l d  of God a s  h e  
ought t o  bc  is due t o  t h e  f a c t  t h a t  h e  is  n o t  q u i t e  
f r e e  from t h e  o ld  Adam, S t  i s  t h i s  problem of which 
Paul  speaks i n  the 7 th  chap te r  of Romans, say ing:  
' ' ~oa:  1 d d i g h t  i n  the  l a w  of God a f t e r  t h e  inward 
man: But L see another  law i n  my members, war r ing  
a g a i n s t  t h e  law of my mind, and b r ing ing  me i n t o  
c a p t i v i t y  t o  the  lm of s i n  which Fs i n  my members, 
0 wretched man t h a t  1 am: who s h a l l  d e l i v e r  m e  from 
t h e  body of t h i s  dea th?  I thank God through J e s u s  
C h r i s t  our  Lord, So then  w i t h  t h e  mind I myself 
s e r v e  t h e  Iaw of God; bu t  w i t h  the f l e s h  t h e  l a w  
of s i n . "  When t h e  Saviour s ays :  "If ye l ove  m e ,  
keep my comandments," (John 1 4 ~ 1 5 ,  many a  poor 
s i n n e r  might be tempted t o  doubt h i s  l ove  of C h r i s t ,  
s i n c e  he has  never  been a b l e  t o  avoid breaking those  
commandmentse But h e r e  we must bear  i n  mind what 
that i s ,  It does no t  mean t h a t  you have 
never  broken God's law, bu t  t h a t  you TREASURE ~ o d ' s  
commandments; they  a r e  your KEEPSAKE, yea ,  even when 
they condew you f o r  what you have done, That is  
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t h e  meaning of t h a t  word TEREIN, used he re  and s o  
many o t h e r  p l aces  i n  t h e  New Testament. For example: 
God's law t e l l s  me t h a t  I s h a l l  no t  speak e v i l  of 
my neighbor.  I f ,  a t  t h e  end of t h e  day, when I th ink  
back upon what I may have s a i d  about my neighbor i n  
anything but  a s p i r i t  of love  f o r  him, what do I do,  
i f  I am a t r u e  b e l i e v e r ?  Do I say:  "I wish t h e r e  

were no 8 t h  commandment"? O r ,  do I say:  "I don ' t  
c a r e  what God wants me t o  do i n  t h i s  matter"? By 

no means. I w i l l  r a t h e r  say:  hank God a l s o  f o r  
t h e  8 t h  commandment. The comandment i s  holy ,  and 
j u s t ,  and good. The commandment s h a l l  s t and ,  though 
I must fa3.1. It has  shown me again  how much I stand 
i n  need of one who can save me a l s o  from t h i s  s i n .  

11 

I ask God t o  fo rg ive  me t h a t  s i n  and t o  grant  m e  
grace  t o  s t r u g g l e  aga ins t  i t  i n  t h e  f u t u r e .  It is 

thus  t h a t  t h e  Psa lmis t  can t r u t h f u l l y  confess :  "Thy 
word have I h id  i n  mine h e a r t ,  t h a t  I might not  s i n  
aga ins t  thee."  Ps. 1 1 9 : l l .  And a P a u l ,  who is ear-  
n e s t l y  s t r u g g l i n g  aga ins t  s i n ,  can l ikewise  comfort 
himself wi th  the thought : "Now then it is no more 
I t h a t  do i t ,  but  s i n  t h a t  dwel le th  i n  me ."  Rom. 7: 

17. It is  t h e  Gospel of Chr i s t  which changes your 
dread fea r  of God i n t o  a f i l i a l  fear .  The s l a v e  i s  
---- 
made a ---- freedman. F o r ,  a s  w e  have learned i n  our 
c a t e c h e t i c a l  i n s t r u c t i o n ,  0. 29: "We f e a r  God above 
a l l  t h ings ,  when we love H i m  so dear ly  t h a t  we dread 
nothing more than  t o  offend H i m . "  O r ,  as  Solomon 

p u t s  i t  i n  Prov. 8 : 1 2 ,  "The fear  of t he  Lord is t o  
h a t e  e v i l  ," 

3 .  But even a s  t h e  Gospel has c r e a t i v e  power i n  
i tself  t o  make me a b e l i e v e r  and t o  i n s c r i b e  t h e  
Law of God upon my h e a r t ,  so i t  a l s o  has d i v i n e  
power t o  s u s t a i n  me i n  t h a t  new l i f e  of f a i t h ,  yea ,  
even unto t h e  end. There would be no comfort i n  
t h e  f a c t  t h a t  I f o r  a t ime be l i eved ,  but i n  time of 
temptat ion f e l l  away. For t h e  Saviour h a s  s a i d  
( i n  t h a t  rugged 10th chapter  of Matthew, where He 
warns us  t h a t  w e  s h a l l  be hated of a l l  men f o r  H i s  

name's s ake ) :  "But he t h a t  endureth unto t h e  end 
s h a l l  be saved." Matt. 10:22. What, then ,  a r e  
some sf t h e  sedes doc t r inae  which g ive  me t h i s  
b lessed  assurance a s  a t r u e  b e l i e v e r ?  Oh, t h e r e  
a r e  scores  s f  them, But Pet u s  he re  po in t  t o  a 
few of those  wi th  which w e  perhaps a r e  most f a m i l i a r .  

Every time w e  come t o  t h e  s e r v i c e  of Absolution, 
before  par tak ing  of t h e  Lord's Supper, we a r e  d i s -  
missed wi th  t h e s e  comforting words : ' 'He which ha th  
begun a good work in you w i l l  perform it  u n t i l  t h e  
day of Jesus  ~ h r i s t . "  P h i l .  l : 6 .  In  t h a t  well-  
known good shepherd passage of John 18  t h e  Saviour 
says  of a l l  who a r e  H i s  in s p i r i t  and i n  t r u t h :  
"My sheep hear  by vo ice ,  and I know them, and they 
fo l low m e :  And I g ive  unto them e t e r n a l  l i f e :  and 
they s h a l l  never p e r i s h ,  n e i t h e r  s h a l l  any man pluck 
them out  of my hand. My Fa the r ,  which gave them me, 
is  g rea te r  than a l l :  and no man is a b l e  t o  pluck 
them out  of my Fa the r% hand," John 10: 27-29. In  
H i s  h igh-pr ies t ly  prayer  (John 17) t h e  Saviour 
pleading wi th  H i s  heavenly Father  f o r  every t r u e  
d i s c i p l e ,  speaks these  exceedingly comforting words: 
I V  I pray f o r  them: I pray n o t  f o r  t h e  world, but  
f o r  them which thou h a s t  given me; f o r  they a r e  
t h i n e ,  And a l l  mine a r e  t h i n e ,  and t h i n e  a r e  mine; 
and I am g l o r i f i e d  i n  them. And now I am no more 
i n  t h e  world, but  t h e s e  a r e  i n  t h e  world, and I 
come t o  thee .  Holy Fa the r ,  keep through t h i n e  own -- 
name those  whom thou h a s t  given me, t h a t  they may 
P 

be one, as we a re . "  John 17:9-11. And un les s  we 
want t o  make a l i a r  ou t  of H i m  who Himself is t h e  
t r u t h ,  it is  w e l l  t h a t  we keep i n  mind H i s  prayer  
a t  t h e  grave of Lazarus: "Father,  9: thank t h e e  
t h a t  thou h a s t  heard m e .  And I knew t h a t  thou hear- 
est me always." John 11:41.42. Can I have any more 
comforting assurance than t h i s ,  t h a t  my Saviour is  
my P W C L E T E  a t  t h e  throne  of grace?  ( I  John 2 : l ) .  
And t h a t  very word which we speak a t  t h e  grave of 
our departed f e l low b e l i e v e r s ,  from t h e  1st chapter  
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I ask God t o  fo rg ive  me t h a t  s i n  and t o  grant  m e  
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---- 
made a ---- freedman. F o r ,  a s  w e  have learned i n  our 
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3 .  But even a s  t h e  Gospel has c r e a t i v e  power i n  
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name's s ake ) :  "But he t h a t  endureth unto t h e  end 
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b lessed  assurance a s  a t r u e  b e l i e v e r ?  Oh, t h e r e  
a r e  scores  s f  them, But Pet u s  he re  po in t  t o  a 
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I V  I pray f o r  them: I pray n o t  f o r  t h e  world, but  
f o r  them which thou h a s t  given me; f o r  they a r e  
t h i n e ,  And a l l  mine a r e  t h i n e ,  and t h i n e  a r e  mine; 
and I am g l o r i f i e d  i n  them. And now I am no more 
i n  t h e  world, but  t h e s e  a r e  i n  t h e  world, and I 
come t o  thee .  Holy Fa the r ,  keep through t h i n e  own -- 
name those  whom thou h a s t  given me, t h a t  they may 
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be one, as we a re . "  John 17:9-11. And un les s  we 
want t o  make a l i a r  ou t  of H i m  who Himself is t h e  
t r u t h ,  it is  w e l l  t h a t  we keep i n  mind H i s  prayer  
a t  t h e  grave of Lazarus: "Father,  9: thank t h e e  
t h a t  thou h a s t  heard m e .  And I knew t h a t  thou hear- 
est me always." John 11:41.42. Can I have any more 
comforting assurance than t h i s ,  t h a t  my Saviour is  
my P W C L E T E  a t  t h e  throne  of grace?  ( I  John 2 : l ) .  
And t h a t  very word which we speak a t  t h e  grave of 
our departed f e l low b e l i e v e r s ,  from t h e  1st chapter  



of I Pe te r :  "Blessed be t h e  God and Father  of our 
Lord Jesus  C h r i s t ,  which according t o  h i s  abundant 
mercy ha th  begotten us aga in  unto a l i v e l y  hope by 
t h e  r e s u r r e c t i o n  of J e sus  Chr i s t  from t h e  dead," 
i s  immediately followed by t h a t  r e l a t i v e  c l a u s e  
which t e l l s  u s  who these  a r e :  "Who a r e  kept 
t h e  power of God through f a i t h  unto s a l v a t i o n  
ready t o  be revealed i n  t h e  l a s t  time." I Pe te r  1: 

4 .  But God's word does not  ope ra t e  In a n a t u r a l  
way, which would mean t h a t  i t  appeals  t o  man's 

* .t 
reason;  nor does it ope ra t e  through what we c a l l  -... P 

r h e t o r i c a l  eloquence, appeal ing t o  men's emotions. 
No, i t  ope ra t e s  i n  a supe rna tu ra l  way. O r ,  a s  
Quenstedt p u t s  i t  : "Vexbum Dei v i r tu tem exerce t  
per  contacturn hyperphysicum." 

But r i g h t  here  i t  may be we11 t h a t  we make c l e a r  
what i s  meant by the  use  of reason.  Luther t e l l s  

us :  "We who would be a Chr i s t i an  had b e t t e r  poke 
out t h e  eyes of h i s  reason,  and l i s t e n  a lone  t o  what 
God says ."  S t .  L .  Walch V, 452. This  does no t  mean 

t h a t  we a s  b e l i e v e r s  must desp i se  reason,  For a l s o  

our  reason i s  a wonderful g i f t  of God, But i t  i s  

meant t o  be used i n  ma t t e r s  below u s ,  not  i n  ma t t e r s  
above u s .  Reason is  never more unreasonable than 
when i t  i n s i s t s  on reasoning i n  t h i n g s  above reason.  
And t h e  Gospel of Chr i s t  i s  f a r  and above a l l  reason.  
That i s  why Luther says  again:  "The forg iveness  of 

s i n s  f o r  t h e  sake of ano the r ' s  merits, l i kewise  
a n o t h e r ' s  r ighteousness  ( a s  one ' s  own) reason simply 
cannot grasp."  S t .  L .  Walch V I ,  733. And i t  i s ,  
of course ,  t h e  SATISFACTIO VICARIA which i s  t h e  ve ry  
h e a r t  and cen te r  of C h r i s t ' s  saving Gospel. It i s  
n a t u r a l  man's reason which i s  ever  ob jec t ing  t o  God's 
p lan  of s a l v a t i o n .  So f a r  from s a t i f y i n g  t h e  de- 
mands s f  h i s  reason,  t h e  Gospel becomes t h e  shee res t  
foo l i shness .  It is  t h i s  d i v i n e  t r u t h  Paul  expresses  
i n  I Cor. 2:14, "But t h e  n a t u r a l  man r ece ive th  no t  
t h e  t h i n g s  of t h e  S p i r i t  of God: f o r  they a r e  

foo l i shness  un to  him: ne i the r  can he know them, 
because they are s p i r i t u a l l y  d iscerned ."  That i s  
why he had t o l d  t h e  Corinthians from t h e  verv  
s t a r t :  "And my speech and my preaching was not  
wi th  en t i c ing  words of  man's w i s d o m ,  bu t  i n  demon- 
s t r a t i o n  of t h e  S p i r i t  and of power." I Cor. 2:4. 

5. That the i n f i n i t e ,  almighty a t t r i b u t e s  which 
belong t o  t h e  very essence of God a l s o  inhe re  i n  
H i s  d i v i n e  word, by way of d iv ine  comunica t ion ,  i s  
a l s o  a S c r i p t u r a l  t r u t h .  And what sedes  doc t r inae  
would w e  poin t  t o  i n  e s t a b l i s h i n g  t h i s  t r u t h ?  A s  
already c i t e d ,  t h e r e  i s  Rom. 1:16. 1 7 ,  "FQK I am 
not  ashamed of the  gospel  of Chr i s t :  f o r  i t  is  t h e  
power sf God unto salvation t o  every one t h a t  be- - -- - - - 
l i e v e t h ;  t o  the Jew f i r s t ,  and a l s o  t o  t h e  Greek. 
For t h e r e i n  (namely i n  t h e  Gospel) i s  the  r i e h t -  

LA 

eousness of God revealed from f a i t h  t o  f a i t h :  a s  
it is m i t t e n ,  The j u s t  s h a l l  l i v e  by f a i t h . "  
Again we have Eph. 1: 19 .  20,  "And what i s  t h e  
exceeding g rea tness  o f  his power t o  us-ward who 
be l i eve ,  according t o  t h e  working of h i s  mighty 
power, which he wrought i n  C h r i s t ,  when he r a i sed  
him from the  dead,  and set him a t  h i s  own r i g h t  hand 
i n  t he  heavenly places." And t h a t  t h i s  is  omnioo- 

1 

tence i s  evident from Christ's own words in Matt. 
28: 18, " A l l  power (PASA EXOUSIA) i s  given unto me - - 
in heaven. and i n  e a r t h .  " And i n  T I  ~ d r  . 4 : 6 Paul 
tes t i f ies :   or God, who comanded t h e  l i n h t  t o  

V - 

shine out  of darkness,  ha th  shined i n  our  h e a r t s ,  
t o  g i v e  t he  l i g h t  of the knowledge of the  g lo ry  of 
God i n  t h e  face of Je sus  Chris t . ' '  I n  Heb. l:3- 
w e  read concerning Chr is t  t h a t  "ue upnolaern a l l  
t h ings  by t h e  word of h i s  power. " (It is a- ----= - 

otent ward ,) -- 

In  f u l l  agreement with these S c r i p t u r e  passages, 
Baier, i n  h i s  Doct r ina l  Theology, p. 505, w r i t e s :  
"The same i n f i n i t e  virtue which is e s s e n t i a l l y  p e r  se 
and independent ly i n  God and by which he enlightens- 
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and converts  men i s  communicated t o  the  word." And 
Luther adds h i s  b i t  of testimony on  his sco re  i n  
t h e  following words: "The Holy Ghost does not  op- 
e r a t e  without t h e  word o r  before t h e  word, bu t  comes 
with and through the  word, and does not  go f a r t h e r  
than the word goes." 

But w e  must never g ran t  that the  d i v i n e  power 
of t h e  Holy S p i r i t  Is separa ted  from t h e  word, It 
is  t h i s  false claim which is made by En thus ia s t s ,  
Calv i r r i s t s ,  Rakhmanists, Quakers, and s t h e r s ,  It 
w i l l  ever be t r u e  i n  the words of Paul  (Rome 18:17),  
"So then f a i t h  cometh by hearing, and hear ing  by 
t h e  word s f  God,'' It was one o f  %wPnglivs fundamen- 
t a l  t e n e t s  t h a t  " the Holy S p i r i t  r e q u i r e s  no leadex 
o r  veh ic l e , ' '  And says a more modern C a l v i n i s t  
(Hodge of Pr ince ton) :  "Eff icac ious  grace a c t s  i m -  
mediately." T o  t h e  Enthus ias ts  t h e  Bib le  becomes 

A ,  a r u l e  of f a i t h  sub jec t  t o  
t h e  '"nner word ," t h e i r  so-called TLLW9NATIO 
DIRECTA. But whatever comes $0 u s  by way of s p i r i -  
t u a l  enlightenment,  whether we are aware of it o r  
no,  has had its source i n  t h e  revealed w o r d  of God. 
We may have read it, have heard i t  from ano the r  who 
has  read sr heard, and when it chances t o  come again  
t o  our  r e c o l l e c t i o n ,  w e  may be tempted  t o  t h i n k  t h a t  
t h e  Spirit spoke t o  u s  without means. But He  always 
makes u s e  of the  word as H i s  VEBICULW, Whenever we 
i n  o u r  p r a y e r s  a s k  God t o  grant  %is S p i r i t  and power 
t o  the word , "  we do not the reby  mean t o  sepa ra t e  .the 
two, b u t  ra ther  would we thereby confess  t h a t  our 
own e f f o r t s  w i l l  be of  no a v a i l  un less  we recognize 
a s  d i d  a Paul (I C o x ,  3 : 61, "I have p lanted ,  Apollos 
watered; b u t  God gave t h e  increase ."  It might be 
l e s s  s u b j e c t  t o  m i s i n t e r p r e t a t i o n  i f  w e  i n  u t t e r i n g  
such a p r a y e r  would phrase i t  thus :  "Grant u s  Thy 
Holy S p i r i t ,  ever present  i n  Thy word." And here  
Luther has a word of counsel:: "We must pu t  o f f  t h e  
f o o l i s h  confidence that we O U ~ S ~ % V ~ S  can effect any- 
th ing  through &he word i n  ehe h e a r t s  of our hea re r s ;  
r a t h e r  should w e  d i l i g e n t l y  cont inue  i n  the  prayer  

t h a t  Gad a lone ,  without  u s ,  would render  mighty 
and a c t i v e  i n  t h e  hea re r s  t h e  Ward which Be pro- 
claims through h i s  preachers  ;and t eache r s  ," 
S t .  L, Walch, I V ,  626, 

6. But while  the  m r d  is GodBs omnipotent 
power, it can be r e s i s t e d ,  "Bmips ten t ,  and s t i l l  
be r e s i s t e d ? "  you ask,  Yes, But he re  we a r e  f a c e  
t o  f ace  wi th  one of the SNSQLUBLES of Holy W r i t .  
Even a s  we cannot r e c o n c i l e  God's un ive r sa l  w i l l  
of grace  wi th  H i s  decree of p a r t i c u l a r  e l e c t i o n ,  
but  simply b e l i e v e  both d o c t r i n e s ,  s i n c e  both a r e  
taught  i n  God's word, so  we cannot expla in  how t h e  
almighty word of God% power can be r e s i s t e d  by 
weak men, But we behieve i t  because S c r i p t u r e  
p l a i n l y  teaches  i t .  There a r e  sco res  of passages 
which teach  t h a t  men resist t h e  Holy Ghost, The 
SIN of s i n s  of which Chr i s t  says  t h a t  t h e  Comforter 
w i l l  reprove t h e  world when M e  comes is t h i s :  "0f 
s i n ,  because they b e l i e v e  no t  on me . g '  John 16 : 8. 
But t h e  CUR ALPI, non ALPIZ w e  n u s t  l eave  i n  t h e  
i n s c r u t a b l e  counsel  of God u n t i l  t h a t  day when we 
s h a l l  know even a s  w e  a r e  b o r n .  

While i t  does  not e n t i r e l y  c l e a r  away t h e  mys- 
t e r y ,  Luther has t h i s  t o  say  re  t h e  r e s i s t a b i l i t y  
of t h e  word: ''men Gad works through means, He can - 
be r e s i s t e d . "  Therefore s p i r i t u a l  r e s u r r e c t i o n  can 
be r e s i s t e d ,  as i s  seen from passages l i k e  these ;  
A c t s  3:  46 (Paul and Barnabas i n  an t ioch  of P i s i d a )  . - .  
"And Paul and Barnabas waxed bold and s a i d ,  It was 
necessary t h a t  t h e  word of God should f i r s t  have 
been spoken t o  you (Jews): but  see ing  ye  put  i t  
away from you, and judge ysurse lves  unworthy of 
e v e r l a s t i n g  l i f e ,  Is, w e  t u r n  t o  t h e  Gen t i l e s , "  And 
i n  Stephen's hnartyx speech he charges h i s  accusers  
wi th  these words: "Ye s t i f fnecked  and uncircwncised 
i n  h e a r t  and ears y e  d o  always resist t h e  Holy Ghost; 
a s  your f a t h e r s  d i d ,  s o  do ye." Acts 7 : 51. 
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and a c t i v e  i n  t h e  hea re r s  t h e  Ward which Be pro- 
claims through h i s  preachers  ;and t eache r s  ," 
S t .  L, Walch, I V ,  626, 

6. But while  the  m r d  is GodBs omnipotent 
power, it can be r e s i s t e d ,  "Bmips ten t ,  and s t i l l  
be r e s i s t e d ? "  you ask,  Yes, But he re  we a r e  f a c e  
t o  f ace  wi th  one of the SNSQLUBLES of Holy W r i t .  
Even a s  we cannot r e c o n c i l e  God's un ive r sa l  w i l l  
of grace  wi th  H i s  decree of p a r t i c u l a r  e l e c t i o n ,  
but  simply b e l i e v e  both d o c t r i n e s ,  s i n c e  both a r e  
taught  i n  God's word, so  we cannot expla in  how t h e  
almighty word of God% power can be r e s i s t e d  by 
weak men, But we behieve i t  because S c r i p t u r e  
p l a i n l y  teaches  i t .  There a r e  sco res  of passages 
which teach  t h a t  men resist t h e  Holy Ghost, The 
SIN of s i n s  of which Chr i s t  says  t h a t  t h e  Comforter 
w i l l  reprove t h e  world when M e  comes is t h i s :  "0f 
s i n ,  because they b e l i e v e  no t  on me . g '  John 16 : 8. 
But t h e  CUR ALPI, non ALPIZ w e  n u s t  l eave  i n  t h e  
i n s c r u t a b l e  counsel  of God u n t i l  t h a t  day when we 
s h a l l  know even a s  w e  a r e  b o r n .  

While i t  does  not e n t i r e l y  c l e a r  away t h e  mys- 
t e r y ,  Luther has t h i s  t o  say  re  t h e  r e s i s t a b i l i t y  
of t h e  word: ''men Gad works through means, He can - 
be r e s i s t e d . "  Therefore s p i r i t u a l  r e s u r r e c t i o n  can 
be r e s i s t e d ,  as i s  seen from passages l i k e  these ;  
A c t s  3:  46 (Paul and Barnabas i n  an t ioch  of P i s i d a )  . - .  
"And Paul and Barnabas waxed bold and s a i d ,  It was 
necessary t h a t  t h e  word of God should f i r s t  have 
been spoken t o  you (Jews): but  see ing  ye  put  i t  
away from you, and judge ysurse lves  unworthy of 
e v e r l a s t i n g  l i f e ,  Is, w e  t u r n  t o  t h e  Gen t i l e s , "  And 
i n  Stephen's hnartyx speech he charges h i s  accusers  
wi th  these words: "Ye s t i f fnecked  and uncircwncised 
i n  h e a r t  and ears y e  d o  always resist t h e  Holy Ghost; 
a s  your f a t h e r s  d i d ,  s o  do ye." Acts 7 : 51. 



7 .  While t h e  word i t s e l f  has  the  i nhe ren t  
power t o  accomplish t h a t  whereunto i t  is  s e n t ,  
whether t h a t  be  conv ic t i ng  of s i n  o r  of working 
t h e  new l i f e  of f a i t h  and s u s t a i n i n g  it t o  t h e  end, 
and whether t h a t  be through t h e  spoken o r  read  word 
we do know t h a t  i t  appears  6 s  be more e f f e c t i v e  i n  
t h e  employ of one than  of ano the r ,  What does t h i s  
mean? Does i t  mean t h a t  one man's vo i ce  is more 
persuas ive  khan t h a t  of ana the r?  I f  t h a t  were t h e  
cause  of t h e  d i f f e r e n t  r e s u l t s ,  then  it would be  
t h e  vo i ce  of man, r a t h e r  than t h e  i nhe ren t  power 
of God's word which would determine i t ,  

But whi le  w e  cannot add t o  t h e  word a  whit  of 
power, i t  i s  p o s s i b l e  f o r  u s  t o  s o  i n d i f f e r e n t l y  
m i n i s t e r  of t h a t  word t h a t  we may become an hin- 
d rance  t o  i t s  e f f e c t i v e  power, It i s  t h e  word 
which is f i t l y  spoken t h a c  i s  by Solomon spoken 
of a s  "apples  of gold i n  p i c t u r e s  of s i l v e r . "  
Prov. 25 :  11, It is  t h e  mishandling of t h e  word 
of l i f e  a g a i n s t  which Paul  warns i n  h i s  l a s t  
e p i s t l e ,  t e l l i n g  h i s  younger co-worker Timothy, 
"Study t o  shew t h y s e l f  approved unto  God, a work- 
man t h a t  needeth n o t  t o  be  ashamed, r i g h t l y  d iv id -  
i ng  t h e  word of t r u t h , "  11 Tim. 2 :  1.5, Which does 
no t  only mean t h a t  you must know how t o  d i v i d e  be- 
tween Law and Gospel, bu t  a l s o  atnow when and how t o  
make use of them p rope r ly ,  D r .  Walther ,  i n  h i s  Law 
and Gospel, speaks of p a s t o r s  who a r e  s o  c a r e l e s s  
about  t h e  r ead ing  of Sc r ip t axe  t h a t  they o f t e n  rob  
i t  of i t s  meaning. A s  an example he  speaks of 
t h o s e  who, speaking t h e  words of a b s o l u t i o n ,  place 
a wrong emphasis on t h e  word not ,  and s o  rob  it o f  
i t s  t r u e  meaning: " ~ e  t h a t  b e l i e v e t h  and i s  bap- 
t i z e d  s h a l l  be saved;  bu t  he t h a t  believeth not 
s h a l l  be damned." There is  more Gospel i n  t h e  
second s f  t h a t  compound sen tence ,  But then  it w i l l  
have t o  be  r ead  wi th  t h e  emphasis on t h e  wsrd 
b e l i e v e t h ,  The only  t h i n g  which can condemn u s  is 
UNBELIEF. D r .  Samuel Johnson, was d i scus s ing  wi th  

David Gal-rick, the g r e a t  t r aged ian  of t h a t  day, 
t h e  stage people's purpose i n  l i f e .  When David 
Gar r i ck  argered t k i i i t  it was t h e i r  g r e a t  o b j e c t i v e  
t o  t each  pe~3pLc r3  speak t h e  language c o r r e c t l y ,  
Johnson c;ldLlm.ge:: cha t  s t a t m e n t  by t e l l i n g  t h e  
a c t o r  : '$1 1navc-n' 1: ,icard t h e  a c t o r  who couf d  read  
t h e  ten  mai!i;li~ldTfie::r %- s c o r r e c t  Ly . When Garr ick  
asked $0 be teacet;! out on our  8 t h  c o m n d m e n t ,  and 
r e c i t e d  i t  k k ~ s :  "r$kou s h a l t  n o t  bea r  f a l s e  w i tnes s  
against:  t h y  neighbor,"  Johnson r e t o r t e d :  "I knew 
you couldn't, It does n o t  s ay  t h a t .  It says ,  
'Thou shal t  n o t  1,ea.r ca1.se w i tnes s  a g a i n s t  t hy  
neighbor ,  " 

But a s  t o  tf:e --- e f f e c t  of t h e  word which we have 
m i a i s t e r e d ,  w e  should no t  be too  anxious t o  d e t e r -  
mine the  r e s r r f k ~ ~  On t h i s  s c o r e  our  Formula of 
Csncsrd comes +pith t h i s  counse l ,  " ~ o n c e r n i n g  t h e  
p re sense ,  oper.l"lt:n, and g i f t  of t h e  Holy Ghost 
we should aob and cannot always judge ex sensu ,  a s  
t o  how and when %-hey a r e  experienced i n  t h e  h e a r t ;  
but  because e1-ie-y are o f t e n  covered and occur  i n  
great weak-nl;:ss, w e  should be cer ta in  f r s a ,  and 
according t t % ,  the promise t h a t  t h e  Word of God 
ppeaclaed and heard i s  t r u l y  an o f f i c e  and work of 
the  Wuly Ghost, by which W e  is c e r t a i n l y  e f f i c a -  
cious and works i~ our h e a r t s , "  Then is  given a s  
sedes  doctrina?. . :  II Cor. 2 :  3_4ff, "Now thanks be --- - ---- ---.- 
unto God, ~ ~ ~ h . i r t  always cause th  u s  t o  triumph i n  
C h r i s t ,  and in~ke.ch mani fes t  t h e  savaur  of h i s  
knowledge by u s  %aa every p l ace ,  For w e  a r e  un to  
God a sweet selTour s f  C h r i s t ,  i n  them t h a t  a r e  
saved, and in th~:m &ha& p e r i s h :  To t h e  one we 
are t h e  sai70ur c?f dea th  unto dea th ;  and t o  t h e  
o t h e r  t h e  savnur o f  l i f e  unto l i f e , "  And a l s o  
Ji Cor, 3: 5 f f ,  "got t h a t  w e  are s u f f i c i e n t  of our- 
selves LO think anything a s  of o u r s e l v e s ;  bu t  our  
~ u c e l f i e n c : ~ t  i s  oF God; Who a l s o  h a t h  made us  a b l e  
minis ters  c>f pb:: : * s e ; ~  t es tament ;  n o t  of t h e  l e t t e r ,  
but  of the spx.~f:f?: f o r  the le t ter  k i l l e t h ,  bu t  
the s p i r i &  g ive th  life," 
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While w e  do no t  want t o  encourage anyone t o  be 
l a z y ,  i n d i f f e r e n t ,  o r  c a r e l e s s  about h i s  proclaim- 
i n g  t h e  word of God, bu t  would remind ourse lves  a s  
w e l l  a s  f e l low l aboure r s  of t h e  tremendous respon- 
s i b i l i t y  which rests upon u s  whenever we appear a s  
m i n i s t e r s  of God, w e  want t o  pose t h i s  ques t ion  i n  
c los ing :  A s  f o r  t h e  e f f e c t  of t h e  word spoken by 
a  p l eas ing  voice  and g e t t i n g  a  ready hear ing ,  s o  
f a r  a s  we can judge, a r e  w e  s o  s u r e  t h a t  i t  is  t h e  
message of t h e  word i t s e l f  which g r i p s  t h e  h e a r t  
and conscience of our h e a r e r s  o r  t h e  p l easan tness  
of t h e  voice  proclaiming i t ?  Here i t  i s  i n t e r e s t -  

i n g  t o  know t h a t  an Augustine, who was drawn t o  t h e  
s e r v i c e  of bishop Ambrosius i n  Milan mainly because 
of t h e  melodious s t r a i n s  of t h e  chant which had been 
pe r fec t ed  by t h e  bishop and sung by t r a i n e d  c h o i r s ,  
l a t e r  on began ques t ioning  h i s  own s p i r i t u a l  i n t e r -  
e s t  a t  t h a t  per iod  of l i f e .  H e  confesses t h a t  he  

now feared  it  was t h e  sweetness of t he  music which 
had drawn him, r a t h e r  than t h e  message which t h e  
hymns conveyed from t h e  word i t s e l f .  I t 's  worth 
pondering, b re th ren .  

-- Norman A ,  Madson 

A SEWON CRITIQUE* --- 

Chrysoston, the  "golden mouthed" of Antioch, 
showed l i t ~ 1 . e  p u r i e n c e  wi th  l a z y  preachers .  He 
wrote: "ilow gr:,zt t he  s k i l l  requi red  f o r  t h e  
teacher  i n  cox:tending e a r n e s t l y  f o r  t h e  t r u t h  has 
been sufflcicxirl: s e t  f o r t h  by us.  But I have t o  
mention one more mtter . . . The expenditure of 
g r e a t  labor  tipon the prepara t ion  of d i scour ses  t o  
be del iver-d i n  jiilblic . . . For though t h e  prea- 
cher  m y  have gz-esk a b i l i t y  (and t h i s  one would 
f i n d  only i n  a rew), n o t  even i n  t h i s  case  is he 
de l ivered  f r i ~ m  perpe tua l  t o i l .  For s i n c e  preach- 
ing  does no t  con,.. by n a t u r e  but  by s tudy,  suppose 
a  man t o  rc+ach a h i g h  s tandard of i t ,  t h i s  w i l l  
then forsake  him kf he does n o t  c u l t i v a t e  h i s  
power by cc3nntane a p p l i c a t i o n  and e ~ e r c i s e . " ~  

W e  a r e  here t u  2ngage i n  such s tudy.  More 
s p e c i f i s a l l y ,  let: i t  b e  s a i d  t h a t  a s  b ro the r s  i n  
t h e  f a i t h  and 4 3 ~  n n r  confess ion ,  l e t  u s  be secu re  
enough i n  our one hope and c a l l i n g  t o  g ive  f a i r  
encouragement and p r a i s e  where t h a t  i s  due and 
f a i r  criticism ~d-kl-lere t h a t  i s  due. Thus toge the r  
t h e  one b u i l d s  the sttler up, whi le  t h e  o the r  can 
f e e l  secure a t  t h e  same t i m e  t o  say ,  "Brother, 
t h e  common cause  of Chr i s t  t h a t  w e  sha re  c a l l s  f o r  
improvement in i h f s  o r  t ha t . "  

Let i c  'be said, i n  keeping wi th  Chrysostom's 
words, a l s o ,  t h ~ t  our  b ro the r  shows no l a c k  of 
l abor  i n  the prepa ra t ion  of t h i s  sermon. 

*This c r i t i q u e  w-5 presented by Pas to r  James Olsen 
a t  t h e  Lake  Mlchtgan P a s t o r a l  Conference, October 6-7, 
1981. The sermc was based on Matthew 5~13-16.  
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The Sermon's E e r i t s  

The sermon i s  t e x t u a l ,  The - 
t i o n i s  regard ing  both t h e  word " l ight"  and t h e  
word l q s a l t ' 9 i s  made w e l l ,  The meaning of t h e  
t e x t  and t e x t u a l  concepts  a r e  understood by t h e  
preacher ,  In  terms of thought s t r u c t u r e ,  theme 
and p a r t s  cap tu re  t h e  meaning. Divis ions  of t h e  
sermon c a r r y  t h e  thought forward i n  l o g i c a l  devel- 
opment. 

You w i l l  r e c a l l  t h a t  t h e  t h r e e  p a r t s ,  frpEow we 
acqu i re  t h i s  l i g h t , "  "How w e  l e t  t h i s  l i g h t  
sh ine , "  "Why w e  should l e t  our l i g h t  shine,"  
develop t h e  theme, "Let your l i g h t  shine!" Under 
p a r t  I ,  t h e  "how," t h e  S c r i p t u r a l  t r u t h  i s  brought 
out  t h a t  i t  i s  by t h e  power of t h e  Word. I n  p a r t  11, 
1 9  How we l e t  it shine,'"tk thought c e n t e r s  on t h e  
i d e a  t h a t  i t  i s  by our good works, beginning wi th  
confessing C h r i s t  i n  word and deed ourse lves  and 
then on t o  suppor t ing  t h e  spread of t h e  Gospel 
elsewhere. The nega t ive  s i d e ,  how we do no t  l e t  
i t  s h i n e  is  i l l u s t r a t e d  w e l l  by a  s t o r y .  An a p t  
exhor t a t ion  i n  a  quota t ion  Erom a Ukranian Chris- 
t i a n  i s  added. The p o s i t i v e  s i d e  was brought out  
in s e v e r a l  s o l i d  s t a t emen t s ,  Pa r t  111, "Why l e t  
i t  sh ine , "  was e s p e c i a l l y  wel l -wr i t ten ,  i n  my opin- 
i o n ,  wi th  e x c e l l e n t l y  balanced,  rounded paragraphs. 

Rive t ing  a t t e n t i o n  w a s  brought about by phrasing 
each p a r t  i n  t h e  form of  a quest ion a s  t h e  p a r t  
came up i n  t h e  sermon, though t he  theme was i n  t h e  
form of exhor t a t ion .  Or ig ina l ly  t h e  p a r t s  were 
phrased a t  the  beginning of t h e  sermon proper  as 
d e c l a r a t o r y  s ta tements .  With a ques t ion  always 
implied i n  t h e  words "how" and "why" i t  is n a t u r a l  
t o  s t r u c t u r e  s ta tements  wi th  these  words i n t o  
ques t ions .  This appreach i s  gene ra l ly  termed t h e  
"synthe t ic"  method; development of t h e  t e x t  seemed 
t o  hen$ i t s e l f  web1 $0 t h i s  method, 

Regarding t h e  use of Law and Gospel, t h e  Lhrust 
i n  t h e  t e x t  i s  toward growth i n  s a n c t i f i c a t i o n  i n  
terms of our confession of C h r i s t ,  The f i r s t  d iv i -  
s i o n  (how we l e t  t h e  l i g h t  s h i n e ) ,  enabled t h e  
preacher ample oppor tuni ty  t o  b r ing  i n  Law and Gos- 
p e l ,  He d id  so  i n  t h a t  o rde r ,  c o r r e c t l y  g e t t i n g  a t  
t h e  need f o r  grace ,  then applying t h e  Gospel sub- 
sequently i n  terms of C h r i s t ' s  s u b s t i t u t i o n a r y  work. 
The Law was developed we l l ;  it t h e r e f o r e  made t h e  
ample dosages of t h e  Gospel a11 t h e  more sweet! 
With t h i s  base e s t ab l i shed ,  p o i n t s  2 and 3 cauld 
be constructed w e l l  and a s  they should be construc- 
t e d ,  because in  these  po in t s  we  hear  of t he  very 
important ma t t e r s  of how and why we l e t  C h r i s t ' s  
l i g h t  sh ine ,  The r i g h t  ope ra t iona l  base l ed  e a s i l y  
t o  app l i ca t ion  i n  our l i v e s ,  

Furthermore, t h e  sermon i s  s t ra ight forward  and 
simple,  I d id  not  say " s impl i s t i c . "  Luther sa id  
a l o t  on t h i s  sub jec t  and we t a k e  one quota t ion  
Erom Table Talk: "We ought t o  d i r e c t  ourse lves  i n  
preaching according t o  t h e  condi t ion  of t h e  hea re r s ,  
bu t  most preachers  commonly f a i l  he re in ;  they preach 
t h a t  which l i t t l e  e d i f i e s  t h e  poor simple people. 
To preach p l a i n  and simply i s  a g r e a t  a r t :  Chr i s t  
himself t a l k s  of  t i l l i n g  t h e  ground, of mustard- 
seed, e t c . ;  he used a l t o g e t h e r  homely and simple 
s imi l i t udes .  l t 2  

Regarding t h e  sermon's a s s e t s  we conclude by 
saying t h e  fol lowing:  1 )  The sermon d i s p l a y s  evi-  
dence of l a b o r ,  not of s loven l iness  o r  a  l azy  
approach. 2 )  The  t r u t h s  of S c r i p t u r e  a r e  brought 
out  wi th  t e x t u a l  preaching and c o r r e c t  uses  of 
o the r  Sc r ip tu res  from God's Word. Law and Gospel 
a r e  c o r r e c t l y  d iv ided ,  3) Logic flows on t h e  b a s i s  
of a s t r u c t u r e ,  And t h i s  i s  enhanced by a  c l e a r ,  
s t ra ight forward  dsvelspment. 
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The Sermon's Weaknesses 

We f e a r  t o  burden our  bro ther  unduly, y e t  we 
do not  f e a r ,  because we a r e  bro thers  and because 
so much good can be s a i d  about t h e  sermon i n  terms 
a l r eady  which should encourage him. And j u s t  as 
w e  have t h e  g r e a t  Law-Gospel p r i n c i p l e  of l ea rn ing ,  
handed down from on h igh ,  s o  we  have a  p r i n c i p l e  t o  
fol low regard ing  l e a r n i n g  t o  improve our sermons. 
Behind t h e  Law of God, even though i t  is  s t e r n  and 
condemning i n  i ts  countenance, t h e r e  is t h e  love  of 
God; f o r  what e l s e  could expla in  H i s  w i l l i ngness  t o  
show u s  our wrong, s i n f u l ,  h e l p l e s s  condi t ion ,  So 
a l s o  t h e r e  s t ands  love behind t h e  c r i t i c i s m s  of 
your sermon t h a t  I sha re  wi th  you. To start wi th ,  
t h e r e  is no weakness i n  t h e  sermon t h a t  cannot be 
d e a l t  with and t h a t  c a n ' t  be e l iminated  with t i m e  
and e f f o r t  and p raye r ,  And j u s t  a s  t h e  Gospel is 
our motivat ion and s t r e n g t h  f o r  " l e t t i n g  our l i g h t  
sh ine ,"  i n  a  genera l  way as Chr i s t i ans ,  s o  i t  is 
our s t r e n g t h  and power f o r  t h e  s p e c i f i c  t a s k s  of 
improving ourse lves  i n  our m i n i s t r i e s ,  whatever 
a r e a  of improvement w e  s eek ,  And t o  t h e  end t h a t  
mere c r i t i c i s m  not  be our  goal  but  t h a t  construc-  
t i v e  c r i t i c i s m  be t r u e  of t h i s  c r i t i q u e ,  I w i l l  
suggest  s p e c i f i c  ways of improving, s o l u t i o n s  i f  
you w i l l ,  t o  s p e c i f i c  problems o r  weaknesses. A t  
l e a s t  I w i l l  t r y  t o  reach t h a t  goa l ,  

S t .  Augustine once s a i d  something t h a t  l eads  us 
i n t o  t h e  ma t t e r  a t  hand: "It is  one of t h e  d i s t i n c -  
t i v e  f e a t u r e s  of good i n t e l l e c t s  not  t o  love  words 
but  t h e  t r u t h  i n  words. For of what s e r v i c e  is  a  
golden key i f  i t  cannot open what we want i t  t o  
open? "3 

Regarding d e l i v e r y ,  t h e  cadence and rhythm gave 
over ly  s t r i c t  emphasis t o  each word i n  a r egu la r  
p a t t e r n .  I n  t h e  very na tu re  of t h ings ,  each word 
cannot be t h e  e n t i r e  sermon i n  microcosm. The de- 
mand upon t h e  speaker t o  t u r n  each word out  a s  a 

polished gem in and of itself asks msse than 
homile t ics  demands, The demnd upon the hearer  
therefore to weigh, "take in"  and analyze words 
separately asks more of h i m  than he can g ive ,  
f i n a l l y  leading t o  the fee l ing ,  " I ' m  not. g e t t i n g  
it  any more, even though I knsw t h e  wor$s them- 
selves are simple and s t ra ight forward ."  

By cadence o r ,  i f  you wish, rhythm, w e  mean t h e  
emphasis of vo ice  placed in r egu la r  p a t t e r n ,  
Rhythps~ is basic t o  a11 speech The p o b l e m  wi th  
the  p r e a c h e r g s  vo ice d e l i v e r y  w a s  no t  l ack  of 
rhytKrrt bu t  holding the s m e  r h y t h  all t h e  time, 
afraaost in an unvaried manner, 

Solut ion.  The approach I ' d  sugges t  Is, 1 )  Try 
a s soc ia t ing  the  c e n t r a l  thought of each paragraph 
wi th  a raised i n f l e c t i o n  of the vo ice ,  More spe- 
c i f i c a l l y ,  a t t e q t  g raduauy  to i n f l e c t  the vo ice  
pi&ch toward the  central point, Once that p a t t e r n  
I s  eseablished in t h e  h e a r e r ' s  ear, then, for 
further attention an  h i s  par t ,  vary  the cadence 
w i t h  a pause,  r i g h t  before t h e  paragraph's  main 
p o l a t .  Qn OCCBSIBR, even spel l .  o u t  with words, 
af ter  the pause, that this is what you want t h e  
hearer t o  ge t  by saying,  "And here is  the point!" 
o r  words to tha t  e f fec t ,  2 )  Vary t h e  cadence 
after several paragraphs (4 o r  5) by slowing down. 
3 )  Hold something back in vocal expression f o r  t h e  
high po in t s  of t h e  sermon. Why hold something i n  
t he  voice  i n  reserve? I f  y o d v e  used up t h e  re- 
serve by the t i m e  you come to t h e  high p o i n t s ,  
they may come ac ross  as no d i f f e r e n t  from sub- 
d ivis ion matters o r  more minor th ings .  Let  grea t -  
est vo ice  i n f l e c t i o n  come e i t h e r  i n  t h e  main d i v i -  
s i o n s  o r  i n  the conclus isn  o r  both, 4) Increase  
speed of de l ive ry  as you are coming t o  something 
you're  s u r e  you want the  hearer t o  remember. 



The Sermon's Weaknesses 
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the  p r e a c h e r g s  vo ice d e l i v e r y  w a s  no t  l ack  of 
rhytKrrt bu t  holding the s m e  r h y t h  all t h e  time, 
afraaost in an unvaried manner, 

Solut ion.  The approach I ' d  sugges t  Is, 1 )  Try 
a s soc ia t ing  the  c e n t r a l  thought of each paragraph 
wi th  a raised i n f l e c t i o n  of the vo ice ,  More spe- 
c i f i c a l l y ,  a t t e q t  g raduauy  to i n f l e c t  the vo ice  
pi&ch toward the  central point, Once that p a t t e r n  
I s  eseablished in t h e  h e a r e r ' s  ear, then, for 
further attention an  h i s  par t ,  vary  the cadence 
w i t h  a pause,  r i g h t  before t h e  paragraph's  main 
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est vo ice  i n f l e c t i o n  come e i t h e r  i n  t h e  main d i v i -  
s i o n s  o r  i n  the conclus isn  o r  both, 4) Increase  
speed of de l ive ry  as you are coming t o  something 
you're  s u r e  you want the  hearer t o  remember. 



Though I couldn't watch the  de l ive ry ,  i t  is 
appropr i a t e  t o  add this: Use g e s t u r e s  when you%ve 
exhausted resources f a r  vuice v a r i a t i o n  or i n  
o rde r  t o  give f u r t h e r  emphasis to p o i n t s  a l r eady  
being given vocal emphasis, 

Advantages of vocal r b y t h  p leas ing  t o  t h e  
h e a r e r ' s  ear are: T h i s  appea l s  t o  t h e  n a t u r a l  
music of 2.91. hearers, whether they are g i f t e d  
musicians sr n o t ,  Again, p leas ing  rhyttrm i n  t h e  
preacher ' s  voice  he lps  g e t  t h e  preacher out  of 
t h e  way so t h e  words ean speak their intended 
meaning. 

A Related Problem - Reading The Sermon --- 

I suspect  a preoccupat ion w i t h  each word lends  
i t s e l f  t o  t h e  f e e l i n g ,  "1 cannot poss ib ly  preach 
t h i s  sermon wi thou t  reading i t ,  There a r e  l i ter-  
a l l y  hiandreds of words, Each must be i n  proper 
o r d e r ,  It ' a an sve3:whelming task! '' Perhaps t h i s  
i s  t h e  m u s t  csmaDn reason why semons are read 
rather thara presented in free d e l i v e r y ,  Here, I 
be l i eve ,  i f  we sense khe problern c o r r e c t l y  t h e r e  
is a corresponding s o l u t i a a ,  

L e t  it be said ,  first  s f  a l l ,  t h a t  i nd iv idua l  
words are impor tan t ,  W e  camilot 6s without  them, 
Precisian depends Qpon them as do phrases, con- 
c e p t s ,  paragraphs, and main p o i n t s ,  Whole concepts 
even, can be developed from some weighty words such 
a s  "grace, " "j US+-- ~ i ~ x c a t i ~ n ,  " a"Pl%esu~ Chr i s t  ," e t c ,  . 

Yet the  thought does  as$ serve the  words, Truth 
of a given word i n  a seriRon f%sws out  of i t  and 
onto and i n t o  the next word, Accumulative impact 
is not  lost on t h e  hearer, Words do not  dawn on 
him--he knows the words already--but t r u t h  does! 
Here i s  where phrasing and ~ h o u g h t  formation a r e  
meaningful, t h e  phrase being much easier t o  remember 

than t h e  word, t h e  i d e a  more e a s i l y  r e t a ined  than 
t h e  phrase, e tc ,  . . . h d  so ,  the hearer  r ece ives  
more when we make t h e  words se rve  the thought.  

Again, i n  d e l i v e r y ,  emphasis can be given much 
e a s i e r  t o  phrases and thoughts than t o  ind iv idua l  
words. my? There a r e  thousands of words, many 
fewer phrases,  and s t i l l  fewer main p o i n t s ,  
Smooth, flowing preaching s t a r t s  w i th  t h i s  evalu- 
a t i o n  o r  one s i m i l a r  t o  it, 

Solut ion ,  Memorizing t h e  sermon is  now reduced 
t o  something manageable, We're ou t  from under t h e  
ton of words--psycholog%caaly a r e a l  and necessary 
l i f t :  We're on t h e  ground s f  th inking  i n  terms of 
concepts f i r s t ,  A s  w e  rehearse  t h e  concepts  and 
ideas ,  then a l s o  phrases  s t a r t  t o  come ou t  of our 
memory, and many of t h e  same words we wrote,  No, 
n ~ t  a11 t h e  ind iv idua l  words w i l l  come, bu t  we're 
not  s o  i n t e r e s t e d  i n  t h e  words as i n  t h e  t r u t h  
they convey, t r u t h  whish our  hea re r  may remember 
in words o the r  than our o m  angrway, He may remem-  
be r  t h e  phrases of h i s  Catechism, t h e  thought of a 
h p n ,  o r  s p o n  s ,  Did our  words thereby s u f f e r  
v io lence?  Not all, f o r  they suggested and 
prompted. They conveyed t r u t h ,  The Holy S p i r i t  
was a t  work! 

Is a read sermon always i n e f f e c t i v e ?  Not nec- 
e s s a r i l y ,  I f  t h e  r e l a t i o n s h i p s  between t h e  words 
a r e  expressed in a conversa t ional  way, i f  t h e r e  is 
e x c e l l e n t  non-verbal comuniea t ion  such a s  ges tu res  
and smi les ,  and if vo ice  i n f l e c t i o n  is appropr i a t e  
t o  thought meaning and gene ra l ly  done w e l l ,  then a 
read semon may be effect ive,  However, t hese  
th ings  are ' a l l  too  e a s i l y  avoided without  a  f r e e  
d e l i v e r y ,  f a r  writing tends t o  have I t s  o m  brand 
of s p t a x ,  emphases, and genera l  express ion ,  Thus 
t h e  semon  prepared f o r  the eyes i s  no t  t h e  same 
as t h e  one prepared f o r  t h e  e a r  and t h e  eye,  The 
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preacher  who cons i s t en t ly  reads  h i s  sermons wi th  
some e f f e c t i v e  i npu t  i n t o  his audience is  aware 
of t h i s ,  A t  the same time he has gene ra l ly  devel- 
oped some t r a i t s  o r  c h a r a c t e r i s t i c s ,  o r  p a t t e r n  of 
t h e  same, which takes h i s  sermon out  of t h e  realm 
of t h e  d r y  and darsty and monotonous, Most of u s  
perhaps cannot a f f o r d  t o  experiment wi th  t h e  luxury 
of searching f o r  such a p a t t e r n  i n  our s t y l e  i n  
o rde r  t o  r e t u r n  t o  reading the  sermon, 

But c h i e f l y ,  with t h e  sermon a t  hand, we seek 
an  improvement w i th  t h e  s t y l e  which comes ac ross  
a s  a sermon t h a t  would be we l l  done i f  i t  were 
intended only f o r  the  eye af a reader .  And w e  
be l i eve  t h a t  improvement can be made i n  t h e  ways 
mentioned . 

By way of conclusisn,  we s u m a r i z e  thoughts re- 
garding the  sermon a t  hand and then add a few 
thoughts ,  by way of p o s t s c r i p t ,  more gene ra l ly  
addressed t o  all presen t ,  : W e  f i n d  
orthcadox., confessional ,  Chr i s t i an  content  i n  t h e  
sermon before u s ,  It i s  a sermon that i s  u p l i f t -  
i ng  t o  read. W e  feel t h e  preacher can improve on 
d e l i v e r y  and have sugges ted  some thougkts f o r  doing 
s o  which w e  hope are C O X ~ C ~ ~ E ; ~  and he lp fu l .  We 
thank him f o r  h i s  e f f o r t s ,  and P personal ly  thank 
him f o r  ge t t i r lg  t h e  manuscr ipt  and t a p e  t o  m e  w e l l  
i n  advance s f  the  conference f o r  my o m  prepara t ion .  

It seems i n  o r d e r  to add a thought o r  two by 
way of encouraging our younger p a s m r s .  On one 
occasion some years ago, I had t h e  opportuhtlty t o  
hear  fou r  d i f f e r e n t  preachers on four  success ive  
Sundays, It w a s  j u s t  af ter  my a r r i v a l  home from 
Peru,  I was truly hungry f a r  some goad dosages 
of the  Gospel, having nst hacl. o p p o r t m i t y  t o  hear  
s emons  i n  Peru except t h r u  the  occas ional  t apes  
sent by b re th ren  here. A f t e r  three of those  four  
s e r v i c e s ,  L l e f t  ckureh fee l ing  as hungry as when 

I went i n t o  church; why? It was not  t h a t  t h e  
sermon w a s  e n t i r e l y  devoid of any Gospel a t  a l l .  
Rather ,  i t  was t h a t  t h e  Gospel was handed out  s o  
spar ingly .  Af t e r  proper ly  d iv id ing  and applying 
Law and Gospel i n  every way we must s t i l l  a l low 
t h e  Gospel t o  have genera l  predominance i n  our 
teaching.  Hence, C.F.W. Walther winds up h i s  set 
of  t h e s e s  wi th  t h i s  thought: "The very  f i n e s t  
form of confounding both ( ~ a w  & Gospel) occurs  
when t h e  Gospel is preached along w i t h  t h e  Law, 
but  is no t  t h e  predominating element i n  t h e  se r -  
mon. "4 Walther adduces h i s  proof from many 
s c r i p t u r e  passages and s c r i p t u r a l  examples. Speak- 
i n g  of t h e  a n g e l ' s  announcement on t h e  p l a i n s  of 
Bethlehem, Walther adds: "This heavenly preacher  
gave us  an i l l u s t r a t i o n  of how w e  a r e  t o  preach. 
True, w e  have t o  preach t h e  Law, only ,  however, 
as a p repa ra t ion  f o r  t h e  Gospel. The u l t i m a t e  
aim i n  our  preaching of t h e  Law must be t o  preach 
t h e  Gospel. 

Such predominance of t h e  Gospel may come i n  
a c t u a l  space i n  t h e  w r i t t e n  manuscript devoted 
t o  Gospel thoughts and a p p l i c a t i o n .  However, it 
need not  be t h a t  way e i t h e r ,  because t h e r e  a r e  
c e r t a i n  ve rba l  and non-verbalized "handles" w e  
may a t t a c h  t o  t h e  Gospel t o  permit t h e  people t o  
grasp i t  t h e  more e a s i l y .  By such "handles" I 
r e f e r  t o  ve rba l i zed  express ions  such as these  
"How comfortingl" "How warm t h e  Gospel is!" 
"How Beau t i fu l  t h e  promise of our  Savior!" 
"How wonderful it i s  t o  know t h a t  God has  es tab-  
l i s h e d  peace between us  and H i m  because of what 
J e sus  d id  lv' and s i m i l a r  i n t e r j e c t  i o n s ,  expres- 
s i o n s  which g e t  t o  t h e  h e a r t .  

There a r e  a l s o  handles  t o  grasp  which a r e  n o t  
expressed wi th  words. A negat ive  example of t h i s  
is t h e  preacher  w e  may have seen on TV o r  heard 
i n  a church who g e t s  e x c i t e d ,  i n f l e c t s  h i s  vo ice ,  
and ges tu res  only  when be g e t s  around t o  t h e   awl 
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Or there is the preacher who shouts the Gospel in 
an angry voice; his grim look while doing so leaves 
us with downcast eyes. Here we have a wrong handle 
on things, the practical effect  of which may be a 
co-mingling o f  Law and Gospel in the hearer's 
heart, though the words of the preacher's manu- 
script are all orthodox. The opposite or positive 
example is the preacher who places the Gospel in 
the expressive context of vocal pleasantness such 
as joy o r  inv"i.tati~n, 

I n  J. C. F r i t z ' s ,  z*oPreacher's Manual, we are 
given seven valuable principles for guidance in 
our great task of preaching: I. "Preach the Word 
of God." No amount of preaching man's wisdom 
will place the precious souls of our people in 
heaven. 2 .  "Let  Love be your prompting motive." 
Think that i f  only our people remain in the faith 
thru the Means of Grace then, all their sorrows 
and burdens, t he i r  imperfect ions and weaknesses 
will all be gone. Wow wollderfully perfect they 
will be! How wonderEul to be there with them, 
They are redeemed already.  Now we must see to it 
that they keep the conviction that they are! But 
how sad should they lose this conviction. 3 .  "Let 
your presentation be vivid and picturesque." 
Bear in mind the sermons of Jesus, Peter, and Paul. 
Keep in mind a vivid and picturesque sermon you 
have personally heard, such as that presented by 
Pastor A l  Wagner ar: oar Synod Convention this 
year. 4. "DO your aTm mining and minting." Here 
is where sermon depth, clear distinctions, and 
Law-Gospel dis t5nc t ion  all begin. 5. "Keep your 
own originality." 1)on't imagine you are someone 
else, even though you may do well i f  you gather 
ideas from them either on de l ive ry  or on content. 
6. "Study the peculiar conditions o f  your time and 
the needs o f  your hearers." For example, surely 
today we must reckon with our hearerss economic 
pressures as did our forefathers in the 30's. 
7. "Above a l l ,  let the purpose o f  your preaching 

be the eternal salvation of souls." To t h a t  end, 
let Christ and His salvation shine forth in every 
sermon. 6 
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A young p a s t o r ,  a r ecen t  graduate of our s e m i -  
nary ,  w r i t e s  of a d i sconce r t ing  experience he  
r e c e n t l y  had i n  seeking t o  c a r r y  out  our  synod's 
p r a c t i c e  regard ing  c l o s e  comunion.  H e  a s k s  i f  
;he 

- 

might not  carry an a r t i c l e  on t h e  
s u b j e c t  o f f e r i n g  some encouragement and p r a c t i c a l  
sugges t ions  e s p e c i a l l y  f o r  our  young pas to r s .  

We sympathize wi th  the young man because w e  
know from experience how agonizing such experi-  
ences ciua be. And whi le  we a r e  glad t o  put  down 
i n  w r i t i n g  some thoughts  on t h e  s u b j e c t  w e  a r e  a t  
t h e  same t i m e  cons t ra ined  to say  t h a t  w e  b e l i e v e  
ca r ry ing  out  t h e  p r a c t i c e  of c l o s e  comunion will 
always be one of the most d i f f i c u l t  and vexing 
d u t i e s  i n  the m i n i s t r y  f o r  f a i t h f u l  p a s t o r s ,  

W e  do not  propose t o  d i s c u s s  h e r e  t h e  Scrip-  
t u r a l  basis as  such f a r  c l o s e  communion, nor  t o  
at tempt .to set up and then seek t o  answer hypo- 
t h e t i c a l  ques t ions  of c a s u i s t r y  - nor  do w e  b e l i e v e  
t h i s  i s  what the  young p a s t o r  had i n  mind i n  making 
h i s  r eques t .  But we w i l l  a t tempt t o  o f f e r  a few 
p r a c t i c a l  sugges t ions  regarding ca r ry ing  ou t  t h e  
procedures o f  close  cornunion. 

An orthodox Christian pastor: must remember t h a t  
the Lord's  Supper i s  Gospel, a most s p e c i a l  and 
comforting form of t h e  Gospel a t  t h a t ,  and there-  
f o r e  something t o  be ce l eb ra t ed  wi th  joy by both 
pas to r  and people. This  does not  mean he  should 
d i sca rd  the e x e r c i s e  of c l o s e  communion. Par from 
i t ,  f o r  c l o s e  cornunion i s  S c r i p t u r a l .  What it 
does mean i s  that the p a s t o r  must keep t h e  b l e s s i n g  

and joy of t h e  Lord's Supper be fo re  h i s  eyes and 
l e t  noth ing  d e t r a c t  from o r  s p o i l  t h e  c e l e b r a t i o n  
of i t  f o r  h i s  people and himself .  I f  t h e  pas to r  
then has  an unpleasant  experience i n  t h e  s a c r i s t y  
befsre  t h e  s e r v i c e  i n  dea l ing  wi th  v i s i t o r s  t o  
whom he has  had t o  deny t h e  Lord's Supper, h i s  
agony and d i s t r e s s  over  t h a t  f a c t  should be l e f t  
a t  t h e  s a c r i s t y  door when he e n t e r s  t h e  chancel  
f o r  t h e  se rv ice .  W e  simply must no t  l e t  d i f f i c u l -  
t ies encountered wi th  c l o s e  communion rob us  of 
t h e  joy of t h e  ~ o r d ' s  Supper nor  must we come t o  
dread c e l e b r a t i n g  t h e  Lord 's  Supper f o r  f e a r  we 
a r e  going t o  g ive  i t  t o  someone we shouldn ' t .  

Our p a s t o r s  a l s o  do we l l  t o  remember t h a t  c l o s e  
communion may be  a new experience f o r  many of those 
ou t s ide  our  fel lowship who seek t o  commune wi th  us .  
Open communion has  been p rac t i ced  s o  f r e e l y  and f o r  
s o  long, e .g . ,  by t h e  church bodies  now c o n s t i t u t e d  
as t h e  LCA and ALC, t h a t  many Lutherans innocent ly  
assume they a r e  welcome t o  commune openly and f r e e l y  
a t  any Lutheran a l t a r .  I f  our p a s t o r s  w i l l  put  
themselves i n  t h e s e  people ' s  shoes ,  s o  t o  speak, 
i t  w i l l  c e r t a i n l y  he lp  t o  d e a l  sympathet ical ly 
wi th  them, One can only  look f o r  t h i s  s i t u a t i o n  
t o  g e t  worse i n  t h e  decades t o  come a s  Lutheran- 
Refomed-Roman Cathol ic  t a l k s  cont inue ,  and t h e  
p r a c t i c e  of open comunion extends a l s o  t o  these  
church members more genera l ly .  

There a r e  d i f f e r e n t  reasons f o r  denying someone 
t h e  p r i v f l e g e  of communing w i t h  one ' s  congregat ion.  
There is, f o r  example, t h e  person under excomrnuni- 
c a t i o n ,  and t h e r e f o r e  t o  be t r e a t e d  a s  an heathen 
man and a publican.  The excommunication of an 
ind iv idua l  from another  congregat ion,  be i t  ortho-  
dox o r  heterodox, is  l ikewise  t o  be  honored, un le s s  
t h e r e  is  v a l i d  reason t o  i n v e s t i g a t e  i t  and t h e  
excomunica t ion  is  found t o  be u n j u s t i f i e d .  Closely 
a k i n  t a  t h i s  I s  t h e  suspension of a member from 
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cormnunion who is  g u i l t y  of gross  s i n  and o f fense  
u n t i l  such t i m e  a s  t h e  mat te r  is taken c a r e  of i n  
a proper  manner. But a  pas to r  should be  a b l e  t o  
d e a l  w i th  such cases  i n  pr ivacy dur ing  t h e  week 
and have t i m e  t o  do it thoroughly, even though it  
may s t i l l  be an unpleasant  duty.  

m e n  it  ccsmes t o  t h e  rmatter of Reformed people 
seeking t o  commune a t  our a l t a r s ,  a pas to r  w i l l  
have t o  d e a l  wi th  it on t h e  b a s i s  of J e sus '  p l a i n  
words of i n s t i e u t i o n ;  "This is my body . . . t h i s  
i s  my blood" and t h e  Reformed Church's f o r t h r i g h t  
r e j e c t i o n  of t h e  Real Presence. Here where t h e r e  
i s  no d i sce rn ing  of the Lord's body, a  pas to r  i n  
holy  awe and f e a r  a s  a f a i t h f u l  steward of t h e  
myster ies  of God, w i l l  simply have t o  deny p a r t i -  
c i p a t i o n  t o  someone who holds  t o  such a  d e n i a l  of 
t h e  Real Presence, 

I t  may be t h a t  some Refomed people do be l i eve  
i n  t h e  Real Presence on t h e  b a s i s  of C h r i s t ' s  
words of i n s t i t u t i o n  i n  s p i t e  of Reformed d o c t r i n e ,  
and i t  may a l so  be t r u e  t h a t  some n o t  holding t o  
t h e  Real Presence will accept ft when i t  is ex- 
plained t o  them, b u t  t h i s  i s  we l l  n igh  impossible  
t o  determine o r  accomplish i n  a few minutes i n  t h e  
s a c r i s t y  before  t h e  s e r v i c e ,  

men Lutherans from heterodox Lutheran churches 
present  themselves f o r  communion i n  our churches, 
i t  i s  gene ra l ly  assumed t h e r e  is  agreement con- 
cern ing  the  d o c t r i n e  of t he  Lord 's  Supper i t s e l f ,  
but  d i f f e r e n c e s  regard ing  t h e  doc t r ines  regard ing  
Holy Sc r ip tu re ,  church fe l lowship ,  e t c .  The doc- 
trine of church fe l lowship  comes i n t o  considera- 
t i o n  here ,  f o r  t h e r e  i s  a hor i zon ta l  a s  w e l l  as a 
v e r t i c a l  aspec t  of p a r t i c i p a t i o n  i n  t h e  Lord's 
Supper. That is ,  par tak ing  of t h e  Lord's Supper 
involves t h e  comrranfcant no t  only i n  a r e l a t i o n -  
sh ip  with God, but  a l s o  wi th  t h e  o t h e r s  communing. 

By p a r t i c i p a t i o n  i n  t h e  Lord's Supper one is  con- 
f e s s i n g  a common f a i t h  wi th  t h e  o t h e r s  communing 
a t  t h e  same a l t a r .  

Honesty r e q u i r e s  t h a t  t h e r e  a c t u a l l y  be  such 
a  common confession of f a i t h .  When t h i s  f a c t  is  
brought o u t ,  some v i s i t o r s  may no t  want t o  com- 
mune a t  our a l t a r s  f o r  t h e  obvious reason they 
do not  want t o  be along i n  a j o i n t  confession of 
what we s tand  f o r .  Perhaps most vexing, i n  t h i s  
connection, is t h e  case  of a  conserva t ive  Lutheran, 
who s t i l l  holds  membership i n  h i s  o ld  church which 
has  become inc reas ing ly  l i b e r a l .  P r i v a t e l y  and 
informally he  may s tand  wi th  u s  confes s iona l ly ,  but  
one has t o  cons ider  h i s  formal church membership 
too ,  and t h e  danger of g iv ing  o f f e n s e  t o  o t h e r s  by 
h i s  p a r t i c i p a t i o n  a t  t h e  ~ o r d ' s  Table wi th  u s ,  

W e  would plead f o r  t h i s  t h a t  our  p a s t o r s  do n o t  
simply lump a l l  would-be communion p a r t i c i p a n t s  
from o u t s i d e  our  fe l lowship  i n t o  one category and 
g ive  one s tock  answer t o  a l l ,  namely, only members 
of our own church o r  s i s t e r  churches can commune 
wi th  us .  That does not  do j u s t i c e  t o  our  p o s i t i o n .  
Nor is it f a i r  t o  t h e  people i n  ques t ion .  We owe 
these  would-be gues t s  an explanat ion  of what w e  
confess  by our  church membership, and by our  j o i n t  
p a r t i c i p a t i o n  a t  t h e  Lord's Table. 

We would a l s o  urge  our  p a s t o r s  t o  seek  t o  a n t i -  
c i p a t e  problems i n  t h i s  a r e a  and t o  head them o f f  
a s  much as p o s s i b l e  i n  o r d e r  t o  e l imina te  a s  much 
hard f e e l i n g s  a s  one can by a conf ron ta t ion  j u s t  
before  t h e  s e r v i c e .  An aler t ,  wel l - ins t ruc ted  
ushering s t a f f  can be of b i g  help.  A well-worded 
paragraph i n  t h e  church b u l l e t i n ,  placed i n  a  
prominent p l ace ,  perhaps even on t h e  Sunday be fo re ,  
a s  w e l l  a s  on communion Sunday i t s e l f ,  can do much 
good. We were e s p e c i a l l y  impressed wi th  t h e  f o l -  
lowing example found i n  t h e  B u l l e t i n  i n  Parkland 
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should b e l i e v e  t h a t  J e sus  Chr i s t  i s  Himself 
Lutheran Church, Rev. Hugo 9 -  Handberg, Pastor9 present  w i th  H i s  Body and Blood, a s  t h e  
Which w e  a r e  quoting he re  wi th  h i s  permission: words dec la re .  From C h r i s t ' s  words, u ~ o r  

A l l  comunicaf-rts today a r e  those  who have 
n o t i f i e d  t h e  pas to r  of t h e i r  i n t e n t i o n s  
t o  commune p r i o r  t o  today ' s  s e rv ice .  I f  
you d e s i r e  t o  commune wi th  us ,  p l ease  
speak t o  t h e  pas to r  about it be fo re  our  
next  communion s e r v i c e .  Thank you. 

I f  one can t a l k  about it during t h e  week i n  t h e  
q u i e t  of a home o r  o f f i c e ,  one has  a much b e t t e r  
chance of dea l ing  proper ly  and peacefu l ly  with t h e  
ma t t e r ,  

What about gues t s  who come t o  t h e  a l t a r  r a i l  
i t s e l f  dur ing  t h e  d i s t r i b u t i o n  without  f i r s t  
r ece iv ing  permission? Except f o r  those  few cases  
where someone who has been s p e c i f i c a l l y  t o l d  
beforehand not  t o  come, but  comes anyway, I do 
no t  t h ink  anyone should be passed by a t  t h e  a l t a r  
i n  the d i s t f i b u t i o n  of t h e  elements,  When you a s  
a pas to r  have done what you can t o  permit only 
worthy gues ts  t o  commune, t h a t  r e a l l y  is ou t  of 
your hands, 

t h e  remission of s i n s , "  you should,  i n  t h e  
next  p lace ,  be l i eve  t h a t  J e sus  C h r i s t  bestows 
upon you H i s  Body and Blood t o  confirm unto 
you t h e  remission of a l l  your s i n s .  And, 
f i n a l l y ,  you should do a s  Chr i s t  commands you 
when He says  : "Take, ea t" ;  "Drink ye a l l  of 
it"; and, "This do i n  remembrance of me." 
I f  you be l i eve  t h e s e  words of C h r i s t ,  and do 
a s  H e  t h e r e i n  has  commanded, then have you 
r i g h t l y  examined yourselves and may wor th i ly  
e a t  C h r i s t ' s  Body and d r i n k  H i s  Blood f o r  t he  
remission of your s i n s .  You should,  a l s o ,  
u n i t e  i n  g iv ing  thanks t o  Almighty God, t h e  
Father  of our Lord Je sus  C h r i s t ,  f o r  so g r e a t  
a g i f t ,  and should love  one another  wi th  pure 
h e a r t ,  and thus ,  with t h e  whole C h r i s t i a n  
Church, have comfort and joy i n  C h r i s t  our 
Lord. To t h i s  end may God t h e  Fa ther  g ran t  
you H i s  g race ;  through t h e  same, our Lord 
Je sus  C h r i s t .  Amen. 

W e  do no t  favor  l i f t i n g  p a r t  of one l i t u r g y  and 
p u t t i n g  it i n t o  another ,  bu t  he re  is  one in s t ance  
where we f e e l  i f  a p a s t o r  us ing  t h e  Common Order 

Here i s  where t h e  exhor t a t ion  found i n  t h e  so- 
could f ind  a p l ace  f o r  t h e  Exhortat ion,  i t  would 

c a l l e d  " ~ ~ ~ e n h a ~ e n "  order  of s e r v i c e  is of s p e c i a l  be j u s t i f i e d ,  
i m ~ o r t a n c e  and comfort t o  t h e  pas to r  because it 
s e t s  f o r t h  f o r  t h e  comunican t s  j u s t  be fo re  C O ~ u n -  Then i f  scmeone ''from t h e  outs ide"  comes un- 
ing  what they should be l i eve  and do,  s t r e s s i n g  t h e  announced t o  t h e  Lord's Table,  t h e  p a s t o r  can a t  
Real Presence, repentance and f a i t h ,  and a d e s i r e  l e a s t  have t h i s  comfort t h a t  he has t o l d  him what 
t o  lead  a godly l i f e .  Here i t  is: he should be l i eve  and do,  and i f  he  does e a t  and 

Dear Fr iends  i n  Chr is t !  In orde r  t h a t  you 
may rece ive  t h i s  holy Sacrament wor th i ly  it 

d r i n k  unworthi ly,  i t  a t  l e a s t  i s  no t  t h e  p a s t o r ' s  
f a u l t ,  f o r  he  d i d  speak a word of warning beforehand. 

becomes you d i l i g e n t l y  t o  cons ider  what you 
must now b e l i e v e  and do. From t h e  words of 

So l e t  a pas to r  a s k  ~ o d  f o r  wisdom 

Chrise:  "This is my Body, which is  given dea l ing  wi th  t h e s e  o f t e n  d i f f i c u l t  s i t  

f o r  youu; f l ~ h i s  i s  my Blood, which is  shed and then l e t  him apply t h e  p r i n c i p l e s  

f o r  you f o r  the  remission o f  s ins" ;  you 

and t a c t  i n  
ua t ions  , 
a s  b e s t  he  
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can wi th  a good consc ience ,  i n  t h e  f e a r  of God, 
and then go f o r t h  t o  c e l e b r a t e  t h e  Lord 's  Supper 
wi th  g r e a t  joy! 

Transcr ibed from a handwri t ten  paper by 

-- Theodore A .  Aaberg 

We remind our  r eade r s  of t h e  Reformation 
l e c t u r e s  which w i l l  be d e l i v e r e d  a t  t he  Bethany 
gymnasium on October 28-29. The l e c t u r e r  w i l l  
be D r .  Raymond Surburg of Fo r t  Wayne, Ind iana  
and h i s  t o p i c  w i l l  be:  "Luther and t h e  Chris-  
to logy  of t h e  Old Testament." The r e a c t o r s  w i l l  
be P ro fe s so r  John Brug of DMLC, New U l m ,  Minnesota 
and P ro fe s so r  Rudolph Honsey of Bethany. We hope 
t o  s e e  many of you t h e r e .  




